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The persecutions of the apostolic church, and its condition at the
termination of the first century.
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The Jews at first the chief persecutors of the Church, 163

Their banishment from Rome by Claudius, 164

Martyrdom of James the Just, 165

Why Christians so much persecuted, 166

Persecution of Nero, ib.

A general persecution, 167

Effect of the fall of Jerusalem, 168

Persecution of Domitian, 169

The grandchildren of Jude, ib.

Flavius Clemens and Flavia Domitilla, 170

John banished to Patmos, 171

His last days, and death, 172

State of the Christian interest towards the close of the first
century, ib.

Spread of the gospel, 173

Practical power of Christianity, 174

SECTION Il

The literature and theology of the apostolic church.

CHAPTER L.

The new testament, its history, and the authority of its various parts.— The epistle of
Clement of Rome.

Why our Lord wrote nothing Himself, 176

The order in which the Gospels appeared, 177

Internal marks of truthfulness and originality in the writings of
the Evangelists, 178

The Acts of the Apostles treat chiefly of the acts of Peter and Paul, 179

On what principle the Epistles of Paul arranged in the New Testament, 180

The titles of the sacred books not appended by the Apostles or
Evangelists, and the postscripts of the Epistles of Paul not
added by himself, and often not trustworthy, 181

The dates of the Catholic Epistles, 182

The authenticity of the various parts of the New Testament, ib.

Doubts respecting the Epistle to the Hebrews, and some of the
smaller Epistles, and the Apocalypse, 183

Division of the New Testament into chapters and verses, 184

All, in primitive times, were invited and required to study the
Scriptures, ib.
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The autographs of the sacred penmen not necessary to prove the
inspiration of their writings, 185

The Epistle of Clement to the Corinthians, 186

The truth of the New Testament established by all the proper tests
which can be applied, 187
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CHAPTERIL.

The doctrine of the apostolic church.

Same system of doctrine in Old and New Testaments, 188
The New Testament the complement of the Old, ib.

The views of the Apostles at first obscure, 189

New light received after the resurrection, 190

In the New Testament a full statement of apostolic doctrine, ib.
Sufficiency and plenary inspiration of Scripture, 191

State of man by nature, 192

Faith and the Word, ib.

All the doctrines of the Bible form one system, 193

The Deity of Christ 194

The Incarnation and Atonement, 195

Predestination, 197

The Trinity, ib.

Creeds, 198

Practical tendency of apostolic doctrine, ib.

CHAPTER IIL.

The heresies of the apostolic age.

Original meaning of the word Heresy, 200

How the word came to signify something wrong, 201

The Judaizers the earliest errorists, ib.

Views of the Gnostics respecting the present world, the body of
Christ, and the resurrection of the body, 202

Simon Magus and other heretics mentioned in the New Testament, 205

Carpocrates, Cerinthus, and Ebion, 206

The Nicolaitanes, ib.

Peculiarities of Jewish, sectarianism, 207

Unity of apostolic Church not much affected by the heretics, 208

Heresy convicted by its practical results, ib.

SECTION lIll.

The worship and constitution of the apostolic church.
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CHAPTER L.

The lord’s day; the worship of the apostolic church; its
symbolic ordinances, and its discipline.
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Christians assembled for worship on the first day of the week, 210

Our Lord recognized the permanent obligation of the
Fourth Commandment, 211

Worship of the Church resembled, not that of the Temple, but
that of the Synagogue, 214

No Liturgies in the apostolic Church, 215

No instrumental music, 216

Scriptures read publicly, 217

Worship in the vulgar tongue, ib.

Ministers had no official dress, 218

Baptism administered to infants, 219

Mode of Baptism, 220

The Lord’s Supper frequently administered, 221

The elements not believed to be transubstantiated, 222

Profane excluded from the Eucharist, ib.

Cases of discipline decided by Church rulers, 223

Case of the Corinthian fornicator, ib.

Share of the people in Church discipline, 226

Significance of excommunication in the apostolic Church, 228

Perversion of excommunication by the Church of Rome, 229

CHAPTERIIL.

The extraordinary teachers of the apostolic church; and its ordinary office-bearers, their
appointment, and ordination.

Enumeration of ecclesiastical functionaries in Ephesians iv. 11, 12,

and 1 Corinthians xii. 28, 230
Ordinary Church officers, teachers, rulers, and deacons, 232 Elders, or bishops, the
same as pastors and teachers, ib. Different duties of elders and deacons, 233 All the
primitive elders did not preach, 234 The office of the teaching elder most honourable,
236 Even the Apostles considered preaching their highest function, 237 Timothy and
Titus not diocesan bishops of Ephesus and Crete, 238 The Pastoral Epistles inculcate
all the duties of ministers of the

Word, 241
Ministers of the Word should exercise no lordship over each other, 243 The members of
the apostolic Churches elected all their own

office-bearers, 244
Church officers ordained by the presbytery, 245 The office of deaconess, ib. All the
members of the apostolic Churches taught to contribute

to each other’s edification, 246
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CHAPTER IIL.

The organization of the apostolic church.

Unity of the Church of Israel, 248
Christian Church also made up of associated congregations, 249
The Apostles act upon the principle of ecclesiastical confederation, 250
Polity of the Christian Church borrowed from the institutions of
the Israelites, 251
Account of the Sanhedrim and inferior Jewish courts, ib.
Evidences of similar arrangements in the Christian Church, 253
How the meeting mentioned in the 15th chapter of the Acts differed
in its construction from the Sanhedrim, 254
Why we have not a more particular account of the government
of the Christian Church in the New Testament, 255
No higher and lower houses of convocation in the apostolic Church, ib.
James not bishop of Jerusalem, 256
Origin of the story, ib.
Jerusalem for some time the stated place of meeting of the highest
court of the Christian Church, 257
Traces of provincial organization in Proconsular Asia, Galatia, and
other districts, among the apostolic Churches, 258
Intercourse between apostolic Churches, by letters and deputations, 260
How there were preachers in the apostolic Church of whom the
Apostles disapproved, 261
The unity of the apostolic Church—in what it consisted, to
what it may be compared, 262

CHAPTER IV.

The angels of the seven churches.

The mysterious symbols of the Apocalypse, 263

The seven stars seven angels, 264

These angels not angelic beings, and not corporate bodies,
but individuals, 265

The name angel probably not taken from that of an officer of the
synagogue, ib.

The angel of the synagogue a congregational officer, 266

The angels of the Churches not diocesan bishops, 267

The stars, not attached to the candlesticks, but in the hand of
Christ, 268
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The angels of the Churches were their messengers sent to visit
John in Patmos, ib.
Why only seven angels named, 271
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* % % % %
Periodii.

Fromthe death of the apostle John
to the conversion of Constantine.—
A.D. 100 To ad. 312.

* k k% %

SECTION I.

The history of the church.

CHAPTER L.

The growth of the church.

Prospects of the Church in the beginning of the second century, 275 Christianity
recommended by its good fruits, 276 Diffusion of Scriptures and preparation of versions
in

other languages, 277
Doubtful character of the miracles attributed to this period, 278 Remarkable progress of
the gospel, 280 Christianity propagated in Africa, France, Thrace, and Scotland, ib.
Testimonies to its success, 281 Gains ground rapidly towards the close of the third
century, 282 Its progress, how to be tested, 283

CHAPTERIIL.

The persecutions of the church.

Spectators impressed by the sufferings of the Christians, 284
The blood of the martyrs the seed of the Church, 285
Persecution promoted the purity of the Church, ib.

Christian graces gloriously displayed in times of persecution, ib.
Private sufferings of the Christians, 286

How far the Romans acted on a principle of toleration, 288
Christianity opposed as a “new religion,” 288
Correspondence between Pliny and Trajan, 289

Law of Trajan, ib.

Martyrdom of Simeon of Jerusalem, 290

Sufferings of Christians under Hadrian, 291
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Hadrian’s rescript, ib.

Marcus Aurelius a persecutor, 292

Justin and Polycarp martyred, 293

Persecution at Lyons and Vienne, 294

Absurd passion for martyrdom, 296

Treatment of the Christians by Septimius Severus, 297
The Libellatici and Thurificati, 298

Perpetua and Felicitas martyred,
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ib.

Alexander Severus and Philip the Arabian favourable to the Christians, 299
Persecution under Decius, 300

Persecution under Valerian, 302

Gallienus issues an edict of toleration, 303

State of the Church during the last forty years of the third century, ib.
Diocletian persecution, 304

The Traditors, 305

Cruelties now practised, 306

Not ten general persecutions, 307

Deaths of the persecutors, 308

Causes of the persecutions, 309

The sufferings of the Christians did not teach them toleration, 310

CHAPTERIIL.

False brethren and false principles in the church; spirit and character of the Christians.

Piety of the early Christians not superior to that of all

succeeding ages, 312
Covetous and immoral pastors in the ancient Church, 313 Asceticism and its pagan
origin, 314 The unmarried clergy and the virgins, 315 Paul and Antony the first hermits,
ib. Origin of the use of the sign of the cross, 316 Opposition of the Christians to image-
worship, 319 Image-makers condemned, 320 Objections of the Christians to the
theatre, the gladiatorial shows,

and other public spectacles, 321
Superior morality of the mass of the early Christians, 322 How they treated the question
of polygamy, ib. Condemned intermarriages with heathens, 323 How they dealt with the
question of slavery, 324 Influence of Christianity on the condition of the slave, 325
Brotherly love of the Christians, 326 Their kindness to distressed heathens, 327
Christianity fitted for all mankind, 328

CHAPTER IV.

The church of Rome in the second century.
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Weak historical foundation of Romanism, 329 Church of Rome not founded by either
Paul or Peter, ib. Its probable origin, 330 Little known of its primitive condition, ib. Its
early episcopal succession a riddle, 331 Martyrdom of Telesphorus, 332 Heresiarchs in
Rome, ib. Its presiding presbyter called bishop, and invested with additional

power, ib.
Beginning of the Catholic system, ib. Changes in the ecclesiastical constitution not
accomplished without

opposition, 333
Visit of Polycarp to Rome, 334 Why so much deference so soon paid to the Roman
Church, ib. Wealth and influence of its members, 335 Remarkable testimony of
Irenaeus respecting it, 337 Under what circumstances given, 338 Victor’'s
excommunication of the Asiatic Christians, 339 Extent of Victor’s jurisdiction, 340
Explanation of his arrogance, 341 First-fruits of the Catholic system, 342

CHAPTER V.

The church of Rome in the third century.

Genuine letters of the early bishops of Rome and false Decretal

epistles, 343

Discovery of the statue of Hippolytus and of his “Philosophumena,” 344
The Roman bishops Zephyrinus and Callistus, 345
Heresy of Zephyrinus, 346

Extraordinary career and heresy of Callistus, ib.

The bishop of Rome not a metropolitan in the time of Hippolytus, 348
Bishops of Rome chosen by the votes of clergy and people, 349
Remarkable election of Fabian, ib.

Discovery of the catacombs, 350

Origin of the catacombs, and how used by the Christians of Rome, ib.
The testimony of their inscriptions, 351

The ancient Roman clergy married, 353

Severity of persecution at Rome about the middle of the third

century, 354

Four Roman bishops martyred, 355

Statistics of the Roman Church about this period, ib.
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Schism of Novatian, 356
Controversy respecting rebaptism of heretics, and rashness of
Stephen, bishop of Rome, Ib.
Misinterpretation of Matt. xvi. 18, 357
Increasing power of Roman bishop, 359
The bishop of Rome becomes a metropolitan, and isrecognized by
the Emperor Aurelian, 360

Early Roman bishops spoke and wrote in Greek, ib.
Obscurity of their early annals, ib.
Advancement of their power during the second and third centuries,
Causes of their remarkable progress, ib.

SECTION Il.

The literature and theology of the church.

CHAPTER L.

The ecclesiastical writers.

The amount of their extant writings, 364

The Epistle of Polycarp, 365

Justin Martyr, his history and his works, ib.

The Epistle to Diognetus, 367

Tatian, Athenagoras, Theophilus, and Hermas, ib.

The Epistle of Barnabas and the Shepherd of Hermas, ib.

Papias and Hegesippus, ib.

Irenaeus and his Works, 368

Tertullian, his character and writings, 370

Clement of Alexandria, 373

Hippolytus, 374

Minucius Felix, 375

Origen—nhis early history and remarkable career—his great learning—
his speculative spirit—his treatise against Celsus and his
“Hexapla”—his theological peculiarities, ib.

Cyprian—his training, character, and writings, 381

Gregory Thaumaturgus, 383

The value of the Fathers as ecclesiastical authorities, 384
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Their erroneous and absurd expositions, 385
The excellency of Scripture, 387

CHAPTERIIL.

The Ignatian epistles and their claims—the external evidence.
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The journeys undertaken in search of the Ignatian Epistles, and
the amount of literature to which they have given birth, 389

Why these letters have awakened such interest, 390

The story of Ignatius and its difficulties, ib.

The Seven Epistles known to Eusebius and those which appeared
afterwards, 394

The different recensions of the Seven Letters known to Eusebius, 395

The discovery of the Syriac version, ib.

Diminished size of the Curetonian Letters, 397

The testimony of Eusebius considered, 398

The testimony of Origen, 399

The Ignatian Epistles not recognised by Irenaeus or Polycarp, 400

These letters not known to Tertullian, Hippolytus, and other early
writers, 408

The date of their fabrication. Their multiplication accounted for, 409

Remarkable that spurious works are often found in more than one
edition, 411

CHAPTERIIL.

The Ignatian epistles and their claims—the internal evidence.

The history of these Epistles like the story of the Sibylline books, 413

The three Curetonian Letters as objectionable as those formerly
published, 414

The style suspicious, challenged by Ussher, 415

The Word of God strangely ignored in these letters, ib.

Their chronological blunders betray their forgery, 417

Various words in them have a meaning which they did not acquire
until after the time of Ignatius, 419

Their puerilities, vapouring, and mysticism betray their
spuriousness, 422

The anxiety for martyrdom displayed in them attests their forgery, 423

The internal evidence confirms the view already taken of the date
of their fabrication, 425

Strange attachment of Episcopalians to these letters, 426

The sagacity of Calvin, 427

CHAPTER IV.
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The Gnostics, the Montanists, and the Manichaeans.

The early heresies numerous, 429

The systems with which Christianity had to struggle, 430

The leading peculiarities of Gnosticism, ib.

The Aeons, the Demiurge, and the Saviour, 431

Saturninus, Basilides, and Valentine, 433

Marcion and Carpocrates, ib.

Causes of the popularity of Gnosticism, and its defects, 434

Montanus and his system, 436

His success and condemnation, 437

Mani and his doctrine of the Two Principles, 438

The Elect and Hearers of the Manichaeans, 439

Martyrdom of Mani, 440

Peculiarities of the heretics gradually adopted by the
Catholic Church, 441

Doctrine of Venial and Mortal Sins, ib.

Doctrine of Purgatory, 442

Celibacy and Asceticism, 443

CHAPTER V.

THE DOCTRINE OF THE CHURCH

Leading doctrines of the gospel still acknowledged, 445 Meaning of theological terms
not yet exactly defined, ib. Scripture venerated and studied, 446 Extraordinary
scriptural acquirements of some of the

early Christians, 447
Doctrine of Plenary Inspiration of Scripture taught, 448 The canon of the New
Testament, ib. Spurious scriptures and tradition, 449 Human Depravity and
Regeneration, 450 Christ worshipped by the early Christians, 451 Christ God and man,
452 The Ebionites, Theodotus, Artemon, and Paul of Samosata, 453 Doctrine of the
Trinity, 454 Praxeas, Noetus, and Sabellius, 455 Doctrine of the Trinity not borrowed
from Platonism, 457 The Atonement and Justification by Faith, 458 Grace and
Predestination, ib. Theological errors, 459 Our knowledge of the gospel does not
depend on our proximity to

the days of the Apostles, 461
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SECTION III.

The worship and constitution of the church.

CHAPTER I

The worship of the church.

Splendour of the Pagan and Jewish worship—simplicity of Christian

worship, 462

The places of worship of the early Christians, 463
Psalmody of the Church, 464

No instrumental music, 465

No forms of prayer used by the early pastors, 466
Congregation stood at prayer, 466
Worship, how conducted, 467
Scriptures read in public worship, 468
The manner of preaching, 469
Deportment of the congregation, 469
Dress of ministers, 470

Great change between this and the sixteenth century, 470

CHAPTERIIL.

Baptism.

Polycarp probably baptized in infancy, 472 Testimony of Justin Martyr and Irenaeus for
Infant Baptism, 473 Testimony of Origen, 474 Objections of Tertullian examined, 475
Sponsors in Baptism, who they were, ib. The Baptism of Blood, 477 Infant Baptism
universal in Africa in the days of Cyprian, 478 The mode of Baptism not considered
essential, 479 Errors respecting Baptism, and new rites added to the original
institution, 480
The Baptismal Service the germ of a Church Liturgy, 481 Evils connected with the
corruption of the baptismal institute, ib.

CHAPTER IIL.

The lord’s supper.
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Danger of changing any part of a typical ordinance, 483

How the Holy Supper was administered in Rome in the second century, 484
The posture of the communicants—sitting and standing, 485

The bread not unleavened, ib.

Wine mixed with water, ib.

Bread not put into the mouth by the minister, 486

Infant communion, ib.

How often the Lord’s Supper celebrated,
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ib.

The words Sacrament and Transubstantiation, 487
Bread and wine types or symbols, ib.

How Christ is present in the Eucharist, 488

Growth of superstition in regard to the Eucharist, 489
Danger of using language not warranted by Scripture, ib.

CHAPTER IV.

Confession and penance.

Confession often made at Baptism by disciples of John the Baptist,
and of Christ, 491

The early converts forthwith baptized, 492

In the second century fasting preceded Baptism, 492
The exomologesis of penitents, 493
Influence of the mind on the body, and of the body on the mind, ib.
Fasting not an ordinary duty, 494

Fasts of the ancient Church, ib.

Fasting soon made a test of repentance, 495
The ancient penitential discipline, ib.
Establishment of a Penitentiary, 496
Different classes of penitents, ib.

Auricular confession now unknown, 497
Increasing spiritual darkness leads to confusion of terms, ib.

CHAPTER V.

The constitution of the church in the second century.

Statement of Justin Martyr, 499

Great obscurity resting on the subject, 500

lllustrated by the Epistles of Clement and Polycarp, ib.
Circumstances which led to the writing of Clement’s Epistle, 501
Churches of Corinth and Borne then governed by presbyters, 503
Churches of Smyrna and Philippi governed by presbyters, 504
The presbyters had a chairman or president, ib.

Traces of this in the apostolic age, 505
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Early catalogues of bishops—their origin and contradictions, ib.
The senior presbyter the ancient president, 506

Testimony of Hilary confirmed by various proofs, 507

Ancient names of the president of the presbytery, 508

Great age of ancient bishops, 509

Great number of ancient bishops in a given period, ib.
Remarkable case of the Church of Jerusalem, 510
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No parallel to it in more recent times, 511

Argument against heretics from the episcopal succession illustrated, 513

The claims of seniority long respected in various ways, 515

The power of the presiding presbyter limited, for the Church was
still governed by the common council of the presbyters, 516

Change of the law of seniority, 518

Change made about the end of the second century, ib.

Singular that many episcopal lists stop at the end of the second
century, 519

Before that date only one bishop in Egypt, 520

In some places another system set up earlier, 521

CHAPTER VL.

The rise of the hierarchy connected with the spread of heresies.

Eusebius. The defects of his Ecclesiastical History, 522

Superior erudition of Jerome, 523

His account of the origin of Prelacy, 524

Prelacy originated after the apostolic age, 527

Suggested by the distractions of the Church, 529

Formidable and vexatious character of the early heresies, 530

Mode of appointing the president of the eldership changed.
Popular election of bishops, how introduced, 532

The various statements of Jerome consistent, 533

The primitive moderator and the bishop contrasted, 535

How the decree relative to a change in the ecclesiastical
constitution adopted throughout the whole world, ib.

CHAPTER VII.

Prelacy begins in Rome.

Comparative length of the lives of the early bishops of Rome, 537
Observations relative to a change in the organization of the
Roman Church in the time of Hyginus, 538
1. The statement of Hilary will account for the increased average
in the length of episcopal life, 539
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2. The testimony of Jerome cannot otherwise be explained, 540

3. Hilary indicates that the constitution of the Church was
changed about this period, 541

4. At this time such an arrangement must naturally have suggested
itself to the Roman Christians, 542

5. The violent death of Telesphorus fitted to prepare the way
for it,
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543
6. The influence of Rome would recommend its adoption, 544
7. Avacancy which occurred after the death of Hyginus accords
with this view. Valentine a candidate for the Roman bishopric, 545
8. The letters of Pius to Justus corroborate this view, 547
9. Itis sustained by the fact that the word bishop now
began to be applied to the presiding elder, 550 10. The Pontifical Book remarkably
confirms it—Not strange that
history speaks so little of this change, 552
Little alteration at first apparent in the general aspect of the
Church in consequence of the adoption of the new principle, 554
Facility with which the change could be accomplished, 565
Polycarp probably dissatisfied with the new arrangements, 556
Change, in all likelihood, not much opposed, 558
Many presbyters, as well as the people, would be favourable to it, ib.
The new system gradually spread, 559

CHAPTER VIII.

The catholic system.

History of the word Catholic, 561

Circumstances in which the system originated, ib.

The bishop the centre of unity for his district, 562
Principal or apostolic Churches—their position, 564

The Church of Rome more potentially principal, 566
How communion maintained among the Churches, 567
Early jealousy towards the bishop of Rome, 568

The Catholic system identified with Rome, 569

Why the Apostle Peter everywhere so highly exalted, 570
Roman bishops sought to work out the idea of unity, 571
Theory of the Catholic system fallacious, 572

How Rome the antitype of Babylon, 573

CHAPTER IX.

Primitive episcopacy and presbyterian ordination.

Where Christians formed only a single congregation Episcopacy
made little change, 575
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The bishop the parish minister, ib.

Every one who could might preach if the bishops permitted, 576

Bishops thickly planted—all of equal rank—the greatest had very
limited jurisdiction, 577

Ecclesiastics often engaged in secular pursuits, 578

The Alexandrian presbyters made their bishops, 580
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When this practice ceased, 581
Alexandrian bishops not originally ordained by imposition of
hands, 582
Roman presbyters and others made their bishops, 583
The bishop the presiding elder—early Roman bishops so called, 584
Bishops of the order of the presbytery, 585
All Christian ministers originally ordained by presbyters, ib.
A bishop ordained by a bishop and a presbyter, 586
Difference between ancient and modern bishops, 587

CHAPTER X.

The progress of prelacy.

Power of the president of a court, 589

Power of the ecclesiastical president increased when elected by the
people, 590

The superior wealth of the bishop added to his influence, ib.

Appointment of lectors, sub-deacons, acolyths, exorcists,
and janitors, 592

These new offices first appeared in Rome, ib.

Bishops began to appoint church officers without consulting the
people, 593

New canons relative to ordination, 594

Presbyters ceased to inaugurate bishops, 595

Presbyters continued to ordain presbyters and deacons, 596

Country bishops deprived of the right to ordain, 597

Account of their degradation, 598

Rise of metropolitans, 599

Circumstances which added to the power of the city bishops, ib.

One bishop in each province at the head of the rest, 601

Jealousies and contentions of city bishops, 602

Great change in the Church, in two centuries, 603

Reasons why the establishment of metropolitans so much opposed, 604

CHAPTER XI.

Synods—their history and constitution.
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Apostles sought, first, the conversion of sinners, and then the

edification of their converts, 605

No general union of Churches originally, 606

But intercourse in various ways maintained, ib.

Synods did not commence about the middle of the second century, 607
A part of the original constitution of the Church, ib.

At first held on a limited scale, 609

Reason why we have no account of early Synods, ib.

First notice of Synods, 610

Synods held respecting the Paschal controversy, 611

Found in operation everywhere before the end of the second century, ib.
Tertullian does not say that Synods commenced in Greece, 612
Why he notices the Greek Synods, 613
Amphictyonic Council did not suggest the establishment of Synods, 615
Synods originally met only once a-year, ib.

Began to meet in fixed places in Greece and Asia Minor, 616
Met twice a-year in the beginning of the fourth century, ib.
Synods in third century respecting re-baptism, 617

Synods at Antioch respecting Paul of Samosata, 618

Early Synods composed of bishops and elders, 619
Deacons and laymen had no right of voting, ib.
Churches not originally independent, 620

Utility of Synods, 621

Circumstances which led to a change in their constitution, ib.
Decline of primitive polity, 622

CHAPTER XII.

The ceremonies and discipline of the church, as illustrated by
current controversies and divisions.

The rise of the Nazarenes, 623 Lessons taught by their history, 624 The Paschal
controversy and Victor’s excommunication, 625 Danger of depending on tradition, 628
Institution of Easter unnecessary, 629 The tickets of peace and the schism of
Felicissimus, ib. Schism of Novatian, 631 Controversy respecting the baptism of
heretics, and Stephen’s

excommunication, 632
Uniformity in discipline and ceremonies not to be found in the

ancient Church, 633
Increasing intolerance of the dominant party in this Church, 634
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CHAPTER XIL.

The theory of the church, and the history of its perversion— concluding observations.

The Church invisible and its attributes, 636

The visible Church and its defects, 637

The holy Catholic Church—what it meant, 639

Church visible and Church invisible confounded, 640

Evils of the Catholic system, 642

Establishment of an odious ecclesiastical monopoly, ib.
Pastors began to be called priests, 644

Arrogant assumptions of bishops, 646

The Catholic system encouraged bigotry, 647

Its ungenerous spirit, ib.

The claims of the Word of God not properly recognized, 648
Many corruptions already in the Church, 650

The establishment of the hierarchy a grand mistake, 652
Only promoted outward, not real unity, 653

Sad state of the Church when Catholicism was fully developed, 655
Evangelical unity—in what it consists, 656

* % % % %
Periodl.

Fromthe birth of Christ to the death
of the apostle John, A.D. 100.

* k k k%

SECTION I.

HISTORY OF THE PLANTING AND GROWTH OF THE APOSTOLIC CHURCH.

CHAPTER I

THE ROMAN EMPIRE AT THE TIME OF THE BIRTH OF CHRIST.

Upwards of a quarter of a century before the Birth of Christ, the grandnephew of Julius
Caesar had become sole master of the Roman world. Never, perhaps, at any former
period, had so many human beings acknowledged the authority of a single potentate.
Some of the most powerful monarchies at present in Europe extend over only a fraction
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of the territory which Augustus governed: the Atlantic on the west, the Euphrates on the
east, the Danube and the Rhine on the north, and the deserts of Africa on the south,
were the boundaries of his empire.
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We do not adequately estimate the rank of Augustus among contemporary sovereigns,
when we consider merely the superficial extent of the countries placed within the range
of his jurisdiction. His subjects probably formed more than one-third of the entire
population of the globe, and amounted to about one hundred millions of souls.[Endnote
3:1] His empire embraced within its immense circumference the best cultivated and the
most civilised portions of the earth. The remains of its populous cities, its great
fortresses, its extensive aqueducts, and its stately temples, may still be pointed out as
the memorials of its grandeur. The capital was connected with the most distant
provinces by carefully constructed roads, along which the legions could march with
ease and promptitude, either to quell an internal insurrection, or to encounter an
invading enemy. And the military resources at the command of Augustus were
abundantly sufficient to maintain obedience among the myriads whom he governed.
After the victory of Actium he was at the head of upwards of forty veteran legions; and
though some of these had been decimated by war, yet, when recruited, and furnished
with their full complement of auxiliaries, they constituted a force of little less than half a
million of soldiers.

The arts of peace now nourished under the sunshine of imperial patronage. Augustus
could boast, towards the end of his reign, that he had converted Rome from a city of
brick huts into a city of marble palaces. The wealth of the nobility was enormous; and,
excited by the example of the Emperor and his friend Agrippa, they erected and
decorated mansions in a style of regal magnificence. The taste cherished in the capital
was soon widely diffused; and, in a comparatively short period, many new and gorgeous
temples and cities appeared throughout the empire. Herod the Great expended vast
sums on architectural improvements. The Temple of Jerusalem, rebuilt under his
administration, was one of the wonders of the world.

The century terminating with the death of Augustus claims an undisputed pre-eminence
in the history of Roman eloquence and literature. Cicero, the prince of Latin orators,
now delivered those addresses which perpetuate his fame; Sallust and Livy produced
works which are still regarded as models of historic composition; Horace, Virgil, and
others, acquired celebrity as gifted and accomplished poets. Among the subjects fitted
to exercise and expand the intellect, religion was not overlooked. In the great cities of
the empire many were to be found who devoted themselves to metaphysical and ethical
studies; and questions, bearing upon the highest interests of man, were discussed in
the schools of the philosophers.
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The barbarous nations under the dominion of Augustus derived many advantages from
their connexion with the Roman empire. They had, no doubt, often reason to complain
of the injustice and rapacity of provincial governors; but, on the whole, they had a larger
share of social comfort than they could have enjoyed had they preserved their
independence; for their domestic feuds were repressed by the presence of their
powerful rulers, and the imperial armies were at hand to protect them against foreign
aggression. By means of the constant intercourse kept up with all its dependencies, the
skill and information of the metropolis of Italy were gradually imparted to the rude tribes
under its sway, and thus the conquest of a savage country by the Romans was an
important step towards its civilisation. The union of so many nations in a great state
was otherwise beneficial to society. A Roman citizen might travel without hindrance
from Armenia to the British Channel; and as all the countries washed by the
Mediterranean were subject to the empire, their inhabitants could carry on a regular and
prosperous traffic by availing themselves of the facilities of navigation.

The conquests of Rome modified the vernacular dialects of not a few of its subjugated
provinces, and greatly promoted the diffusion of Latin. That language, which had
gradually spread throughout Italy and the west of Europe, was at length understood by
persons of rank and education in most parts of the empire. But in the time of Augustus,
Greek was spoken still more extensively. Several centuries before, it had been planted
in all the countries conquered by Alexander the Great, and it was now, not only the most
general, but also the most fashionable medium of communication. Even Rome
swarmed with learned Greeks, who employed their native tongue when giving
instruction in the higher branches of education. Greece itself, however, was considered
the head-quarters of intellectual cultivation, and the wealthier Romans were wont to
send their sons to its celebrated seats of learning, to improve their acquaintance with
philosophy and literature.

The Roman Empire in the time of Augustus presents to the eye of contemplation a most
interesting spectacle, whether we survey its territorial magnitude, its political power, or
its intellectual activity. But when we look more minutely at its condition, we may
discover many other strongly marked and less inviting features. That stern patriotism,
which imparted so much dignity to the old Roman character, had now disappeared, and
its place was occupied by ambition or covetousness. Venality reigned throughout every
department of the public administration. Those domestic virtues, which are at once the
ornaments and the strength of the community, were comparatively rare; and the
prevalence of luxury and licentiousness proclaimed the unsafe state of the social fabric.
There was a growing disposition to evade the responsibilities of marriage, and a large
portion of the citizens of Rome deliberately preferred the system of concubinage to the
state of wedlock. The civil wars, which had created such confusion and involved such
bloodshed, had passed away; but the peace which followed was, rather the quietude of
exhaustion, than the repose of contentment.
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The state of the Roman Empire about the time of the birth of Christ abundantly proves
that there is no necessary connexion between intellectual refinement and social
regeneration. The cultivation of the arts and sciences in the reign of Augustus may
have been beneficial to a few, by diverting them from the pursuit of vulgar pleasures,
and opening up to them sources of more rational enjoyment; but it is a most humiliating
fact that, during the brightest period in the history of Roman literature, vice in every form
was fast gaining ground among almost all classes of the population. The Greeks,
though occupying a higher position as to mental accomplishments, were still more
dissolute than the Latins. Among them literature and sensuality appeared in revolting
combination, for their courtesans were their only females who attended to the culture of
the intellect. [7:1]

Nor is it strange that the Roman Empire at this period exhibited such a scene of moral
pollution. There was nothing in either the philosophy or the religion of heathenism
sufficient to counteract the influence of man’s native depravity. In many instances the
speculations of the pagan sages had a tendency, rather to weaken, than to sustain, the
authority of conscience. After unsettling the foundations of the ancient superstition, the
mind was left in doubt and bewilderment; for the votaries of what was called wisdom
entertained widely different views even of its elementary principles. The Epicureans,
who formed a large section of the intellectual aristocracy, denied the doctrine of
Providence, and pronounced pleasure to be the ultimate end of man. The Academics
encouraged a spirit of disputatious scepticism; and the Stoics, who taught that the
practice of, what they rather vaguely designated, virtue, involves its own reward,
discarded the idea of a future retribution. Plato had still a goodly number of disciples;
and though his doctrines, containing not a few elements of sublimity and beauty,
exercised a better influence, it must be admitted, after all, that they constituted a most
unsatisfactory system of cold and barren mysticism. The ancient philosophers delivered
many excellent moral precepts; but, as they wanted the light of revelation, their
arguments in support of duty were essentially defective, and the lessons which they
taught had often very little influence either on themselves or others. [8:1] Their own
conduct seldom marked them out as greatly superior to those around them, so that
neither their instructions nor their example contributed efficiently to elevate the
character of their generation.
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Though the philosophers fostered a spirit of inquiry, yet, as they made little progress in
the discovery of truth, they were not qualified to act with the skill and energy of
enlightened reformers; and, whatever may have been the amount of their convictions,
they made no open and resolute attack on the popular mythology. A very superficial
examination was, indeed, enough to shake the credit of the heathen worship. The
reflecting subjects of the Roman Empire might have remarked the very awkward
contrast between the multiplicity of their deities, and the unity of their political
government. It was the common belief that every nation had its own divine guardians,
and that the religious rites of one country might be fully acknowledged without
impugning the claims of those of another; but still a thinking pagan might have been
staggered by the consideration that a human being had apparently more extensive
authority than some of his celestial overseers, and that the jurisdiction of the Roman
emperor was established over a more ample territory than that which was assigned to
many of the immortal gods.

But the multitude of its divinities was by no means the most offensive feature of
heathenism. The gods of antiquity, more particularly those of Greece, were of an
infamous character. Whilst they were represented by their votaries as excelling in
beauty and activity, strength and intelligence, they were at the same time described as
envious and gluttonous, base, lustful, and revengeful. Jupiter, the king of the gods, was
deceitful and licentious; Juno, the queen of heaven, was cruel and tyrannical. What
could be expected from those who honoured such deities? Some of the wiser
heathens, such as Plato, [9:1] condemned their mythology as immoral, for the conduct
of one or other of the gods might have been quoted in vindication of every species of
transgression; and had the Gentiles but followed the example of their own heavenly
hierarchy, they might have felt themselves warranted in pursuing a course either of the
most diabolical oppression, or of the most abominable profligacy. [9:2]

At the time of the birth of our Lord even the Jews had sunk into a state of the grossest
degeneracy. They were now divided into sects, two of which, the Pharisees and the
Sadducees, are frequently mentioned in the New Testament. The Pharisees were the
leading denomination, being by far the most numerous and powerful. By adding to the
written law a mass of absurd or frivolous traditions, which, as they foolishly alleged,
were handed down from Moses, they completely subverted the authority of the sacred
record, and changed the religion of the patriarchs and prophets into a wearisome
parade of superstitious observances. The Sadducees were comparatively few, but as a
large proportion of them were persons of rank and wealth, they possessed a much
greater amount of influence than their mere numbers would have enabled them to
command. It has been said that they admitted the divine authority
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only of the Pentateuch, [10:1] and though it may be doubted whether they openly
ventured to deny the claims of all the other books of the Old Testament, it is certain that
they discarded the doctrine of the immortality of the soul, [10:2] and that they were
disposed to self-indulgence and to scepticism. There was another still smaller Jewish
sect, that of the Essenes, of which there is no direct mention in the New Testament.
The members of this community resided chiefly in the neighbourhood of the Dead Sea,
and as our Lord seldom visited that quarter of the country, it would appear that, during
the course of His public ministry, He rarely or never came in contact with these
religionists. Some of them were married, but the greater number lived in celibacy, and
spent much of their time in contemplation. They are said to have had a common-stock
purse, and their course of life closely resembled that of the monks of after-times.

Though the Jews, as a nation, were now sunk in sensuality or superstition, there were
still some among them, such as Simeon and Anna, noticed in the Gospel of Luke, [10:3]
who were taught of God, and who exhibited a spirit of vital piety. “The law of the Lord is
perfect converting the soul,” and as the books of the Old Testament were committed to
the keeping of the posterity of Abraham, there were “hidden ones” here and there who
discovered the way to heaven by the perusal of these “lively oracles.” We have reason
to believe that the Jews were faithful conservators of the inspired volume, as Christ
uniformly takes for granted the accuracy of their “Scriptures.” [11:1] It is an important
fact that they did not admit into their canon the writings now known under the
designation of the Apocrypha. [11:2] Nearly three hundred years before the appearance
of our Lord, the Old Testament had been translated into the Greek language, and thus,
at this period, the educated portion of the population of the Roman Empire had all an
opportunity of becoming acquainted with the religion of the chosen people. The Jews
were now scattered over the earth, and as they erected synagogues in the cities where
they settled, the Gentile world had ample means of information in reference to their faith
and worship.

Whilst the dispersion of the Jews disseminated a knowledge of their religion, it likewise
suggested the approaching dissolution of the Mosaic economy, as it was apparent that
their present circumstances absolutely required another ritual. It could not be expected
that individuals dwelling in distant countries could meet three times in the year at
Jerusalem to celebrate the great festivals. The Israelites themselves had a
presentiment of coming changes, and anxiously awaited the appearance of a Messiah.
They were actuated by an extraordinary zeal for proselytism, [11:3] and though their
scrupulous adherence to a stern code of ceremonies often exposed them to much
obloquy, they succeeded, notwithstanding, in making many converts in most of the
places where they resided. [12:1] A prominent article of their creed was adopted in a
guarter where their theology otherwise found no favour, for the Unity of the Great First
Cause was now distinctly acknowledged in the schools of the philosophers. [12:2]
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From the preceding statements we may sec the peculiar significance of the
announcement that God sent forth His Son into the world “when the fulness of the time
was come.” [12:3] Various predictions [12:4] pointed out this age as the period of the
Messiah’s Advent, and Gentiles, as well as Jews, seem by some means to have caught
up the expectation that an extraordinary personage was now about to appear on the
theatre of human existence. [12:5] Providence had obviously prepared the way for the
labours of a religious reformer. The civil wars which had convulsed the state were now
almost forgotten, and though the hostile movements of the Germans, and other
barbarous tribes on the confines of the empire, occasionally created uneasiness or
alarm, the public mind was generally unoccupied by any great topic of absorbing
interest. In the populous cities the multitude languished for excitement, and sought to
dissipate the time in the forum, the circus, or the amphitheatre. At such a crisis the
heralds of the most gracious message that ever greeted the ears of men might hope for
a patient hearing. Even the consolidation of so many nations under one government
tended to “the furtherance of the gospel,” for the gigantic roads, which radiated from
Rome to the distant regions of the east and of the west, facilitated intercourse; and the
messengers of the Prince of Peace could travel from country to country without
suspicion and without passports. And well might the Son of God be called “The desire
of all nations.” [13:1] Though the wisest of the pagan sages could not have described
the renovation which the human family required, and though, when the Redeemer
actually appeared, He was despised and rejected of men, there was, withal, a wide
spread conviction that a Saviour was required, and there was a longing for deliverance
from the evils which oppressed society. The ancient superstitions were rapidly losing
their hold on the affection and confidence of the people, and whilst the light of
philosophy was sufficient to discover the absurdities of the prevailing polytheism, it
failed to reveal any more excellent way of purity and comfort. The ordinances of
Judaism, which were “waxing old” and “ready to vanish away,” were types which were
still unfulfilled; and though they pointed out the path to glory, they required an interpreter
to expound their import. This Great Teacher now appeared. He was born in very
humble circumstances, and yet He was the heir of an empire beyond comparison more
illustrious than that of the Caesars. “There was given him dominion, and glory, and a
kingdom, that all people, nations, and languages, should serve him; his dominion is an
everlasting dominion, which shall not pass away, and his kingdom that which shall not
be destroyed.” [13:2]

CHAPTERIIL.

The life of Christ.

63



A

DX:I BOOKRAGS

Page 29

Nearly three years before the commencement of our era, [14:1] Jesus Christ was born.
The Holy Child was introduced into the world under circumstances extremely
humiliating. A decree had gone forth from Caesar Augustus that all the Roman Empire
should be taxed, and the Jews, as a conquered people, were obliged to submit to an
arrangement which proclaimed their national degradation. The reputed parents of
Jesus resided at Nazareth, a town of Galilee; but, as they were “of the house and
lineage of David,” they were obliged to repair to Bethlehem, a village about six miles
south of Jerusalem, to be entered in their proper place in the imperial registry. “And so
it was, that, while they were there, the days were accomplished that Mary should be
delivered, and she brought forth her first-born son, and wrapped him in swaddling
clothes, and laid him in a manger; because there was no room for them in the inn.”
[14:2]

This child of poverty and of a despised race, born in the stable of the lodging-house of
an insignificant town belonging to a conquered province, did not enter upon life
surrounded by associations which betokened a career of earthly prosperity. But
intimations were not wanting that the Son of Mary was regarded with the deepest
interest by the inhabitants of heaven. An angel had appeared to announce the
conception of the individual who was to be the herald of his ministry; [15:1] and another
angel had been sent to give notice of the incarnation of this Great Deliverer. [15:2]
When He was born, the angel of the Lord communicated the tidings to shepherds in the
plains of Bethlehem; “and suddenly there was with the angel a multitude of the heavenly
host praising God and saying—Glory to God in the highest, and on earth peace, good
will toward men.” [15:3] Inanimate nature called attention to the advent of the illustrious
babe, for a wonderful star made known to wise men from the east the incarnation of the
King of Israel; and when they came to Jerusalem “the star, which they saw in the east,
went before them, till it came and stood over where the young child was.” [15:4] The
history of these eastern sages cannot now be explored, and we know not on what
grounds they regarded the star as the sign of the Messiah; but they rightly interpreted
the appearance, and the narrative warrants us to infer that they acted under the
guidance of divine illumination. As they were “warned of God in a dream” [15:5] to
return to their own country another way, we may presume that they were originally
directed by some similar communication to undertake the journey. It is probable that
they did not belong to the stock of Abraham; and if so, their visit to the babe at
Bethlehem may be recognised as the harbinger of the union of Jews and Gentiles under
the new economy. The presence of these Orientals in Jerusalem attracted the notice of
the watchful and jealous tyrant who then occupied the throne of Judea. Their story filled
him with alarm; and his subjects anticipated
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some tremendous outbreak of his suspicions and savage temper. “When the king had
heard these things he was troubled, and all Jerusalem with him.” [15:6] His rage soon
vented itself in a terrible explosion. Having ascertained from the chief priests and
scribes of the people where Christ was to be born, he “sent forth and slew all the
children that were in Bethlehem, and in all the coasts thereof, from two years old and
under.” [16:1]

Joseph and Mary, in accordance with a message from heaven, had meanwhile fled
towards the border of Egypt, and thus the holy infant escaped this carnage. The wise
men, on the occasion of their visit, had “opened their treasures,” and had “presented
unto him gifts, gold, and frankincense, and myrrh,” [16:2] so that the poor travellers had
providentially obtained means for defraying the expenses of their journey. The
slaughter of the babes of Bethlehem was one of the last acts of the bloody reign of
Herod; and, on his demise, the exiles were divinely instructed to return, and the child
was presented in the temple. This ceremony evoked new testimonies to His high
mission. On His appearance in His Father’s house, the aged Simeon, moved by the
Spirit from on high, embraced Him as the promised Shiloh; and Anna, the prophetess,
likewise gave thanks to God, and “spake of him to all them that looked for redemption in
Jerusalem.” [16:3] Thus, whilst the Old Testament predictions pointed to Jesus as the
Christ, living prophets appeared to interpret these sacred oracles, and to bear witness
to the claims of the new-born Saviour.

Though the Son of Mary was beyond all comparison the most extraordinary personage
that ever appeared on earth, it is remarkable that the sacred writers enter into scarcely
any details respecting the history of His infancy, His youth, or His early manhood. They
tell us that “the child grew and waxed strong in spirit,” [17:1] and that He “increased in
wisdom and stature, and in favour with God and man;” [17:2] but they do not minutely
trace the progress of His mental development, neither do they gratify any feeling of
mere curiosity by giving us His infantile biography. In what is omitted by the penmen of
the New Testament, as well as in what is written we must acknowledge the guidance of
inspiration; and though we might have perused with avidity a description of the pursuits
of Jesus when a child, such a record has not been deemed necessary for the illustration
of the work of redemption. It would appear that He spent about thirty years on earth
almost unnoticed and unknown; and He seems to have been meanwhile trained to the
occupation of a carpenter. [17:3] The obscurity of His early career must doubtless be
regarded as one part of His humiliation. But the circumstances in which He was placed
enabled Him to exhibit more clearly the divinity of His origin. He did not receive a liberal
education, so that when He came forward as a public teacher “the Jews marvelled,
saying—How knoweth this man
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letters having never learned?” [17:4] When He was only twelve years old, He was
“found in the temple sitting in the midst of the doctors, both hearing them, and asking
them questions; and all that heard Him were astonished at His understanding and
answers.” [18:1] As He grew up, He was distinguished by His diligent attendance in the
house of God; and it seems not improbable that He was in the habit of officiating at
public worship by assisting in the reading of the law and the prophets; for we are told
that, shortly after the commencement of His ministry, “He came to Nazareth, where he
had been brought up, and, as his custom was, he went into the synagogue on the
Sabbath-day, and stood up for to read.” [18:2]

When He was about thirty years of age, and immediately before His public appearance
as a prophet, our Lord was baptized of John in Jordan. [18:3] The Baptist did not,
perhaps, preach longer than six months, [18:4] but it is probable that during his
imprisonment of considerably upwards of a year, he still contributed to prepare the way
of Christ; for, in the fortress of Machaerus in which he was incarcerated, [18:5] he was
not kept in utter ignorance of passing occurrences, and when permitted to hold
intercourse with his friends, he would doubtless direct their special attention to the
proceedings of the Great Prophet. The claims of John, as a teacher sent from God,
were extensively acknowledged; and therefore his recognition of our Lord as the
promised Messiah, must have made a deep impression upon the minds of the
Israelites. The miracles of our Saviour corroborated the testimony of His forerunner,
and created a deep sensation. He healed “all manner of sickness, and all manner of
disease.” [19:1] It was, consequently, not strange that “His fame went throughout all
Syria,” and that “there followed him great multitudes of people, from Galilee, and from
Decapolis, and from Jerusalem, and from Judea, and from beyond Jordan.” [19:2]

Even when the Most High reveals himself there is something mysterious in the
manifestation, so that, whilst we acknowledge the tokens of His presence, we may well
exclaim—“Verily thou art a God that hidest thyself, O God of Israel, the Saviour.” [19:3]
When He displayed His glory in the temple of old, He filled it with thick darkness; [19:4]
when He delivered the sure word of prophecy, He employed strange and misty
language; when He announced the Gospel itself, He uttered some things hard to be
understood. It might have been said, too, of the Son of God, when He appeared on
earth, that His “footsteps were not known.” In early life He does not seem to have
arrested the attention of His own townsmen; and when He came forward to assert His
claims as the Messiah, He did not overawe or dazzle his countrymen by any sustained
demonstration of tremendous power or of overwhelming splendour. To-day the
multitude beheld His miracles with wonder, but to-morrow they could not tell where to
meet with Him; [19:5] ever
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and anon He appeared and disappeared; and occasionally His own disciples found it
difficult to discover the place of His retirement. When He arrived in a district, thousands
often hastily gathered around Him; [19:6] but He never encouraged the attendance of
vast assemblages by giving general notice that, in a specified place and on an
appointed day, He would deliver a public address, or perform a new and unprecedented
miracle. We may here see the wisdom of Him who “doeth all things well.” Whilst the
secresy with which He conducted His movements baffled any premature attempts on
the part of His enemies, to effect His capture or condemnation, it also checked that
intense popular excitement which a ministry so extraordinary might have been expected
to awaken.

Four inspired writers have given separate accounts of the life of Christ—all repeat many
of His wonderful sayings—all dwell with marked minuteness on the circumstances of
His death—and all attest the fact of His resurrection. Each mentions some things which
the others have omitted; and each apparently observes the order of time in the details of
his narrative. But when we combine and arrange their various statements, so as to form
the whole into one regular and comprehensive testimony, we discover that there are not
a few periods of His life still left utterly blank in point of incidents; and that there is no
reference whatever to topics which we might have expected to find particularly noticed
in the biography of so eminent a personage. After His appearance as a public teacher,
He seems, not only to have made sudden transitions from place to place, but otherwise
to have often courted the shade; and, instead of unfolding the circumstances of His
private history, the evangelists dwell chiefly on His Discourses and His Miracles. During
His ministry, Capernaum was His headquarters; [20:1] but we cannot positively tell with
whom He lodged in that place; nor whether the twelve sojourned there under the same
roof with Him; nor how much time He spent in it at any particular period. We cannot
point out the precise route which He pursued on any occasion when itinerating
throughout Galilee or Judea; neither are we sure that He always journeyed on foot, or
that He adhered to a uniform mode of travelling. It is most singular that the inspired
writers throw out no hint on which an artist might seize as the groundwork of a painting
of Jesus. As if to teach us more emphatically that we should beware of a sensuous
superstition, and that we should direct our thoughts to the spiritual features of His
character, the New Testament never mentions either the colour of His hair, or the height
of His stature, or the cast of His countenance. How wonderful that even “the beloved
disciple,” who was permitted to lean on the bosom of the Son of man, and who had
seen him in the most trying circumstances of His earthly history, never speaks of the
tones of His voice, or of the expression of His eye, or of any striking peculiarity
pertaining to His personal appearance! The silence of all the evangelists respecting
matters of which at least some of them must have retained a very vivid remembrance,
and of which ordinary biographers would not have failed to preserve a record, supplies
an indirect and yet a most powerful proof of the Divine origin of the Gospels.
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But whilst the sacred writers enter so sparingly into personal details, they leave no
doubt as to the perfect integrity which marked every part of our Lord’s proceedings. He
was born in a degenerate age, and brought up in a city of Galilee which had a character
so infamous that no good thing was expected to proceed from it; [21:1] and yet, like a
ray of purest light shining into some den of uncleanness, He contracted no defilement
from the scenes of pollution which He was obliged to witness. Even in boyhood, He
must have uniformly acted with supreme discretion; for though His enemies from time to
time gave vent to their malignity in various accusations, we do not read that they ever
sought to cast so much as a solitary stain upon His youthful reputation. The most
malicious of the Jews failed to fasten upon Him in after life any charge of immorality.
Among those constantly admitted to His familiar intercourse, a traitor was to be found,
and had Judas been able to detect anything in His private deportment inconsistent with
His public profession, he would doubtless have proclaimed it as an apology for his
perfidy; but the keen eye of that close observer could not discover a single blemish in
the character of his Master; and, when prompted by covetousness, he betrayed Him to
the chief priests, the thought of having been accessory to the death of one so kind and
so holy, continued to torment him, until it drove him to despair and to self-destruction.

The doctrine inculcated by our Lord commended itself by the light of its own evidence.
It was nothing more than a lucid and comprehensive exposition of the theology of the
Old Testament; and yet it, presented such a new view of the faith of patriarchs and of
prophets, that it had all the freshness and interest of an original revelation. It
discovered a most intimate acquaintance with the mental constitution of man—it
appealed with mighty power to the conscience—and it was felt to be exactly adapted to
the moral state and to the spiritual wants of the human family. The disciples of Jesus
did not require to be told that He had “the key of knowledge,” for they were delighted
and edified as “He opened” to them the Scriptures. [22:1] He taught the multitude “as
one having authority;” [22:2] and they were “astonished at His doctrine.” The
discourses of the Scribes, their most learned instructors, were meagre and vapid—they
were not calculated to enlarge the mind or to move the affections—they consisted
frequently of doubtful disputations relating to the ceremonials of their worship—and the
very air with which they were delivered betrayed the insignificance of the topics of
discussion. But Jesus spake with a dignity which commanded respect, and with the
deep seriousness of a great Teacher delivering to perishing sinners tidings of
unutterable consequence.
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There was something singularly beautiful and attractive, as well as majestic and
impressive, in the teaching of our Lord. The Sermon on the Mount is a most pleasing
specimen of His method of conveying instruction. Whilst He gives utterance to
sentiments of exalted wisdom, He employs language so simple, and imagery so chaste
and natural, that even a child takes a pleasure in perusing His address. There is reason
to think that He did not begin to speak in parables until a considerable time after He had
entered upon His ministry. [23:1] By these symbolical discourses He at once blinded the
eyes of His enemies, and furnished materials for profitable meditation to His genuine
disciples. The parables, like the light of prophecy, are, to this very day, a beacon to the
Church, and a stumbling-block to unbelievers.

The claims of Jesus as the Christ were decisively established by the Divine power
which He manifested. It had been foretold that certain extraordinary recoveries from
disease and infirmity would be witnessed in the days of the Messiah; and these
predictions were now literally fulfilled. The eyes of the blind were opened, and the ears
of the deaf were unstopped; the lame man leaped as an hart, and the tongue of the
dumb sang. [23:2] Not a few of the cures of our Saviour were wrought on individuals to
whom He was personally unknown; [23:3] and many of His works of wonder were
performed in the presence of friends and foes. [23:4] Whilst His miracles exceeded in
number all those recorded in the Old Testament, they were still more remarkable for
their variety and their excellence. By His touch, or His word, he healed the most
inveterate maladies; He fed the multitude by thousands out of a store of provisions
which a little boy could carry; [24:1] He walked upon the waves of the sea, when it was
agitated by a tempest; [24:2] He made the storm a calm, so that the wind at once
ceased to blow, and the surface of the deep reposed, at the same moment, in glassy
smoothness; [24:3] He cast out devils; and He restored life to the dead. Well might the
Pharisees be perplexed by the inquiry—“How can a man that is a sinner do such
miracles?” [23:4] It is quite possible that false prophets, by the help of Satan, may
accomplish feats fitted to excite astonishment; and yet, in such cases, the agents of the
Wicked One may be expected to exhibit some symptoms of his spirit and character. But
nothing diabolical, or of an evil tendency, appeared in the miracles of our Lord. With the
one exception of the cursing of the barren fig-tree [24:5]—a malediction which created
no pain, and involved no substantial loss—all his displays of power were indicative of
His goodness and His mercy. No other than a true prophet would have been enabled
so often to control the course of nature, in the production of results of such utility, such
benignity, and such grandeur.
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The miracles of Christ illustrated, as well as confirmed, His doctrines. When, for
instance, He converted the water into wine at the marriage in Cana of Galilee. [24:6] He
taught, not only that he approved of wedlock, but also that, within proper limits, He was
disposed to patronise the exercise of a generous hospitality, in some cases He required
faith in the individuals whom He vouchsafed to cure, [24:7] thus distinctly suggesting the
way of a sinner’s salvation. Many of His miracles were obviously of a typical character.
When He acted as the physician of the body, He indirectly gave evidence of His
efficiency as the physician of the soul; when He restored sight to the blind, He indicated
that He could turn men from darkness to light; when He raised the dead, He virtually
demonstrated His ability to quicken such as are dead in trespasses and sins. Those
who witnessed the visible exhibitions of His power were prepared to listen with the
deepest interest to His words when He declared—"I am the light of the world; he that
followeth me shall not walk in darkness, but shall have the light of life.” [25:1]

Though our Lord’s conduct, as a public teacher, fully sustained His claims as the
Messiah, it must have been a complete enigma to all classes of politicians. He did not
seek to obtain power by courting the favour of the great, neither did He attempt to gain
popularity by flattering the prejudices of the multitude. He wounded the national pride
by hinting at the destruction of the temple; He gave much offence by holding intercourse
with the odious publicans; and with many, He forfeited all credit, as a patriot, by refusing
to affirm the unlawfulness of paying tribute to the Roman emperor. The greatest human
characters have been occasionally swayed by personal predilections or antipathies, but,
in the life of Christ, we can discover no memorial of any such infirmity. Like a sage
among children, He did not permit Himself to be influenced by the petty partialities,
whims, or superstitions of His countrymen. He inculcated a theological system for
which He could not expect the support of any of the existing classes of religionists. He
differed from the Essenes, as He did not adopt their ascetic habits; He displeased the
Sadducees, by asserting the doctrine of the resurrection; He provoked the Pharisees,
by declaring that they worshipped God in vain, teaching for doctrines the
commandments of men; and He incurred the hostility of the whole tribe of Jewish
zealots, by maintaining His right to supersede the arrangements of the Mosaic
economy. By pursuing this independent course He vindicated His title to the character
of a Divine lawgiver, but at the same time He forfeited a vast amount of sympathy and
aid upon which He might otherwise have calculated.
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There has been considerable diversity of opinion regarding the length of our Saviour’s
ministry. [26:1] We could approximate very closely to a correct estimate could we tell the
number of passovers from its commencement to its close, but this point cannot be
determined with absolute certainty. Four are apparently mentioned [26:2] by the
evangelist John; and if, as is probable, they amounted to no more, it would seem that
our Lord’s career, as a public teacher, was of about three years’ duration. [26:3] The
greater part of this period was spent in Galilee; and the sacred writers intimate that He
made several circuits, as a missionary, among the cities and villages of that populous
district. [26:4] Matthew, Mark, and Luke dwell chiefly upon this portion of His history.
Towards the termination of His course, Judea was the principal scene of His
ministrations. Jerusalem was the centre of Jewish power and prejudice, and He had
hitherto chiefly laboured in remote districts of the land, that He might escape the
malignity of the scribes and Pharisees; but, as His end approached, He acted with
greater publicity, and often taught openly in the very courts of the temple. John
supplements the narratives of the other evangelists by recording our Lord’s proceedings
in Judea.

A few members of the Sanhedrim, such as Nicodemus, [27:1] believed Jesus to be “a
teacher come from God,” but by far the majority regarded Him with extreme aversion.
They could not imagine that the son of a carpenter was to be the Saviour of their
country, for they expected the Messiah to appear surrounded with all the splendour of
secular magnificence. They were hypocritical and selfish; they had been repeatedly
rebuked by Christ for their impiety; and, as they marked His increasing favour with the
multitude, their envy and indignation became ungovernable. They accordingly seized
Him at the time of the Passover, and, on the charge that He said He was the Son of
God, He was condemned as a blasphemer. [27:2] He suffered crucifixion—an
ignominious form of capital punishment from which the laws of the empire exempted
every Roman citizen—and, to add to His disgrace, He was put to death between two
thieves. [27:3] But even Pontius Pilate, who was then Procurator of Judea, and who, in
that capacity, endorsed the sentence, was constrained to acknowledge that He was a
“just person” in whom He could find “no fault.” [27:4] Pilate was a truckling time-server,
and he acquiesced in the decision, simply because he was afraid to exasperate the
Jews by rescuing from their grasp an innocent man whom they persecuted with
unrelenting hatred. [27:5]
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The death of Christ, of which all the evangelists treat so particularly, is the most awful
and the most momentous event in the history of the world. He, no doubt, fell a victim to
the malice of the rulers of the Jews; but He was delivered into their hands “by the
determinate counsel and foreknowledge of God;” [28:1] and if we discard the idea that
He was offered up as a vicarious sacrifice, we must find it impossible to give anything
like a satisfactory account of what occurred in Gethsemane and at Calvary. The amount
of physical suffering He sustained from man did not exceed that endured by either of
the malefactors with whom He was associated; and such was His magnanimity and
fortitude, that, had He been an ordinary martyr, the prospect of crucifixion would not
have been sufficient to make Him “exceeding sorrowful” and “sore amazed.” [28:2] His
holy soul must have been wrung with no common agony, when “His sweat was as it
were great drops of blood falling down to the ground,” [28:3] and when He was forced to
cry out—"My God, my God, why hast thou forsaken me?” [28:4] In that hour of “the
power of darkness” He was “smitten of God and afflicted,” and there was never sorrow
like unto His sorrow, for upon Him were laid “the iniquities of us all.”

The incidents which accompanied the death of Jesus were even more impressive than
those which signalised His birth. When He was in the garden of Gethsemane there
appeared unto Him an angel from Heaven strengthening Him. [28:5] During the three
concluding hours of His intense anguish on the cross, there was darkness overall the
land, [28:6] as if nature mourned along with the illustrious sufferer. When He bowed His
head on Calvary and gave up the ghost, the event was marked by notifications such as
never announced the demise of any of this world’s great potentates, for “the veil of the
temple was rent in twain,” and the rocks were cleft asunder, and the graves were
opened, and the earth trembled. [29:1] “The centurion and they that were with him,” in
attendance at the execution, seem to have been Gentiles; and though, doubtless, they
had heard that Jesus claimed to be the Messiah of the Jews, they perhaps very
imperfectly comprehended the import of the designation; but they were forthwith
overwhelmed with the conviction, that He, whose death they had just witnessed, must
have given a true account of His mission and His dignity, for “when they saw the
earthquake, and those things that were done, they feared greatly, saying—Truly this
was the Son of God” [29:2]

The body of our Lord was committed to the grave on the evening of Friday, and, early
on the morning of the following Sunday, He issued from the tomb. An ordinary
individual has no control over the duration of his existence, but Jesus demonstrated that
He had power to lay down His life, and that He had power to take it again. [29:3] Had
He been a deceiver His delusions must have terminated with His death, so that His
resurrection must be regarded as His crowning miracle, or rather, as the affixing of the
broad seal of heaven to the truth of His mission as the Messiah. It was, besides, the
fulfilment of an ancient prophecy; [29:4] a proof of His fore-knowledge; [29:5] and a
pledge of the resurrection of His disciples. [29:6] Hence, in the New Testament, [29:7] it
IS so often mentioned with marked emphasis.
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There is no fact connected with the life of Christ better attested than that of His
resurrection. He was put to death by His enemies; and His body was not removed from
the cross until they were fully satisfied that the vital spark had fled. [29:8] His tomb was
scooped out of a solid rock; [29:9] the stone which blocked up the entrance was sealed
with all care; and a military guard kept constant watch to prevent its violation. [30:1] But
in due time an earthquake shook the cemetery—"“The angel of the Lord descended from
heaven, and came and rolled back the stone from the door and sat upon it ... and for
fear of him the keepers did shake, and became as dead men.” [30:2] Our Lord
meanwhile came forth from the grave, and the sentinels, in consternation, hastened to
the chief priests and communicated the astounding intelligence. [30:3] But these
infatuated men, instead of yielding to the force of this overwhelming evidence,
endeavoured to conceal their infamy by the base arts of bribery and falsehood. “They
gave large money unto the soldiers, saying—Say ye—His disciples came by night and
stole him away while we slept...so they took the money, and did as they were taught.”
[30:4]

Jesus, as the first-born of Mary, was presented in the temple forty days after His birth;
and, as “the first-begotten of the dead,” [30:5] He presented Himself before His Father,
in the temple above, forty days after He had opened the womb of the grave. During the
interval he appeared only to His own followers. [30:6] Those who had so long and so
wilfully rejected the testimony of His teaching and His miracles, had certainly no reason
to expect any additional proofs of His Divine mission. But the Lord manifests Himself to
His Church, “and not unto the world,” [30:7] and to such as fear His name He is
continually supplying new and interesting illustrations of His presence, His power, His
wisdom, and His mercy. Whilst He is a pillar of darkness to His foes, He is a pillar of
light to His people. Though Jesus was now invisible to the Scribes and Pharisees, He
admitted His disciples to high and holy fellowship. Now their hearts burned within them
as He spake to them “of the things pertaining to the kingdom of God,” [31:1] and as “He
expounded unto them in all the Scriptures the things concerning Himself.” [31:2] Now
He doubtless pointed out to them how He was symbolised in the types, how He was
exhibited in the promises, and how He was described in the prophecies. Now He
explained to them more fully the arrangements of His Church, and now He commanded
His apostles to go and “teach all nations, baptizing them in the name of the Father, and
of the Son, and of the Holy Ghost.” [31:3] Having assured the twelve of His presence
with His true servants even unto the end of the world, and having led them out as far as
Bethany, a village a few furlongs from Jerusalem, “he lifted up his hands and blessed
them. And it came to pass, while he blessed them, he was parted from them, and
carried up into heaven.” [31:4]
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Thus closed the earthly career of Him who is both the Son of man and the Son of God.
Though He was sorely tried by the privations of poverty, though He was exposed to the
most brutal and degrading insults, and though at last He was forsaken by His friends
and consigned to a death of lingering agony, He never performed a single act or uttered
a single word unworthy of His exalted and blessed mission. The narratives of the
evangelists supply clear internal evidence that, when they described the history of
Jesus, they must have copied from a living original; for otherwise, no four individuals,
certainly no four Jews, could have each furnished such a portrait of so great and so
singular a personage. Combining the highest respect for the institutions of Moses with
a spirit eminently catholic, He was at once a devout Israelite and a large-hearted citizen
of the world. Rising far superior to the prejudices of His countrymen, He visited
Samaria, and conversed freely with its population; and, whilst declaring that He was
sent specially to the seed of Abraham, He was ready to extend His sympathy to their
bitterest enemies. Though He took upon Him the form of a servant, there was nothing
mean or servile in His behaviour; for, when He humbled Himself, there was ever about
Him an air of condescending majesty. Whether He administers comfort to the mourner,
or walks upon the waves of the sea, or replies to the cavils of the Pharisees, He is still
the same calm, holy, and gracious Saviour. When His passion was immediately in view,
He was as kind and as considerate as ever, for, on the very night in which He was
betrayed, He was employed in the institution of an ordinance which was to serve as a
sign and a seal of His grace throughout all generations. His character is as sublime as
it is original. It has no parallel in the history of the human family. The impostor is
cunning, the demagogue is turbulent, and the fanatic is absurd; but the conduct of
Jesus Christ is uniformly gentle and serene, candid, courteous, and consistent. Well,
indeed, may His name be called Wonderful. “He was in the world, and the world was
made by him, and the world know him not. He came unto his own, and his own
received him not. But an many as received him, to them gave he power to become the
sons of God, even to them that believe on his name.” [32:1]

SUPPLEMENTARY NOTE TO CHAPTERIII.

THE YEAR OF CHRIST'S BIRTH.
The Christian era commences on the 1st of January of the year 754 of the city of

Rome. That our Lord was born about the time stated in the text may appear from the
following considerations—
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The visit of the wise men to Bethlehem must have taken place a very few days after the
birth of Jesus, and before His presentation in the temple. Bethlehem was not the stated
residence of Joseph and Mary, either before or after the birth of the child (Luke i. 26, ii.
4, 39; Matt. ii. 2). They were obliged to repair to the place on account of the taxing, and
immediately after the presentation in the temple, they returned to Nazareth and dwelt
there (Luke ii. 39). Had the visit of the wise men occurred, as some think, six, or twelve,
or eighteen months after the birth, the question of Herod to “the chief priests and scribes
of the people” where “Christ should be born"—would have been quite vain, as the infant
might have been removed long before to another part of the country. The wise men
manifestly expected to see a newly born infant, and hence they asked—"where is he
that is born King of the Jews?” (Matt. ii. 2.) The evangelist also states expressly that
they came to Jerusalem “when Jesus was born” (Matt. ii. 1). At a subsequent period
they would have found the Holy Child, not at Bethlehem, but at Nazareth.

The only plausible objection to this view of the matter is derived from the statement that
Herod “sent forth and slew all the children that were in Bethlehem and in all the coasts
thereof, from two years old and under, according to the time which he had diligently
enquired of the wise men" (Matt. ii. 16). The king had ascertained from these sages
“what time the star appeared” (Matt. ii. 7), and they seem to have informed him that it
had been visible a year before. A Jewish child was said to be two years old when it had
entered on its second year (see Greswell's “Dissertations,” vol. ii. 136); and, to make
sure of his prey, Herod murdered all the infants in Bethlehem and the neighbourhood
under the age of thirteen months. The wise men had not told him that the child was a
year old—it was obvious that they thought very differently—but the tyrant butchered all
who came, within the range of suspicion. It is highly probable that the star announced
the appearance of the Messiah twelve months before he was born. Such an intimation
was given of the birth of Isaac, who was a remarkable type of Christ (Gen. xvii. 21).
See also 2 Kings iv. 16, and Dan. iv. 29, 33.

The presentation of the infant in the temple occurred after the death of Herod. This
follows as a corollary from what has been already advanced, for if the wise men visited
Bethlehem immediately after the birth, and if the child was then hurried away to Egypt,
the presentation could not have taken place earlier. The ceremony was performed forty
days after the birth (Luke ii. 22, and Lev. xii. 2, 3, 4), and as the flight and the return
might both have been accomplished in eight or ten days, there was ample time for a
sojourn of at least two or three weeks in that part of Egypt which was nearest to
Palestine.
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Herod died during this brief exile, and yet his demise happened so soon before the
departure of the holy family on their way home, that the intelligence had not meanwhile
reached Joseph by the voice of ordinary fame; and until his arrival in the land of Israel,
he did not even know that Archelaus reigned in Judea (Matt. ii. 22). He seems to have
inferred from the dream that the dynasty of the Herodian family had been completely
subverted, so that when he heard of the succession of Archelaus “he was afraid” to
enter his territory; but, at this juncture, being “counselled of God” in another dream, he
took courage, proceeded on his journey, and, after the presentation in the temple,
“returned into the parts of Galilee.”

That the presentation in the temple took place after the death of Herod is further
manifest from the fact that the babe remained uninjured, though his appearance in the
sacred courts awakened uncommon interest, and though Anna “spake of him to all them
that looked for redemption in Jerusalem” (Luke ii. 38). Herod had his spies in all
guarters, and had he been yet living, the intelligence of the presentation and of its
extraordinary accompaniments, would have soon reached his ears, and he would have
made some fresh attempt upon the life of the infant. But when the babe was actually
brought to the temple, the tyrant was no more. Jerusalem was in a state of great
political excitement, and Archelaus had, perhaps, already set sail for Rome to secure
from the emperor the confirmation of his title to the kingdom (see Josephus’ Antig. xvii.
c. 9), so that it is not strange if the declarations of Simeon and Anna did not attract any
notice on the part of the existing rulers.

Assuming, then, that Christ was born a very short time before the death of Herod, we
have now to ascertain the date of the demise of that monarch. Josephus states (Antiq.
xiv. 14, Sec. 5) that Herod was made king by the Roman Senate in the 184th Olympiad,
when Calvinus and Pollio were consuls, that is, in the year of Rome 714; and that he
reigned thirty-seven years (Antiq. xvii. 8, Sec. 1). We may infer, therefore, that his reign
terminated in the year 751 of the city of Rome. He died shortly before the passover; his
disease seems to have been of a very lingering character; and he appears to have
languished under it upwards of a year (Josephus’ Antig. xvii. 6, Sec. 4, 5, and xvii. 9,
Sec. 2, 3). The passover of 751 fell on the 31st of March (see Greswell's
“Dissertations,” vol. i. p. 331), and as our Lord was in all likelihood born early in the
month, the Jewish king probably ended his days a week or two afterwards, or about the
time of the vernal equinox. According to this computation the conception took place
exactly at the feast of Pentecost, which fell, in 750, on the 31st of May.
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This view is corroborated by Luke iii. 1, where it is said that the word of God came to
John the Baptist “in the fifteenth year of the reign of Tiberius Caesar.” John’s ministry
had continued only a short time when he was imprisoned, and then Jesus “began to be
about thirty years of age” (Luke iii. 23). Augustus died in August 767, and this year 767,
according to a mode of reckoning then in use (see Hales’ “Chronology,” i. 49, 171, and
Luke xxiv. 21), was the first year of his successor Tiberius. The fifteenth year of
Tiberius, according to the same mode of calculation, commenced on the 1st of January
781 of the city of Rome, and terminated on the 1st of January 782. If then our Lord was
born about the 1st of March 751 of Rome, and if the Baptist was imprisoned early in
781, it could be said with perfect propriety that Jesus then “began to be about thirty
years of age.” This view is further confirmed by the fact that Quirinius, or Cyrenius,
mentioned Luke ii. 2, was first governor of Syria from the close of the year 750 of Rome
to 753. (See Merivale, iv. p. 457, note.) Our Lord was born under his administration, and
according to the date we have assigned to the nativity, the “taxing” at Bethlehem must
have taken place a few months after Cyrenius entered into office.

This view of the date of the birth of Christ, which differs somewhat from that of any
writer with whom | am acquainted, appears to meet all the difficulties connected with
this much-disputed question. It is based partly upon the principle, so ingeniously
advocated by Whiston in his “Chronology,” that the flight into Egypt took place before
the presentation in the temple. | have never yet met with any antagonist of that
hypothesis who was able to give a satisfactory explanation of the text on which it rests.
Some other dates assigned for the birth of Christ are quite inadmissible. In Judea
shepherds could not have been found “abiding in the field, keeping watch over their
flock by night” (Luke ii. 8) in November, December, January, or, perhaps, February; but
in March, and especially in a mild season, such a thing appears to have been quite
common. (See Greswell’s “Dissertations,” vol. i. p. 391, and Robinson’s “Biblical
Researches,” vol ii. p. 97, 98.) Hippolytus, one of the earliest Christian writers who
touches on the subject, indicates that our Lord was born about the time of the passover.
(See Greswell, i. 461, 462.)

CHAPTERIIL.

THE TWELVE AND THE SEVENTY.

It has often been remarked that the personal preaching of our Lord was comparatively
barren. There can be no doubt that the effects produced did not at all correspond to
what might have been expected from so wonderful a ministry; but it had been predicted
that the Messiah would be “despised and rejected of men,” [36:1] and the unbelief of the
Jews was one of the humiliating trials He was ordained to
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suffer during His abode on earth. “The Holy Ghost was not yet given, because that
Jesus was not yet glorified.” [36:2] We have, certainly, no evidence that any of His
discourses made such an impression as that which accompanied the address of Peter
on the day of Pentecost. Immediately after the outpouring of the Spirit at that period an
abundant blessing followed the proclamation of the gospel. But though Jesus often
mourned over the obduracy of His countrymen, and though the truth, preached by His
disciples, was often more effective than when uttered by Himself, it cannot with
propriety be said that His own evangelical labours were unfruitful. The one hundred and
twenty, who met in an upper room during the interval between His Ascension and the
day of Pentecost [36:3] were but a portion of His followers. The fierce and watchful
opposition of the Sanhedrim had kept Him generally at a distance from Jerusalem; it
was there specially dangerous to profess an attachment to His cause; and we may thus,
perhaps, partially account for the paucity of His adherents in the Jewish metropolis. His
converts were more numerous in Galilee; and it was, probably, in that district He
appeared to the company of upwards of five hundred brethren who saw Him after His
resurrection. [37:1] He had itinerated extensively as a missionary; and, from some
statements incidentally occurring in the gospels, we may infer, that there were
individuals who had imbibed His doctrines in the cities and villages of almost all parts of
Palestine. [37:2] But the most signal and decisive proof of the power of His ministry is
presented in the fact that, during the three years of its duration, He enlisted and sent
forth no less than eighty-two preachers. Part of these have since been known as “The
Twelve,” and the rest as “The Seventy.”

The Twelve are frequently mentioned in the New Testament, and yet the information we
possess respecting them is exceedingly scanty. Of some we know little more than their
names. It has been supposed that a town called Kerioth, [37:3] or Karioth, belonging to
the tribe of Judah, was the birthplace of Judas, the traitor; [37:4] but it is probable that
all his colleagues were natives of Galilee. [37:5] Some of them had various names; and
the consequent diversity which the sacred catalogues present has frequently perplexed
the reader of the evangelical narratives. Matthew was also called Levi; [37:6] Nathanael
was designated Bartholomew; [36:7] and Jude had the two other names of Lebbaeus
and Thaddaeus. [38:1] Thomas was called Didymus, [38:2] or the twin, in reference, we
may presume, to the circumstances of his birth; James the son of Alphaeus was styled,
perhaps by way of distinction, James “the Less” [38:3]—in allusion, it would seem, to
the inferiority of his stature; the other James and John were surnamed Boanerges,
[38:4] or the sons of thunder—a title probably indicative of the peculiar solemnity and
power of their ministrations; and Simon stands at the head of
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all the lists, and is expressly said to be “first” of the Twelve, [38:5] because, as we have
reason to believe, whilst his advanced age might have warranted him to claim
precedence, his superior energy and promptitude enabled him to occupy the most
prominent position. The same individual was called Cephas, or Peter, or Stone, [38:6]
apparently on account of the firmness of his character. His namesake, the other Simon,
was termed the Canaanite, and also Zelotes, [38:7] or the zealot—a title expressive, in
all likelihood, of the zeal and earnestness with which he was wont to carry out his
principles. We are informed that our Lord sent forth the Twelve “by two and two,” [38:8]
but we cannot tell whether He observed any general rule in the arrangement of those
who were to travel in company. The relationship of the parties to each other might, at
least in three instances, have suggested a classification; as Peter and Andrew, James
and John, James the Less and Jude, were, respectively, brothers. James the Less is
described as “the Lord’s brother,” [39:1] and Jude is called “the brother of James,” [39:2]
so that these two disciples must have been in some way related to our Saviour; but the
exact degree of affinity or consanguinity cannot now, perhaps, be positively ascertained.
[39:3] Some of the disciples, such as Andrew, [39:4] and probably John, [39:5] had
previously been disciples of the Baptist, but their separation from their former master
and adherence to Jesus did not lead to any estrangement between our Lord and His
pious forerunner. As the Baptist contemplated the more permanent and important
character of the Messiah’s mission, he could cheerfully say—“He must increase, but |
must decrease.” [39:6]

All the Twelve, when enlisted as disciples of Christ, appear to have moved in the
humbler walks of life; and yet we are scarcely warranted in asserting that they were
extremely indigent. Peter, the fisherman, pretty plainly indicates that, in regard to
worldly circumstances, he had been, to some extent, a loser by obeying the call of
Jesus. [39:7] Though James and John were likewise fishermen, the family had at least
one little vessel of their own, and they could afford to pay “hired servants” to assist them
in their business. [40:1] Matthew acted, in a subordinate capacity, as a collector of
imperial tribute; but though the Jews cordially hated a functionary who brought so
painfully to their recollection their condition as a conquered people, it is pretty clear that
the publican was engaged in a lucrative employment. Zacchaeus, said to have been a
“chief among the publicans,” [40:2] is represented as a rich man; [40:3] and Matthew,
though probably in an inferior station, was able to give an entertainment in his own
house to a numerous company. [40:4] Still, however, the Twelve, as a body, were
qualified, neither by their education nor their habits, for acting as popular instructors;
and had the gospel been a device of human
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wisdom, it could not have been promoted by their advocacy. Individuals who had
hitherto been occupied in tilling the land, in fishing, and in mending nets, or in sitting at
the receipt of custom, could not have been expected to make any great impression as
ecclesiastical reformers. Their position in society gave them no influence; their natural
talents were not particularly brilliant; and even their dialect betokened their connexion
with a district from which nothing good or great was anticipated. [40:5] But God exalted
these men of low degree, and made them the spiritual illuminators of the world.

Though the New Testament enters very sparingly into the details of their personal
history, it is plain that the Twelve presented a considerable variety of character.
Thomas, though obstinate, was warm-hearted and manly. Once when, as he imagined,
his Master was going forward to certain death, he chivalrously proposed to his brethren
that they should all perish along with Him; [40:6] and though at first he doggedly refused
to credit the account of the resurrection, [41:6] yet, when his doubts were removed, he
gave vent to his feelings in one of the most impressive testimonies [41:2] to the power
and godhead of the Messiah to be found in the whole book of revelation. James, the
son of Alphaeus, was noted for his prudence and practical wisdom; [41:3] and
Nathanael was frank and candid—*"an Israelite indeed, in whom was no guile.” [41:4]
Our Lord bestowed on Peter and the two sons of Zebedee peculiar proofs of confidence
and favour, for they alone were permitted to witness some of the most remarkable
scenes in the history of the Man of Sorrows. [41:5] Though these three brethren
displayed such a congeniality of disposition, it does not appear that they possessed
minds of the same mould, but each had excellencies of his own which threw a charm
around his character. Peter yielded to the impulse of the moment and acted with
promptitude and vigour; James became the first of the apostolic martyrs, probably
because by his ability and boldness, as a preacher, he had provoked the special enmity
of Herod and the Jews; [41:6] whilst the benevolent John delighted to meditate on the
“deep things of God,” and listened with profound emotion to his Master as He
discoursed of the mystery of His Person, and of the peace of believers abiding in His
love. It has been conjectured that there was some family relationship between the sons
of Zebedee and Jesus; but of this there is no satisfactory evidence. [41:7] It was simply,
perhaps, the marked attention of our Saviour to James and John which awakened the
ambition of their mother, and induced her to bespeak their promotion in the kingdom of
the Son of Man. [42:1]

80



A

DX:I BOOKRAGS

Page 46

Though none of the Twelve had received a liberal education, [42:2] it cannot be said
that they were literally “novices” when invested with the ministerial commission. Itis
probable that, before they were invited to follow Jesus, they had all seriously turned
their attention to the subject of religion; some of them had been previously instructed by
the Baptist; and all, prior to their selection, appear to have been about a year under the
tuition of our Lord himself. From that time until the end of His ministry they lived with
Him on terms of the most intimate familiarity. From earlier acquaintance, as well as
from closer and more confidential companionship, they had a better opportunity of
knowing His character and doctrines than any of the rest of His disciples. When,
perhaps about six or eight months [42:3] after their appointment, they were sent forth as
missionaries, they were commanded neither to walk in “the way of the Gentiles,” nor to
enter “into any city of the Samaritans,” but rather to go “to the lost sheep of the house of
Israel.” [42:4] Their number Twelve corresponded to the number of the tribes, and they
were called apostles probably in allusion to a class of Jewish functionaries who were so
designated. It is said that the High Priest was wont to send forth from Jerusalem into
foreign countries certain accredited agents, or messengers, styled apostles, on
ecclesiastical errands. [42:5]

During the personal ministry of our Lord the Twelve seem to have been employed by
Him on only one missionary excursion. About twelve months after that event [43:1] He
“appointed other seventy also” to preach His Gospel. Luke is the only evangelist who
mentions the designation of these additional missionaries; and though we have no
reason to believe that their duties terminated with the first tour in which they were
engaged, [43:2] they are never subsequently noticed in the New Testament. Many of
the actions of our Lord had a typical meaning, and it is highly probable that He designed
to inculcate an important truth by the appointment of these Seventy new apostles.
According to the ideas of the Jews of that age there were seventy heathen nations;
[43:3] and it is rather singular that, omitting Peleg the progenitor of the Israelites, the
names of the posterity of Shem, Ham, and Japheth, recorded in the 10th chapter of
Genesis, amount exactly to seventy. “These,” says the historian, “are the families of the
sons of Noah, after their generations, in their nations; and by these were the nations
divided in the earth after the flood.” [43:4] Every one who looks into the narrative will
perceive that the sacred writer does not propose to furnish a complete catalogue of the
descendants of Noah, for he passes over in entire silence the posterity of the greater
number of the patriarch’s grandchildren; he apparently intends to name only those who
were the founders of nations; and thus it happens that whilst,
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in a variety of instances, he does not trace the line of succession, he takes care, in
others, to mention the father and many of his sons. [44:1] The Jewish notion current in
the time of our Lord as to the existence of seventy heathen nations, seems, therefore, to
have rested on a sound historical basis, inasmuch as, according to the Mosaic
statement, there were, beside Peleg, precisely seventy individuals by whom “the nations
were divided in the earth after the flood.” We may thus infer that our Lord meant to
convey a great moral lesson by the appointment alike of the Twelve and of the Seventy.
In the ordination of the Twelve He evinced His regard for all the tribes of Israel; in the
ordination of the Seventy He intimated that His Gospel was designed for all the nations
of the earth. When the Twelve were about to enter on their first mission He required
them to go only to the Jews, but He sent forth the Seventy “two and two before His face
into every city and place whither He himself would come.” [45:1] Towards the
commencement of His public career, He had induced many of the Samaritans to believe
on Him, [45:2] whilst at a subsequent period His ministry had been blessed to Gentiles
in the coasts of Tyre and Sidon; [45:3] and there is no evidence that in the missionary
journey which He contemplated when He appointed the Seventy as His pioneers, He
intended to confine His labours to His kinsmen of the seed of Abraham. It is highly
probable that the Seventy were actually sent forth from Samaria, [45:4] and the
instructions given them apparently suggest that, in the circuit now assigned to them,
they were to visit certain districts lying north of Galilee of the Gentiles. [45:5] The
personal ministry of our Lord had respect primarily and specially to the lost sheep of the
house of Israel, [45:6] but His conduct in this case symbolically indicated the catholic
character of His religion. He evinced His regard for the Jews by sending no less than
twelve apostles to that one nation, but He did not Himself refuse to minister either to
Samaritans or Gentiles; and to shew that He was disposed to make provision for the
general diffusion of His word, He “appointed other seventy also, and sent them two and
two before His face into every city and place whither He himself would come.”

It is very clear that our Lord committed, in the first instance, to the Twelve the
organisation of the ecclesiastical commonwealth. The most ancient Christian Church,
that of the metropolis of Palestine, was modelled under their superintendence; and the
earliest converts gathered into it, after His ascension, were the fruits of their ministry.
Hence, in the Apocalypse, the wall of the “holy Jerusalem” is said to have “twelve
foundations, and in them the names of the twelve apostles of the Lamb.” [46:1] But it
does not follow that others had no share in founding the spiritual structure. The Seventy
also received a commission from Christ, and we have
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every reason to believe that, after the death of their Master, they pursued their
missionary labours with renovated ardour. That they were called apostles as well as the
Twelve, cannot, perhaps, be established by distinct testimony; [46:2] but it is certain,
that they were furnished with supernatural endowments; [46:3] and it is scarcely
probable that they are overlooked in the description of the sacred writer when He
represents the New Testament Church as “built upon the foundation of the apostles and
prophets, Jesus Christ himself being the chief corner stone.” [46:4]

The appointment of the Seventy, like that of the Twelve, was a typical act; and it is not,
therefore, extraordinary that they are only once noticed in the sacred volume. Our Lord
never intended to constitute two permanent corporations, limited, respectively, to twelve
and seventy members, and empowered to transmit their authority to successors from
generation to generation. In a short time after His death the symbolical meaning of the
mission of the Seventy was explained, as it very soon appeared that the gospel was to
be transmitted to all the ends of the earth; and thus it was no longer necessary to refer
to these representatives of the ministry of the universal Church. When the Twelve
turned to the Gentiles, their number lost its significance, and from that date they
accordingly ceased to fill up vacancies occurring in their society; and, as the Church
assumed a settled form, the apostles were disposed to insist less and less on any
special powers with which they had been originally furnished, and rather to place
themselves on a level with the ordinary rulers of the ecclesiastical community. Hence
we find them sitting in church courts with these brethren, [47:1] and desirous to be
known not as apostles, but as elders. [47:2] We possess little information respecting
either their official or their personal history. A very equivocal, and sometimes
contradictory, tradition [47:3] is the only guide which even professes to point out to us
where the greater number of them laboured; and the same witness is the only voucher
for the statements which describe how most of them finished their career. Itis an
instructive fact that no proof can be given, from the sacred record, of the ordination
either by the Twelve or by the Seventy, of even one presbyter or pastor. With the
exception of the laying on of hands upon the seven deacons, [47:4] no inspired writer
mentions any act of the kind in which the Twelve ever engaged. The deacons were not
rulers in the Church, and therefore could not by ordination confer ecclesiastical power
on others.
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There is much meaning in the silence of the sacred writers respecting the official
proceedings and the personal career of the Twelve and the Seventy. It thus becomes
impossible for any one to make out a title to the ministry by tracing his ecclesiastical
descent; for no contemporary records enable us to prove a connexion between the
inspired founders of our religion, and those who were subsequently entrusted with the
government of the Church. At the critical point where, had it been deemed necessary,
we might have had the light of inspiration, we are left to wander in total darkness. We
are thus shut up to the conclusion that the claims of those who profess to be heralds of
the gospel are to be tested by some other criterion than their ecclesiastical lineage. It is
written—"By their fruits ye shall know them.” [48:1] God alone can make a true minister;
[48:2] and he who attempts to establish his right to feed the flock of Christ by appealing
to his official genealogy miserably mistakes the source of the pastoral commission. It
would, indeed, avail nothing though a minister could prove his relationship to the Twelve
or the Seventy by an unbroken line of ordinations, for some who at the time may have
been able to deduce their descent from the apostles were amongst the most dangerous
of the early heretics. [48:3] True religion is sustained, not by any human agency, but by
that Eternal Spirit who quickens all the children of God, and who has preserved for them
a pure gospel in the writings of the apostles and evangelists. The perpetuity of the
Church no more depends on the uninterrupted succession of its ministers than does the
perpetuity of a nation depend on the continuance of the dynasty which may happen at a
particular date to occupy the throne. As plants possess powers of reproduction
enabling them, when a part decays, to throw it off, and to supply its place by a new and
vigorous vegetation, so it is with the Church—the spiritual vine which the Lord has
planted. Its government may degenerate into a corrupt tyranny by which its most
precious liberties may be invaded or destroyed, but the freemen of the Lord are not
bound to submit to any such domination. Were even all the ecclesiastical rulers to
become traitors to the King of Zion, the Church would not therefore perish. The living
members of the body of Christ would be then required to repudiate the authority of
overseers by whom they were betrayed, and to choose amongst themselves such
faithful men as were found most competent to teach and to guide the spiritual
community. The Divine Statute-book clearly warrants the adoption of such an
alternative. “Beloved,” says the Apostle John, “believe not every spirit, but try the spirits
whether they are of God. .... We are of God, he that knoweth God heareth us, he that is
not of God heareth not us. Hereby know we the spirit of truth and the spirit of error.”
[49:1] “If there come any unto you, and bring not this doctrine, receive
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him not into your house, neither bid him God-speed; for he that biddeth him God-speed
is partaker of his evil deeds.” [49:2] Paul declares, still more emphatically—“Though
WE, or AN ANGEL FROM HEAVEN, preach any other gospel unto you than that which
we have preached unto you, let him be accursed. As we said before, so say | now
again, If any man preach any other gospel unto you than that ye have received, let him
be accursed.” [49:3]

In one sense neither the Twelve nor the Seventy had successors. All of them were
called to preach the gospel by the living voice of Christ himself; all had “companied” with
Him during the period of His ministry; all had listened to His sermons; all had been
spectators of His works of wonder; all were empowered to perform miracles; all seem to
have conversed with Him after His resurrection; and all appear to have possessed the
gift of inspired utterance. [50:1] But in another sense every “good minister of Jesus
Christ” is a successor of these primitive preachers; for every true pastor is taught of
God, and is moved by the Spirit to undertake the service in which he is engaged, and is
warranted to expect a blessing on the truth which he disseminates. As of old the
descent from heaven of fire upon the altar testified the Divine acceptance of the
sacrifices, so now the descent of the Spirit, as manifested in the conversion of souls to
God, is a sure token that the labours of the minister have the seal of the Divine
approbation. The great Apostle of the Gentiles did not hesitate to rely on such a proof
of his commission from heaven. “Need we,” says he to the Corinthians, “epistles of
commendation to you, or letters of commendation from you? Ye are our epistle written
in our hearts, known and read of all men; forasmuch as ye are manifestly declared to be
the epistle of Christ ministered by us, written, not with ink, but with the Spirit of the living
God, not in tables of stone, but in the fleshy tables of the heart.” [50:2] No true pastor
will be left entirely destitute of such encouragement, and neither the Twelve nor the
Seventy could produce credentials more trustworthy or more intelligible.

CHAPTER IV.

THE PROGRESS OF THE GOSPEL FROM THE DEATH OF CHRIST TO THE DEATH
OF THE APOSTLE JAMES, THE BROTHER OF JOHN.

A.D.31 TOA.D. 44.

When our Lord bowed His head on the cross and “gave up the ghost,” the work of
atonement was completed. The ceremonial law virtually expired when He explained, by
His death, its awful significance; and the crisis of His passion was the birthday of the
Christian economy. At this date the history of the New Testament Church properly
commences.
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After His resurrection Jesus remained forty days on earth, [51:1] and, during this
interval, He often took occasion to point out to His disciples the meaning of His
wonderful career. He is represented as saying to them—"Thus it is written, and thus it
behoved Christ to suffer, and to rise from the dead the third day, and that repentance
and remission of sins should be preached in His name among all nations, beginning at
Jerusalem.” [51:2] The inspired narratives of the teaching and miracles of our Lord are
emphatically corroborated by the fact, that a large Christian Church was established,
almost immediately after His decease, in the metropolis of Palestine. The Sanhedrim
and the Roman governor had concurred in His condemnation; and, on the night of His
trial, even the intrepid Peter had been so intimidated that he had been tempted to curse
and to swear as he averred that he knew not “The Man.” It might have been expected
that the death of Jesus would have been followed by a reign of terror, and that no
attempt would have been made, at least in the place where the civil and ecclesiastical
authorities resided, to assert the Divine mission of Him whom they had crucified as a
malefactor. But perfect love casteth out fear. In the very city where He had suffered,
and a few days after His passion, His disciples ventured in the most public manner to
declare His innocence and to proclaim Him as the Messiah. The result of their appeal is
as wonderful as its boldness. Though the imminent peril of confessing Christ was well
known, such was the strength of their convictions that multitudes resolved, at all
hazards, to enrol themselves among His followers. The success which accompanied
the preaching of the apostolic missionaries at the feast of Pentecost was a sign and a
pledge of their future triumphs, for “the same day there were added unto them about
three thousand souls.” [52:1]

The disinterested behaviour of the converts betokened their intense earnestness. “All
that believed were together and had all things common, and sold their possessions and
goods and parted them to all men, as every man had need.” [52:2] These early disciples
were not, indeed, required, as a term of communion, to deposit their property in a
common stock-purse; but, in the overflowings of their first love, they spontaneously
adopted the arrangement. On the part of the more opulent members of the community
residing in a place which was the stronghold of Jewish prejudice and influence, this
course was, perhaps, as prudent as it was generous. By joining a proscribed sect they
put their lives, as well as their wealth, into jeopardy; but, by the sale of their effects, they
displayed a spirit of self-sacrifice which must have astonished and confounded their
adversaries. They thus anticipated all attempts at spoliation, and gave a proof of their
readiness to submit to any suffering for the cause which they had espoused. An
inheritance, when turned into money, could not
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be easily sequestered; and those who were in want could obtain assistance out of the
secreted treasure. Still, even at this period, the principle of a community of goods was
not carried out into universal operation; for the foreign Jews who were now converted to
the faith, and who were “possessors of lands or houses” [53:1] in distant countries,
could neither have found purchasers, nor negotiated transfers, in the holy city. The first
sales must obviously have been confined to those members of the Church who were
owners of property in Jerusalem and its neighbourhood.

The system of having all things common was suggested in a crisis of apparently
extreme peril, so that it was only a temporary expedient; and it is evident that it was
soon given up altogether, as unsuited to the ordinary circumstances of the Christian
Church. But though, in a short time, the disciples in general were left to depend on their
own resources, the community continued to provide a fund for the help of the infirm and
the destitute. At an early period complaints were made respecting the distribution of this
charity, and we are told that “there arose a murmuring of the Grecians against the
Hebrews because their widows were neglected in the daily ministration.” [53:2] The
Grecians, or those converts from Judaism who used the Greek language, were
generally of foreign birth; and as the Hebrews, or the brethren who spoke the vernacular
tongue of Palestine, were natives of the country, there were, perhaps, suspicions that
local influence secured for their poor an undue share of the public bounty. The
expedient employed for the removal of this “root of bitterness” seems to have been
completely successful. “The twelve called the multitude of the disciples unto them and
said, It is not reason that we should leave the word of God and serve tables.

Wherefore, brethren, look ye out among you seven men of honest report, full of the Holy
Ghost and wisdom, whom we may appoint over this business.” [54:1]

Had the apostles been anxious for power they would themselves have nominated the
deacons. They might have urged, too, a very plausible apology for here venturing upon
an exercise of patronage. They might have pleaded that the disciples were dissatisfied
with each other—that the excitement of a popular election was fitted to increase this
feeling of alienation—and that, under such circumstances, prudence required them to
take upon themselves the responsibility of the appointment. But they were guided by a
higher wisdom; and their conduct is a model for the imitation of ecclesiastical rulers in
all succeeding generations. It was the will of the Great Lawgiver that His Church should
possess a free constitution; and accordingly, at the very outset, its members were
intrusted with the privilege of self-government. The community had already been invited
to choose an apostle in the room of Judas, [54:2] and they were now required to name
office-bearers for the management

87



A

DX:I BOOKRAGS

Page 53

of their money transactions. But, whilst the Twelve, on this occasion, appealed to the
suffrages of the Brotherhood, they reserved to themselves the right of confirming the
election; and they might, by withholding ordination, have refused to fiat an improper
appointment. Happily no such difficulty occurred. In compliance with the instructions
addressed to them, the multitude chose seven of their number “whom they set before
the apostles, and, when they had prayed, they laid their hands on them.” [54:3]

Prior to the election of the deacons, Peter and John had been incarcerated. The
Sanhedrim wished to extort from them a pledge that they would “not speak at all nor
teach in the name of Jesus,” [55:1] but the prisoners nobly refused to consent to any
such compromise. They “answered and said unto them—WAhether it be right in the sight
of God to hearken unto you more than unto God, judge ye.” [55:2] The apostles here
disclaimed the doctrine of passive obedience, and asserted principles which lie at the
foundation of the true theory of religious freedom. They maintained that “God alone is
Lord of the conscience”—that His command overrides all human regulations—and that,
no matter what may be the penalties which earthly rulers may annex to the breach of
the enactments of their statute-book, the Christian is not bound to obey, when the civil
law would compel him to violate his enlightened convictions. But the Sanhedrim
obviously despised such considerations. For a time they were obliged to remain
quiescent, as public feeling ran strongly in favour of the new preachers; but, soon after
the election of the deacons, they resumed the work of persecution. The tide of
popularity now began to turn; and Stephen, one of the Seven, particularly distinguished
by his zeal, fell a victim to their intolerance.

The martyrdom of Stephen appears to have occurred about three years and a half after
the death of our Lord. [55:3] Daniel had foretold that the Messiah would “confirm the
covenant with many for one week” [55:4]—an announcement which has been
understood to indicate that, at the time of his manifestation, the gospel would be
preached with much success among his countrymen for seven years—and if the
prophetic week commenced with the ministry of John the Baptist, it probably terminated
with this bloody tragedy. [56:1] The Christian cause had hitherto prospered in
Jerusalem, and there are good grounds for believing that, mean while, it had also made
considerable progress throughout all Palestine; but, at this date, it is suddenly arrested
in its career of advancement. The Jewish multitude begin to regard it with aversion; and
the Roman governor discovers that he may, at any time, obtain the tribute of their
applause by oppressing its ablest and most fearless advocates.
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After His resurrection our Lord commanded the apostles to go and “teach all nations”
[56:2] and yet years rolled away before they turned their thoughts towards the
evangelisation of the Gentiles. The Jewish mind was slow to apprehend such an idea,
for the posterity of Abraham had been long accustomed to regard themselves as the
exclusive heirs of divine privileges; but the remarkable development of the kingdom of
God gradually led them to entertain more enlarged and more liberal sentiments. The
progress of the gospel in Samaria, immediately after the death of Stephen,
demonstrated that the blessings of the new dispensation were not to be confined to
God'’s ancient people. Though many of the Samaritans acknowledged the divine
authority of the writings of Moses, they did not belong to the Church of Israel; and
between them and the Jews a bitter antipathy had hitherto existed. When Philip
appeared among them, and preached Jesus as the promised Messiah, they listened
most attentively to his appeals, and not a few of them gladly received Christian baptism.
[57:1] It could now no longer be said that the Jews had “no dealings with the
Samaritans,” [57:2] for the gospel gathered both into the fold of a common Saviour, and
taught them to keep “the unity of the Spirit in the bond of peace.”

When the disciples were scattered abroad by the persecution which arose after the
martyrdom of Stephen, the apostles still kept their post in the Jewish capital; [57:3] for
Christ had instructed them to begin their ministry in that place: [57:4] and they perhaps
conceived that, until authorised by some further intimation, they were bound to remain
at Jerusalem. But the conversion of the Samaritans must have reminded them that the
sphere of their labours was more extensive. Our Lord had said to them—*Ye shall be
witnesses unto me both in Jerusalem, and in all Judea, and in Samaria, and unto the
uttermost part of the earth,” [57:5] and events, which were now passing before their
view, were continually throwing additional light upon the meaning of this
announcement. The baptism of the Ethiopian eunuch, [57:6] about this period, was
calculated to enlarge their ideas; and the baptism of Cornelius pointed out, still more
distinctly, the wide range of their evangelical commission. The minuteness with which
the case of the devout centurion is described is a proof of its importance as connected
with this transition-stage in the history of the Church. He had before known nothing of
Peter; and, when they met at Caesarea, each could testify that he had been prepared
for the interview by a special revelation from heaven. [57:7] Cornelius was “a centurion
of the band called the Italian band” [57:8]—he was a representative of that military
power which then ruled the world—and, in his baptism, we see the Roman Empire
presenting, on the altar of Christianity, the first-fruits of the Gentiles.
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It was not, however, very obvious, from any of the cases already enumerated, that the
salvation of Christ was designed for all classes and conditions of the human family. The
Samaritans did not, indeed, worship at Jerusalem, but they claimed some interest in
“the promises made unto the fathers;” and they conformed to many of the rites of
Judaism. It does not appear that the Ethiopian eunuch was of the seed of Abraham; but
he acknowledged the inspiration of the Old Testament, and he was disposed, at least to
a certain extent, to observe its institutions. Even the Roman centurion was what has
been called a proselyte of the gate, that is, he professed the Jewish theology—"he
feared God with all his house” [58:1]—though he had not received circumcision, and
had not been admitted into the congregation of Israel. But the time was approaching
when the Church was to burst forth beyond the barriers within which it had been hitherto
inclosed, and an individual now appeared upon the scene who was to be the leader of
this new movement. He is “a citizen of no mean city” [58:2]—a native of Tarsus in
Cilicia, a place famous for its educational institutes [58:3]—and he is known, by way of
distinction, as “an apostle of the nations.” [58:4]

The apostles were at first sent only to their own countrymen; [58:5] and we have seen
that, for some time after our Lord’s death, they do not appear to have contemplated any
more comprehensive mission. When Peter called on the disciples to appoint a
successor to Judas, he seems to have acted under the conviction that the company of
the Twelve must still be maintained in its integrity, and that its numbers must still exactly
correspond to the number of the tribes of Israel. But the Jews, after the death of
Stephen, evinced an increasing aversion to the gospel; and as the apostles were
eventually induced to direct their views elsewhere, they were, of course, also led to
abandon an arrangement which had a special reference to the sectional divisions of the
chosen people. Meanwhile, too, the management of ecclesiastical affairs had partially
fallen into other hands; new missions, in which the Twelve had no share, had been
undertaken; and Paul henceforth becomes most conspicuous and successful in
extending and organising the Church.

Paul describes himself as “one born out of due time.” [59:1] He was converted to
Christianity when his countrymen seemed about to be consigned to judicial blindness;
and he was “called to be an apostle” [59:2] when others had been labouring for years in
the same vocation. But he possessed peculiar qualifications for the office. He was
ardent, energetic, and conscientious, as well as acute and eloquent. In his native city
Tarsus he had probably received a good elementary education, and afterwards, “at the
feet of Gamaliel,” [59:3] in Jerusalem, he enjoyed the tuition of a Rabbi of unrivalled
celebrity. The apostle of the Gentiles had much the same religious experience as the
father
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of the German Reformation; for as Luther, before he understood the doctrine of a free
salvation, attempted to earn a title to heaven by the austerities of monastic discipline, so
Paul in early life was “taught according to the perfect manner of the law of the fathers,”
[59:4] and “after the strictest sect of his religion lived a Pharisee.” [59:5] His zeal led him
to become a persecutor; and when Stephen was stoned, the witnesses, who were
required to take part in the execution, prepared themselves for the work of death, by
laying down their upper garments at the feet of the “young man” Saul. [59:6] He had
established himself in the confidence of the Sanhedrim, and he appears to have been a
member of that influential judicatory, for he tells us that he “shut up many of the saints in
prison,” and that, when they were put to death, “he gave his voice, or his vote, [60:1]
against them”—a statement implying that he belonged to the court which pronounced
the sentence of condemnation. As he was travelling to Damascus armed with authority
to seize any of the disciples whom he discovered in that city, and to convey them bound
to Jerusalem, [60:2] the Lord appeared to him in the way, and he was suddenly
converted. [60:3] After reaching the end of his journey, and boldly proclaiming his
attachment to the party he had been so recently endeavouring to exterminate, he retired
into Arabia, [60:4] where he appears to have spent three years in the devout study of
the Christian theology. He then returned to Damascus, and entered, about A.D. 37,
[60:5] on those missionary labours which he prosecuted with so much efficiency and
perseverance for upwards of a quarter of a century.

Paul declares that he derived a knowledge of the gospel immediately from Christ; [60:6]
and though, for many years, he had very little intercourse with the Twelve, he avers that
he was “not a whit behind the very chiefest apostles.” [60:7] Throughout life he was
associated, not with them, but with others as his fellow-labourers; and he obviously
occupied a distinct and independent position. When he was baptized, the ordinance
was administered by an individual who is not previously mentioned in the New
Testament, [61:1] and when he was separated to the work to which the Lord had called
him, [61:2] the ordainers were “prophets and teachers,” respecting whose own call to
the ministry the inspired historian supplies us with no information. But it may fairly be
presumed that they were regularly introduced into the places which they are
represented as occupying; they are all described by the evangelist as receiving the
same special instructions from heaven; and the tradition that, at least some of them,
were of the number of the Seventy, [61:3] is exceedingly probable. And if, as has
already been suggested, the mission of the Seventy indicated the design of our Saviour
to diffuse the gospel all over the world, we can see a peculiar propriety in the
arrangement that Paul was ushered into the Church under the auspices of these
ministers. [61:4] It was most fitting that he who was to be, by way of eminence, the
apostle of the Gentiles, was baptized and ordained by men whose own appointment
was intended to symbolise the catholic spirit of Christianity.
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In the treatment of Paul by his unbelieving countrymen we have a most melancholy
illustration of the recklessness of religious bigotry. These Jews must have known that,
in as far as secular considerations were concerned, he had everything to lose by turning
into “the way which they called heresy;” they were bound to acknowledge that, by
connecting himself with an odious sect, he at least demonstrated his sincerity and self-
denial; but they were so exasperated by his zeal that they “took counsel to kill him.”
[62:1] When, after his sojourn in Arabia, he returned to Damascus that city was in the
hands of Aretas, the king of Arabia Petraea; [62:2] who seems to have contrived to gain
possession of it during the confusion which immediately followed the death of the
Emperor Tiberius. This petty sovereign courted the favour of the Jewish portion of the
population by permitting them to persecute the disciples; [62:3] and the apostle, at this
crisis, would have fallen a victim to their malignity had not his friends let him down
“through a window, in a basket, by the wall,” [62:4] and thus enabled him to escape a
premature martyrdom. He now repaired to Jerusalem, where the brethren do not
appear to have heard of his conversion, and where they at first refused to acknowledge
him as a member of their society; [62:5] for he had been obliged to leave Damascus
with so much precipitation that he had brought with him no commendatory letters; but
Barnabas, who is said to have been his school-fellow, [62:6] and who had in some way
obtained information respecting his subsequent career, made the leaders of the Mother
Church acquainted with the wonderful change which had taken place in his sentiments
and character, and induced them to admit him to fellowship. During this visit to the holy
city, while he prayed in the temple, he was more fully instructed respecting his future
destination. In a trance, he saw Jesus, who said to him—*"Depatrt, for | will send thee
far hence unto the Gentiles.” [62:7] Even had he not received this intimation, the
murderous hostility of the Jews would have obliged him to retire. “When he spake
boldly in the name of the Lord Jesus, and disputed against the Grecians, they went
about to slay him—which, when the brethren knew, they brought him down to Caesarea,
and sent him forth to Tarsus.” [63:1]

The apostle now laboured for some years as a missionary in “the regions of Syria and
Cilicia.” [63:2] His native city and its neighbourhood probably enjoyed a large share of
his ministrations, and his exertions seem to have been attended with much success, for,
soon afterwards, the converts in these districts attract particular notice. [63:3]
Meanwhile the gospel was making rapid progress in the Syrian capital, and as Saul was
considered eminently qualified for conducting the mission in that place, he was induced
to proceed thither. “Then,” says the sacred historian, “Barnabas departed to Tarsus to
seek Saul, and when he had found him he brought him unto Antioch. And it came to
pass that a whole year they assembled themselves with the Church, and taught much
people; and the disciples were called Christians first in Antioch.” [63:4]
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The establishment of a Church in this city formed a new era in the development of
Christianity. Antioch was a great commercial mart with a large Jewish, as well as
Gentile, population; it was virtually the capital of the Roman Empire in the East—being
the residence of the president, or governor, of Syria; its climate was delightful; and its
citizens, enriched by trade, were noted for their gaiety and voluptuousness. In this
flourishing metropolis many proselytes from heathenism were to be found in the
synagogues of the Greek-speaking Jews, and the gospel soon made rapid progress
among these Hellenists. “Some of them (which were scattered abroad upon the
persecution that arose about Stephen) were men of Cyprus and Cyrene, which when
they were come to Antioch, spake unto the Grecians, [64:1] preaching the Lord Jesus.
And the hand of the Lord was with them, and a great number believed and turned unto
the Lord.” [64:2] The followers of Jesus at this time received a new designation. They
had hitherto called themselves “brethren” or “disciples” or “believers,” but now they
“were called Christians” by some of the inhabitants of the Syrian capital. As the
unconverted Jews did not admit that Jesus was the Christ they were obviously not the
authors of this appellation, and, in contempt, they probably styled the party Nazarenes
or Galileans; but it is easy to understand how the name was suggested to the Pagans
as most descriptive and appropriate. No one could be long in company with the new
religionists without perceiving that Christ was “the end of their conversation.” They
delighted to tell of His mighty miracles, of His holy life, of the extraordinary
circumstances which accompanied His death, of His resurrection and ascension. Out of
the fulness of their hearts they discoursed of His condescension and His meekness, of
His wonderful wisdom, of His sublime theology, and of His unutterable love to a world
lying in wickedness. When they prayed, they prayed to Christ; when they sang, they
sang praise to Christ; when they preached, they preached Christ. Well then might the
heathen multitude agree with one voice to call them Christians. The inventor of the title
may have meant it as a nickname, but if so, He who overruled the waywardness of
Pilate so that he wrote on the cross a faithful inscription, [65:1] also caused this mocker
of His servants to stumble on a most truthful and complimentary designation.

From his first appearance in Antioch Paul seems to have occupied a very influential
position among his brethren. In that refined and opulent city his learning, his dialectic
skill, his prudence, and his pious ardour were all calculated to make his ministry most
effective. About a year after his arrival there, he was deputed, in company with a friend,
to visit Palestine on an errand of love. “In those days came prophets from Jerusalem
unto Antioch. And there stood up one of them, named Agabus, and signified by the
Spirit that there should be great dearth throughout all the world; which came to pass in
the days of Claudius Caesar. Then the disciples, every man according to his ability,
determined to send relief to the brethren which dwelt in Judea. Which also they did,
and sent it to the elders by the hands of Barnabas and Saul.” [65:2]
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This narrative attests that the principle of a community of goods was not recognised in
the Church of Antioch, for the aid administered was supplied, not out of a general fund,
but by “every man according to his ability.” There was here no “murmuring of the
Grecians against the Hebrews,” as, in the spirit of true brotherhood, the wealthy
Hellenists of Antioch cheerfully contributed to the relief of the poor Hebrews of their
fatherland. It does not appear that “the elders” in whose hands the money was
deposited, were all office-bearers connected with the Church of Jerusalem. These
would, of course, receive no small share of the donations, but as the assistance was
designed for the “brethren which dwelt in Judea,” and not merely for the disciples in the
holy city, we may infer that it was distributed among the elders of all the Churches now
scattered over the southern part of Palestine. [66:1] Neither would Barnabas and Paul
require to make a tour throughout the district to visit these various communities. All the
elders of Judea still continued to observe the Mosaic law, and as the deputies from
Antioch were in Jerusalem at the time of the Passover, [66:2] they would find their
brethren in attendance upon the festival.

It is reported by several ancient writers that the apostles were instructed to remain at
Jerusalem for twelve years after the crucifixion of our Lord, [66:3] and if the tradition is
correct, the holy city continued to be their stated residence until shortly before the
period of the arrival of these deputies from the Syrian capital. The time of this visit can
be pretty accurately ascertained, and there is perhaps no point connected with the
history of the book of the Acts respecting which there is such a close approximation to
unanimity amongst chronologists; for, as Josephus notices [66:4] both the sudden death
of Herod Agrippa, grandson of Herod the Great, which now occurred, [66:5] and the
famine against which this contribution was intended to provide, it is apparent from the
date which he assigns to them, that Barnabas and Saul must have reached Jerusalem
about A.D. 44. [66:6] At this juncture at least two of the apostles, James the brother of
John, and Peter, were in the Jewish capital; and it is probable that all the rest had not
yet finally taken their departure. The Twelve, it would seem, did not set out on distant
missions until they were thoroughly convinced that they had ceased to make progress in
the conversion of their countrymen in the land of their fathers. And it is no trivial
evidence, at once of the strength of their convictions, and of the truth of the evangelical
history, that they continued so long and so efficiently to proclaim the gospel in the chief
city of Palestine. Had they not acted under an overwhelming sense of duty, they would
not have remained in a place where their lives were in perpetual jeopardy; and had they
not been faithful witnesses, they could not have induced so many, of all classes of
society, to believe statements
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which, if unfounded, could have been easily contradicted on the spot. The apostles
must have been known to many in Jerusalem as the companions of our Lord; for, during
His public ministry, they had often been seen with Him in the city and the temple; and it
was to be, therefore, expected, that peculiar importance would be attached to their
testimony respecting His doctrines and His miracles. Their preaching in the head-
quarters of Judaism was fitted to exert an immense influence, as that metropolis itself
contained a vast population, and as it was, besides, the resort of strangers from all parts
of the world. And so long as the apostles ministered in Jerusalem or in Palestine only to
the house of Israel, it was expedient that their number, which was an index of the Divine
regard for the whole of the twelve tribes, should be maintained in its integrity. But when,
after preaching twelve years among their countrymen at home, they found their labours
becoming comparatively barren; and when, driven by persecution from Judea, they
proceeded on distant missions, their position was quite altered. Their number had now
at least partially [67:1] lost its original significance; and hence, when an apostle died,
the survivors no longer deemed it necessary to take steps for the appointment of a
successor. We find accordingly that when Herod “killed James, the brother of John,
with the sword,” [68:1] no other individual was selected to occupy the vacant
apostleship.

It has been already stated that when Paul appeared in Jerusalem for the first time after
his conversion, he received, when praying in the temple, a divine communication
informing him of his mission to the heathen. [68:2] It would seem that, during his present
visit, as the bearer of the contributions from Antioch, he was favoured with another
revelation. In his Second Epistle to the Corinthians he apparently refers to this most
comfortable, yet mysterious, manifestation. “l know,” [68:3] says he, “a man in Christ
fourteen years ago [68:4] (whether in the body, | cannot tell, or whether out of the body;, |
cannot tell; God knoweth) such an one caught up to the third heaven. And | know such
a man (whether in the body, or out of the body, | cannot tell; God knoweth) that he was
caught up into paradise, and heard unspeakable words which it is not lawful for man to
utter.” [68:5] The present position of the apostle explains the design of this sublime and
delightful vision. As Moses was encouraged to undertake the deliverance of his
countrymen when God appeared to him in the burning bush, [68:6] and as Isaiah was
emboldened to go forth, as the messenger of the Lord of hosts, when he saw Jehovah
sitting upon His throne attended by the seraphim, [68:7] so Paul was stirred up by an
equally impressive revelation to gird himself for the labours of a new appointment. He
was about to commence a more extensive missionary career, and before entering upon
so great and so perilous an undertaking, the King of kings condescended to encourage
him by admitting him to a gracious audience, and by permitting him to enjoy some
glimpses of the glory of those realms of light where “they that be wise shall shine as the
brightness of the firmament, and they that turn many to righteousness as the stars for
ever and ever.”
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CHAPTER V.

THE ORDINATION OF PAUL AND BARNABAS; THEIR MISSIONARY TOUR IN ASIA
MINOR; AND THE COUNCIL OF JERUSALEM.

A.D. 44 TOA.D. 51.

Soon after returning from Jerusalem to Antioch, Paul was formally invested with his new
commission. His fellow-deputy, Barnabas, was appointed, as his coadjutor, in this
important service. “Now,” says the evangelist, “there were in the church that was at
Antioch certain prophets and teachers, as Barnabas, and Simeon that was called Niger,
and Lucius of Cyrene, and Manaen, which had been brought up with Herod the tetrarch,
and Saul. As they ministered to the Lord and fasted, the Holy Ghost said—Separate me
Barnabas and Saul for the work whereunto | have called them. And when they had
fasted, and prayed, and laid their hands on them, they sent them away.” [70:1]

Ten years had now elapsed since the conversion of Paul; and during the greater part of
this period, he had been busily engaged in the dissemination of the gospel. In the days
of his Judaism the learned Pharisee had, no doubt, been accustomed to act as a
teacher in the synagogues, and, when he became obedient to the faith, he was
permitted, as a matter of course, to expound his new theology in the Christian
assemblies. Barnabas, his companion, was a Levite; [70:2] and as his tribe was
specially charged with the duty of public instruction, [71:1] he too had probably been a
preacher before his conversion. Both these men had been called of God to labour as
evangelists, and the Head of the Church had already abundantly honoured their
ministrations; but hitherto neither of them seems to have been clothed with pastoral
authority by any regular ordination. Their constant presence in Antioch was now no
longer necessary, so that they were thus left at liberty to prosecute their missionary
operations in the great field of heathendom; and at this juncture it was deemed
necessary to designate them, in due form, to their “ministry and apostleship.” “The Holy
Ghost said—Separate me Barnabas and Saul for the work whereunto | have called
them.” When we consider the present circumstances of these two brethren, we may
see, not only why these instructions were given, but also why their observance has
been so distinctly registered.

It is apparent that Barnabas and Saul were now called to a position of higher
responsibility than that which they had previously occupied. They had heretofore acted
simply as preachers of the Christian doctrine. Prompted by love to their common
Master, and by a sense of individual obligation, they had endeavoured to diffuse all
around them a knowledge of the Redeemer. They taught in the name of Jesus, just
because they possessed the gifts and the graces required for such a service; and, as
their labours were acknowledged of God, they were encouraged to persevere. But they
were now to go forth as a solemn deputation, under the sanction of the Church, and not
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only to proclaim the truth, but also to baptize converts, to organise Christian
congregations, and to ordain Christian ministers. It was, therefore, proper, that, on this
occasion, they should be regularly invested with the ecclesiastical commission.
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On other grounds it was desirable that the mission of Barnabas and Paul should be thus
inaugurated. Though the apostles had been lately driven from Jerusalem, and though
the Jews were exhibiting increasing aversion to the gospel, the Church was,
notwithstanding, about to expand with extraordinary vigour by the ingathering of the
Gentiles. In reference to these new members Paul and Barnabas pursued a bold and
independent course, advocating views which many regarded as dangerous,
latitudinarian, and profane; for they maintained that the ceremonial law was not binding
on the converts from heathenism. Their adoption of this principle exposed them to
much suspicion and obloquy; and because of the tenacity with which they persisted in
its vindication, not a few were disposed to question their credentials as expositors of the
Christian faith. It was, therefore, expedient that their right to perform all the apostolic
functions should be placed above challenge. In some way, which is not particularly
described, their appointment by the Spirit of God was accordingly made known to the
Church at Antioch, and thus all the remaining prophets and teachers, who officiated
there, were warranted to testify that these two brethren had received a call from heaven
to engage in the work to which they were now designated. Their ordination, in
obedience to this divine communication, was a decisive recognition of their spiritual
authority. The Holy Ghost had attested their commission, and the ministers of Antioch,
by the laying on of hands, set their seal to the truth of the oracle. Their title to act as
founders of the Church was thus authenticated by evidence which could not be
legitimately disputed. Paul himself obviously attached considerable importance to this
transaction, and he afterwards refers to it in language of marked emphasis, when, in the
beginning of the Epistle to the Romans, he introduces himself as “a servant of Jesus
Christ, called to be an apostle, separated unto the gospel of God.” [71:1]

In the circumstantial record of this proceeding, to be found in the Acts of the Apostles,
we have a proof of the wisdom of the Author of Revelation. He foresaw that the rite of
“the laying on of hands” would be sadly abused; that it would be represented as
possessing something like a magic potency; and that it would be at length converted, by
a small class of ministers, into an ecclesiastical monopoly. He has, therefore, supplied
us with an antidote against delusion by permitting us, in this simple narrative, to scan its
exact import. And what was the virtue of the ordination here described? Did it furnish
Paul and Barnabas with a title to the ministry? Not at all. God himself had already
called them to the work, and they could receive no higher authorisation. Did it
necessarily add anything to the eloquence, or the prudence, or the knowledge, or the
piety, of the missionaries? No results of the kind could be produced by any such
ceremony. What then was
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its meaning? The evangelist himself furnishes an answer. The Holy Ghost required that
Barnabas and Saul should be separated to the work to which the Lord had called them,
and the laying on of hands was the mode, or form, in which they were set apart, or
designated, to the office. This rite, to an Israelite, suggested grave and hallowed
associations. When a Jewish father invoked a benediction on any of his family, he laid
his hand upon the head of the child; [73:1] when a Jewish priest devoted an animal in
sacrifice, he laid his hand upon the head of the victim; [73:2] and when a Jewish ruler
invested another with office, he laid his hand upon the head of the new functionary.
[73:3] The ordination of these brethren possessed all this significance. By the laying on
of hands the ministers of Antioch implored a blessing on Barnabas and Saul, and
announced their separation, or dedication, to the work of the gospel, and intimated their
investiture with ecclesiastical authority.

It is worthy of note that the parties who acted as ordainers were not dignitaries, planted
here and there throughout the Church, and selected for this service on account of their
official pre-eminence. They were all, at the time, connected with the Christian
community assembling in the city which was the scene of the inauguration. It does not
appear that any individual amongst them claimed the precedence; all engaged on equal
terms in the performance of this interesting ceremony. We cannot mistake the official
standing of these brethren if we only mark the nature of the duties in which they were
ordinarily occupied. They were “prophets and teachers;” they were sound scriptural
expositors; some of them, perhaps, were endowed with the gift of prophetic
interpretation; and they were all employed in imparting theological instruction. Though
the name is not here expressly given to them, they were, at least virtually, “the elders
who laboured in the word and doctrine.” [74:1] Paul, therefore, was ordained by the
laying on of the hands of the Presbytery of Antioch. [74:2]

If the narrative of Luke was designed to illustrate the question of ministerial ordination, it
plainly suggests that the power of Church rulers is very circumscribed. They have no
right to refuse the laying on of hands to those whom God has called to the work of the
gospel, and who, by their gifts and graces, give credible evidences of their holy
vocation; and they are not at liberty to admit the irreligious or incompetent to
ecclesiastical offices. In the sight of the Most High the ordination to the pastorate of an
individual morally and mentally disqualified is invalid and impious.
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Immediately after their ordination Paul and Barnabas entered on their apostolic

mission. Leaving Antioch they quickly reached Seleucia [75:1]—a city distant about
twelve miles—and from thence passed on to Cyprus, [75:2] the native country of
Barnabas. [75:3] They probably spent a considerable time in that large island. It
contained several towns of note; it was the residence of great numbers of Jews; and the
degraded state of its heathen inhabitants may be inferred from the fact that Venus was
their tutelary goddess. The preaching of the apostles in this place appears to have
created an immense sensation; their fame at length attracted the attention of persons of
the highest distinction; and the heart of Paul was cheered by the accession of no less
illustrious a convert than Sergius Paulus, [75:4] the Roman proconsul. Departing from
Cyprus, Paul and Barnabas now set sail for Asia Minor, where they landed at Perga in
Pamphylia. Here John Mark, the nephew of Barnabas, by whom they had been hitherto
accompanied, refused to proceed further. He seems to have been intimidated by the
prospect of accumulating difficulties. From many, on religious grounds, they had reason
to anticipate a most discouraging reception; and the land journey now before them was
otherwise beset with dangers. Whilst engaged in it, Paul seems to have experienced
those “perils of waters,” or of “rivers,” [75:5] and “perils of robbers,” which he afterwards
mentions; for the highlands of Asia Minor were infested with banditti, and the mountain
streams often rose with frightful rapidity, and swept away the unwary stranger. John
Mark now returned to Jerusalem, and, at a subsequent period, we find Paul refusing, in
consequence, to receive him as a travelling companion. [76:1] But though Barnabas
was then dissatisfied because the apostle continued to be distrustful of his relative, and
though “the contention was so sharp” between these two eminent heralds of the cross
that “they departed asunder one from the other,” [76:2] the return of this young minister
from Perga appears to have led to no change in their present arrangements.

Continuing their journey into the interior of the country, they now preached in Antioch of
Pisidia, in Iconium, in “Lystra and Derbe, cities of Lycaonia,” and in “the region that lieth
round about.” [76:3] When they had proceeded thus far, they began to retrace their
steps, and again visited the places where they had previously succeeded in collecting
congregations. They now supplied their converts with a settled ministry. When they
had presided in every church at an appointment of elders, [76:4] in which the choice
was determined by popular suffrage, [76:5] and when they had prayed with fasting, they
laid their hands on the elected office-bearers, and in this form “commended them to the
Lord on whom they believed.” Having thus planted the gospel in many districts which
had never before been trodden by the feet of a Christian missionary, they returned to
Antioch in Syria to rehearse “all that God had done with them, and how he had opened
the door of faith unto the Gentiles.” [76:6]
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Paul and Barnabas spent about six years in this first tour; [76:7] and, occasionally, when
their ministrations were likely to exert a wide and permanent influence, remained long in
particular localities. The account of their designation, and of their labours in Cyprus,
Pamphylia, Lycaonia, and the surrounding regions, occupies two whole chapters of the
Acts of the Apostles. The importance of their mission may be estimated from this
lengthened notice. Christianity now greatly extended its base of operations, and shook
paganism in some of its strongholds. In every place which they visited, the apostles
observed a uniform plan of procedure. In the first instance, they made their appeal to
the seed of Abraham; as they were themselves learned Israelites, they were generally
permitted, on their arrival in a town, to set forth the claims of Jesus of Nazareth in the
synagogue; and it was not until the Jews had exhibited a spirit of unbelief, that they
turned to the heathen population. In the end, by far the majority of their converts were
reclaimed idolaters. “The Gentiles were glad, and glorified the word of the Lord, and as
many as were ordained to eternal life, believed.” [77:1] Astonished at the mighty
miracles exhibited by the two missionaries, the pagans imagined that “the gods” had
come down to them “in the likeness of men;” and at Lystra the priest of Jupiter “brought
oxen and garlands unto the gates, and would have done sacrifice with the people;”
[77:2] but the Jews looked on in sullen incredulity, and kept alive an active and
implacable opposition. At Cyprus, the apostles had to contend against the craft of a
Jewish conjuror; [77:3] at Antioch, “the Jews stirred up the devout and honourable
women, and the chief men of the city, and raised persecution” against them, “and
expelled them out of their coasts;” [77:4] at Iconium, the Jews again “stirred up the
Gentiles, and made their minds evil affected against the brethren;” [77:5] and at Lystra,
the same parties “persuaded the people, and having stoned Paul, drew him out of the
city, supposing he had been dead” [78:1] The trials through which he now passed seem
to have made an indelible impression on the mind of the great apostle, and in the last of
his epistles, written many years afterwards, he refers to them as among the most
formidable he encountered in his perilous career. Timothy, who at this time must have
been a mere boy, appears to have witnessed some of these ebullitions of Jewish
malignity, and to have marked with admiration the heroic spirit of the heralds of the
Cross. Paul, when about to be decapitated by the sword of Nero, could, therefore,
appeal to the evangelist, and could fearlessly declare that, twenty years before, when
his life was often at stake, he had not quailed before the terrors of martyrdom. “Thou,”
says he, “hast fully known my long-suffering, charity, patience, persecutions, afflictions,
which came unto me at Antioch, at Iconium, at Lystra, what persecutions | endured, but,
out of them all, the Lord delivered me.” [78:2]
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The hostile efforts of the Jews did not arrest the gospel in its triumphant career. The
truth prevailed mightily among the Gentiles, and the great influx of converts began to
impart an entirely new aspect to the Christian community. At first the Church consisted
exclusively of Israelites by birth, and all who entered it still continued to observe the
institutions of Moses. But it was now evident that the number of its Gentile adherents
would soon very much preponderate, and that, ere long, the keeping of the typical law
would become the peculiarity of a small minority of its members. Many of the converted
Jews were by no means prepared for such an alternative. They prided themselves
upon their divinely-instituted worship; and, misled by the fallacy that whatever is
appointed by God can never become obsolete, they conceived that the spread of
Christianity must be connected with the extension of their national ceremonies. They
accordingly asserted that the commandment relative to the initiatory ordinance of
Judaism was binding upon all admitted to Christian fellowship. “Certain men which
came down from Judea” to Antioch, “taught the brethren, and said, Except ye be
circumcised after the manner of Moses, ye cannot be saved.” [79:1]

Paul was eminently qualified to deal with such errorists. There was a time when he had
valued himself upon his Pharisaic strictness, but when God revealed to him His glory in
the face of Jesus Christ, he was taught to distinguish between a living faith, and a dead
formalism. He still maintained his social status, as one of the “chosen people,” by the
keeping of the law; but he knew that it merely prefigured the great redemption, and that
its types and shadows must quickly disappear before the light of the gospel. He saw,
too, that the arguments urged for circumcision could also be employed in behalf of all
the Levitical arrangements, [79:2] and that the tendency of the teaching of these “men
which came down from Judea” was to encumber the disciples with the weight of a
superannuated ritual. Nor was this all. The apostle was well aware that the spirit which
animated those Judaising zealots was a spirit of self-righteousness. When they “taught
the brethren and said, Except ye be circumcised after the manner of Moses, ye cannot
be saved’ they subverted the doctrine of justification by faith alone. [79:3] A sinner is
saved as soon as he believes on the Lord Jesus Christ, [79:4] and he requires neither
circumcision, nor any other ordinance, to complete his pardon. Baptism is, indeed, the
sign by which believers solemnly declare their acceptance of the gospel, and the seal
by which God is graciously pleased to recognise them as heirs of the righteousness of
faith; and yet even baptism is not essential to salvation, for the penitent thief, though
unbaptized, was admitted into paradise. [80:1] But circumcision is no part of Christianity
at all; it does not so much as indicate that the individual
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who submits to it is a believer in Jesus. Faith in the Saviour is the only and the perfect
way of justification. “Blessed are all they that put their trust in him,” [80:2] for Christ will,
without fail, conduct to glory all who commit themselves to His guidance and protection.
Those who trust in Him cannot but love Him, and those who love Him cannot but delight
to do His will; and as faith is the root of holiness and happiness, so unbelief is the
fountain of sin and misery. But though the way of salvation by faith can only be
spiritually discerned, many seek to make it palpable by connecting it with certain visible
institutions. Faith looks to Jesus as the only way to heaven; superstition looks to some
outward observance, such as baptism or circumcision, (which is only a finger-post on
the way,) and confounds it with the way itself. Faith is satisfied with a very simple ritual,
superstition wearies itself with the multiplicity of its minute observances. Faith holds
communion with the Saviour in all His appointments, and rejoices in Him with joy
unspeakable; superstition leans on forms and ceremonies, and is in bondage to these
beggarly elements. No wonder then that the attempt to impose on the converted
Gentiles the rites of both Christianity and Judaism encountered such resolute
opposition. Paul and Barnabas at once withstood its abettors, and had “no small
dissension and disputation with them.” [80:3] It was felt, however, that a matter of such
grave importance merited the consideration of the collective wisdom of the Church, and
it was accordingly agreed to send these two brethren, “and certain other of them” “to
Jerusalem unto the apostles and elders about this question.” [81:1]

It is not stated that the Judaising teachers confined their interference to Antioch, and the
subsequent narrative apparently indicates that the deputation to Jerusalem acted on
behalf of all the Churches in Syria and Cilicia. [81:2] The Christian societies scattered
throughout Pamphylia, Lycaonia, and some other districts of Asia Minor, do not seem to
have been directly concerned in sending forward the commissioners; but as these
communities had been collected and organised by Paul and Barnabas, they doubtless
considered that they were represented by their founders, and they at once acceded to
the decision of the assembly which met in the Jewish metropolis. [81:3] That assembly
approached, perhaps, more closely than any ecclesiastical convention that has ever
since been held, to the character of a general council. It is pretty clear that its
deliberations must have taken place at the time of one of the great annual festivals, for,
seven or eight years before, the apostles had commenced their travels as missionaries,
and except about the season of the Passover or of Pentecost, the Syrian deputation
could have scarcely reckoned on finding them in the holy city. It is not said that the
officials who were to be consulted belonged exclusively to Jerusalem.
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[81:4] They, not improbably, included the elders throughout Palestine who usually
repaired to the capital to celebrate the national solemnities. This meeting, therefore,
seems to have been constructed on a broader basis than what a superficial reading of
the narrative might suggest. Amongst its members were the older apostles, as well as
Barnabas and Paul, so that it contained the principal founders of the Jewish and Gentile
Churches: there were also present the elders of Jerusalem, and deputies from Antioch,
that is, the representatives of the two most extensive and influential Christian societies
in existence: whilst commissioners from the Churches of Syria and Cilicia, and elders
from various districts of the holy land, were, perhaps, likewise in attendance. The
Universal Church was thus fairly represented in this memorable Synod.

The meeting was held A.D. 51, and Paul, exactly fourteen years before, [82:1] had
visited Jerusalem for the first time after his conversion. [82:2] So little was then known
of his remarkable history, even in the chief city of Judea, that when he “assayed to join
himself to the disciples, they were all afraid of him, and believed not that he was a
disciple;” [82:3] but now his position was completely changed, and he was felt to be one
of the most influential personages who took part in the proceedings of this important
convention. Some have maintained that the whole multitude of believers in the Jewish
capital deliberated and voted on the question in dispute, but there is certainly nothing in
the statement of the evangelist to warrant such an inference. It is very evident that the
disciples in the holy city were not prepared to approve unanimously of the decision
which was actually adopted, for we are told that, long afterwards, they were “all zealous
of the law,” [83:1] and that they looked with extreme suspicion on Paul himself, because
of the lax principles, in reference to its obligation, which he was understood to patronise.
[83:2] When he arrived in Jerusalem on this mission he found there a party determined
to insist on the circumcision of the converts from heathenism; [83:3] he complains of the
opposition he now encountered from these “false brethren unawares brought in;” [83:4]
and, when he returned to Antioch, he was followed by emissaries from the same bigoted
and persevering faction. [83:5] It is quite clear, then, that the finding of the meeting,
mentioned in the fifteenth chapter of the Acts, did not please all the members of the
church of the metropolis. The apostle says expressly that he communicated “privately”
on the subject with “them which were of reputation,” [83:6] and in the present state of
feeling, especially in the head-quarters of Judaism, Paul would have recoiled from the
discussion of a question of such delicacy before a promiscuous congregation. The
resolution now agreed upon, when subsequently mentioned, is set forth as the act, not
of the whole body of the disciples, but of “the apostles and elders,” [83:7] and as they
were the arbiters to whom the appeal was made, they were obviously the only parties
competent to pronounce a deliverance.
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Two or three expressions of doubtful import, which occur in connexion with the history of
the meeting, have induced some to infer that all the members of the Church of
Jerusalem were consulted on this occasion. It is said that “all the multitude kept silence
and gave audience to Barnabas and Paul”; [84:1] that it “pleased the apostles and
elders with the whole church to send chosen men of their own company to Antioch:”
[84:2] and, according to our current text, that the epistle, intrusted to the care of these
commissioners, proceeded from “the apostles and elders and brethren.” [84:3] But “the
whole church,” and “all the multitude,” merely signify the whole assembly present, and
do not necessarily imply even a very numerous congregation. [84:4] Some, at least, of
the “certain other” deputies [84:5] sent with Paul and Barnabas to Jerusalem, were, in
all likelihood, disposed to doubt or dispute their views; as it is not probable that a
distracted constituency would have consented to the appointment of commissioners, all
of whom were already committed to the same sentiments. When, therefore, the
evangelist reports that the proposal made by James “pleased the apostles and elders
with the whole Church,” he thus designs to intimate that it met the universal approval of
the meeting, including the deputies on both sides. There were prophets, and others
possessed of extraordinary endowments, in the early Church, [84:6] and, as some of
these were, no doubt, at this time in Jerusalem, [84:7] we can scarcely suppose that
they were not permitted to be present in this deliberative assembly. If we adopt the
received reading of the superscription of the circular letter, [84:8] the “brethren,” who are
there distinguished from “the apostles and elders,” were, in all likelihood, these gifted
members. [84:9] But, according to the testimony of the best and most ancient
manuscripts, the true reading of the commencement of this encyclical epistle is, “The
apostles and elders brethren.” [85:1] As the Syrian deputies were commissioned to
consult, not the general body of Christians at Jerusalem, but the apostles and elders,
this reading, now recognised as genuine by the highest critical authorities, is sustained
by the whole tenor of the narrative. The same parties who “came together to consider
of this matter” also framed the decree. The apostles and elders brethren were the only
individuals officially concerned in this important transaction. [85:2]

In this council the apostles acted, not as men oracularly pronouncing the will of the
Eternal, but, as ordinary church rulers, proceeding, after careful inquiry, to adopt the
suggestions of an enlightened judgment. One passage of the Synodical epistle has
been supposed to countenance a different conclusion, for those assembled “to consider
of this matter” are represented as saying to the Syrian and Cilician Churches—"It
seemed good to the Holy Ghost and to us to lay
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upon you no greater burden” [85:3] than the restrictions which are presently
enumerated. But it is to be observed that this is the language of “the elders brethren,”
as well as of the apostles, so that it must have been used by many who made no
pretensions to inspiration; and it is apparent from the context that the council here
merely reproduces an argument against the Judaizers which had been always felt to be
irresistible. The Gentiles had received the Spirit “by the hearing of faith,” [86:1] and not
by the ordinance of circumcision; and hence it was contended that the Holy Ghost
himself had decided the question. Peter, therefore, says to the meeting held at
Jerusalem—"God, which knoweth the hearts, bare them witness, giving them the Holy
Ghost, even as he did unto us; and put no difference between us and them, purifying
their hearts by faith. Now, therefore, why tempt ye God, to put a yoke upon the neck of
the disciples, which neither our fathers, nor we, were able to bear?” [86:2] He had
employed the same reasoning long before, in defence of the baptism of Cornelius and
his friends. “The Holy Ghost,” said he, “fell on them.... Forasmuch, then, as God gave
them the like gift as he did unto us, who believed on the Lord Jesus Christ,—what was |
that | could withstand God?” [86:3] When, then, the members of the council here
declared, “It seemed good to the Holy Ghost and to us,” [86:4] they thus simply
intimated that they were shut up to the arrangement which they now announced—that
God himself, by imparting His Spirit to those who had not received the rite of
circumcision, had already settled the controversy—and that, as it had seemed good to
the Holy Ghost not to impose the ceremonial law upon the Gentiles, so it also seemed
good to “the apostles and elders brethren.”

But whilst the abundant outpouring of the Spirit on the Gentiles demonstrated that they
could be sanctified and saved without circumcision, and whilst the Most High had thus
proclaimed their freedom from the yoke of the Jewish ritual, it is plain that, in regard to
this point, as well as other matters noticed in the letter, the writers speak as the
accredited interpreters of the will of Jehovah. They state that it seemed good to the
Holy Ghost and to them to require the converts from paganism “to abstain from meats
offered to idols, and from blood, and from things strangled, and from fornication.” [87:1]
And yet, without any special revelation, they might have felt themselves warranted to
give such instructions in such language, for surely they were at liberty to say that the
Holy Ghost had interdicted fornication; and, as the expounders of the doctrine of
Christian expediency, [87:2] their views may have been so clear that they could speak
with equal confidence as to the duty of the disciples under present circumstances to
abstain from blood, and from things strangled, and from meats offered to idols. If they
possessed “the full assurance
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of understanding” as to the course to be pursued, they doubtless deemed it right to
signify to their correspondents that the decision which they now promulgated was, not
any arbitrary or hasty deliverance, but the very “mind of the Spirit” either expressly
communicated in the Word, or deduced from it by good and necessary inference. In
this way they aimed to reach the conscience, and they knew that they thus furnished the
most potential argument for submission.

It may at first sight appear strange that whilst the apostles, and those who acted with
them at this meeting, condemned the doctrine of the Judaizers, and affirmed that
circumcision was not obligatory on the Gentiles, they, at the same time, required the
converts from paganism to observe a part of the Hebrew ritual; and it may seem quite
as extraordinary that, in a letter which was the fruit of so much deliberation, they placed
an immoral act, and a number of merely ceremonial usages, in the same catalogue.
But, on mature reflection, we may recognise their tact and Christian prudence in these
features of their communication. Fornication was one of the crying sins of Gentilism,
and, except when it interfered with social arrangements, the heathen did not even
acknowledge its criminality. When, therefore, the new converts were furnished with the
welcome intelligence that they were not obliged to submit to the painful rite of
circumcision, it was well, at the same time, to remind them that there were lusts of the
flesh which they were bound to mortify; and it was expedient that, whilst a vice so
prevalent as fornication should be specified, they should be distinctly warned to beware
of its pollutions. For another reason they were directed to abstain from “meats offered
to idols.” It often happened that what had been presented at the shrine of a false god
was afterwards exposed for sale, and the council cautioned the disciples against
partaking of such food, as they might thus appear to give a species of sanction to
idolatry, as well as tempt weak brethren to go a step further, and directly countenance
the superstitions of the heathen worship. [88:1] The meeting also instructed the faithful
in Syria and Cilicia to abstain from “blood and from things strangled,” because the
Jewish converts had been accustomed from infancy to regard aliment of this description
with abhorrence, and they could scarcely be expected to sit at meat with parties who
partook of such dishes. Though the use of them was lawful, it was, at least for the
present, not expedient; and on the same principle that, whether we eat, or drink, or
whatever we do, we should do all to the glory of God, the Gentile converts were
admonished to remove them from their tables, that no barrier might be raised up in the
way of social or ecclesiastical communion with their brethren of the seed of Abraham.
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It was high time for the authoritative settlement of a question at once so perplexing and
so delicate. It already threatened to create a schism in the Church; and the agitation,
which had commenced before the meeting of the council, was not immediately quieted.
When Peter visited Antioch shortly afterwards, he at first triumphed so far over his
prejudices as to sit at meat with the converts from paganism; but when certain sticklers
for the law arrived from Jerusalem, “he withdrew, and separated himself, fearing them
which were of the circumcision.” [89:1] The “decree” of the apostles and elders
undoubtedly implied the lawfulness of eating with the Gentiles, but it contained no
express injunction on the subject, and Peter, who was now about to “go unto the
circumcision,” [89:2] and who was, therefore, most anxious to conciliate the Jews, may
have pleaded this technical objection in defence of his inconsistency. It is said that
others, from whom better things might have been expected, followed his example,
“insomuch that Barnabas also was carried away with their dissimulation.” [89:3] But, on
this critical occasion, Paul stood firm; and his bold and energetic remonstrances appear
to have had the effect of preventing a division which must have been most detrimental
to the interests of infant Christianity.

CHAPTER VL.

THE INTRODUCTION OF THE GOSPEL INTO EUROPE, AND THE MINISTRY OF
PAUL AT PHILIPPLI.

A.D. 52.

After the Council of Jerusalem, the gospel continued its prosperous career. When Paul
had remained for some time at Antioch, where he returned with the deputation, he set
out to visit the Churches of Syria and Cilicia; and then travelled through Lycaonia,
Galatia, and some other portions of Asia Minor. He was now directed, by a vision, [90:1]
to pass over into Greece; and about the spring of A.D. 52, or twenty-one years after the
crucifixion, Europe was entered, for the first time, by the Apostle of the Gentiles. Paul
commenced his ministry in this new sphere of labour by announcing the great salvation
to the inhabitants of Philippi, a city of Macedonia, and a Roman colony. [90:2]

Nearly a century before, two powerful factions, contending for the government of the
Roman world, had converted the district now visited into a theatre of war; immense
armies had been here drawn out in hostile array; and two famous battles, which issued
in the overthrow of the Republic, had been fought in this very neighbourhood. The
victor had rewarded some of his veterans by giving them possessions at Philippi. The
Christian missionary entered, as it were, the suburbs of the great metropolis of the
West, when he made his appearance in this military colony; for, it had the same
privileges as the towns of Italy, [91:1] and its inhabitants enjoyed the status of Roman
citizens. Here he now originated a spiritual revolution which eventually changed the
face of Europe.
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The Jews had no synagogue in Philippi; but, in places such as this, where their
numbers were few, they were wont, on the Sabbath, to meet for worship by the side of
some river in which they could conveniently perform their ablutions; and Paul
accordingly repaired to the banks of the Gangitas, [91:2] where he expected to find
them assembled for devotional exercises. A small oratory, or house of prayer, seems to
have been erected on the spot; but the little society connected with it must have been
particularly apathetic, as the apostle found only a few females in attendance. One of
these was, however, the first-fruits of his mission to the Western continent. Lydia, a
native of Thyatira, and a seller of purple,—a species of dye for which her birthplace had
acquired celebrity,—was the name of the convert; and though the gospel may already
have made some progress in Rome, it must be admitted that, in as far as direct
historical testimony is concerned, this woman has the best claim to be recognised as
the mother of European Christianity. It is said that she “worshipped God,” [91:3] that is,
though a Gentile, she had been proselyted to the Jewish faith; and the history of her
conversion is given by the evangelist with remarkable clearness and simplicity. “The
Lord opened her heart that she attended unto the things that were spoken of Paul.”
[91:4] When she and her family were baptized, she entreated the missionaries to “come
into her house and abide there” during their sojourn in the place; and, after some
hesitation, they accepted the proffered hospitality.

Another female acts a conspicuous part in connexion with this apostolic visit. “It came
to pass,” says Luke, “as we went to prayer, a certain damsel possessed with a spirit of
divination met us, which brought her masters much gain by soothsaying: the same
followed Paul and us, and cried, saying, These men are the servants of the Most High
God, which shew unto us the way of salvation. And this did she many days.” [92:1] It is
quite possible that even daemons have the power of discerning certain classes of future
events with the quickness of intuition; [92:2] and if, as the Scriptures testify, they have
sometimes entered into human bodies, we can well understand how the individuals thus
possessed have obtained credit for divination. In this way the damsel mentioned by the
evangelist may have acquired her celebrity. We cannot explain how disembodied spirits
maintain intercourse; but it is certain that they possess means of mutual recognition,
and that they can be impressed by the presence of higher and holier intelligences. And
as the approach of a mighty conqueror spreads dismay throughout the territory he
invades, so when the Son of God appeared on earth, the devils were troubled at His
presence, and, in the agony of their terror, proclaimed His dignity. [92:3] It would appear
that some influence of an analogous character operated on this Pythoness. The arrival
of the missionaries
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in Philippi alarmed the powers of darkness, and the damsel, under the pressure of an
impulse which she found it impossible to resist, told their commission. But neither the
apostles, nor our Lord, cared for credentials of such equivocal value. As this female
followed the strangers through the streets, and in a loud voice announced their errand
to the city, “Paul, being grieved, turned and said to the spirit, | command thee, in the
name of Jesus Christ, to come out of her, and he came out the same hour.” [93:1]

The unbelieving Jews had hitherto been the great persecutors of the Church; but now,
for the first time, the apostles encountered opposition from another quarter; and the
expulsion of the spirit from the damsel evoked the hostility of this new adversary. When
the masters of the Pythoness “saw that the hope of their gains was gone, they caught
Paul and Silas, and drew them into the marketplace unto the rulers.” [93:2] We here
discover one great cause of our Lord under the government of the pagan emperors.
The Jews were prompted by mere bigotry to display hatred to the gospel—but the
Gentiles were generally guided by the still more ignoble principle of selfishness. Many
of the heathen multitude cared little for their idolatrous worship; but all who depended
for subsistence on the prevalence of superstition, such as the image-makers, the
jugglers, the fortune-tellers, and a considerable number of the priests, [93:3] were
dismayed and driven to desperation by the progress of Christianity. They saw that, with
its success, “the hope of their gains was gone;” and, under pretence of zeal for the
public interest, and for the maintenance of the “lawful” ceremonies, they laboured to
intimidate and oppress the adherents of the new doctrine.

The appearance of the missionaries at Philippi must have created a profound sensation,
as otherwise it is impossible to account for the tumult which now occurred. The
“masters” of the damsel possessed of the “spirit of divination,” no doubt, took the
initiatory step in the movement; but had not the public mind been in some degree
prepared for their appeals, they could not have induced all classes of their fellow-
citizens so soon to join in the persecution. “The multitude rose up together” at their call;
the duumviri, or magistrates, rent off the clothes of the apostles with their own hands,
and commanded them to be scourged,; the lictors “laid many stripes upon them;” they
wore ordered to be kept in close confinement; and the jailer exceeded the exact letter of
his instructions by thrusting them “into the inner prison,” and by making “their feet fast in
the stocks.” [94:1] The power of Imperial Rome arrayed itself against the preachers of
the gospel, and now distinctly gave note of warning of the approach of that long night of
affliction throughout which the church was yet to struggle.
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If the proceedings of the missionaries, before their committal to prison, produced such a
ferment, it is clear that the circumstances attending their incarceration were not
calculated to abate the excitement. It soon appeared that they had sources of
enjoyment which no human authority could either destroy or disturb; for as they lay in
the pitchy darkness of their dungeon with their feet compressed in the stocks, their
hearts overflowed with divine comfort. “At midnight Paul and Silas prayed, and sang
praises unto God: and the prisoners heard them.” [94:2] What must have been the
wonder of the other inmates of the jail, as these sounds fell upon their ears! Instead of
a cry of distress issuing from “the inner prison,” there was the cheerful voice of
thanksgiving! The apostles rejoiced that they were counted worthy to suffer in the
service of Christ. The King of the Church sympathised with His oppressed saints, and
speedily vouchsafed to them most wonderful tokens of encouragement. Scarcely had
they finished their song of praise when it was answered by a very significant response,
proclaiming that they were supported by a power which could crush the might of Rome.
“Suddenly there was a great earthquake, so that the foundations of the prison were
shaken, and immediately all the doors were opened, and every one’s bands were
loosed.” [95:1]

It is not improbable that the mind of the jailer had already been ill at ease. He must
have heard of the extraordinary history of the damsel with the spirit of divination who
announced that his prisoners were the servants of the Most High God, and that they
shewed unto men the way of salvation. Rumour had, perhaps, supplied him with some
information in reference to their doctrines; and during even his short intercourse with
Paul and Silas in the jail, he may have been impressed by much that he noticed in their
spirit and deportment. But he had meanwhile gone to rest, and he remained asleep
until roused by the noise and tremor of the earthquake. When he awoke and saw “the
prison doors open,” he was in a paroxysm of alarm; and concluding that the prisoners
had escaped, and that he might expect to be punished, perhaps capitally, for neglect of
duty, he resolved to anticipate such a fate, and snatched his sword to commit suicide.
At this moment, a voice issuing from the dungeon where the missionaries were
confined, at once dispelled his fears as to the prisoners, and arrested him almost in the
very act of self-murder. “Paul cried with a loud voice, saying—Do thyself no harm, for
we are all here.” [95:2] These words operated on the unhappy man like a shock of
electricity. They instantaneously directed his thoughts into another channel, and
imparted intensity to feelings which, had hitherto been comparatively dormant. The
conviction flashed upon his conscience that the men whom he had so recently thrust
into the inner prison were no impostors; that they had, as they alleged, authority to treat
of matters infinitely
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more important than any of the passing interests of time; that they had, verily, a
commission from heaven to teach the way of eternal salvation; and that he and others,
who had taken part in their imprisonment, had acted most iniquitously. For what now
could be more evident than that the apostles were the servants of the Most High God?
When everything around them was enveloped in the gloom of midnight, they seemed
able to tell what was passing all over the prison. How strange that, when the jailer was
about to kill himself, a voice should issue from a different apartment saying—Do thyself
no harm! How strange that the very man whose feet, a few hours before, had boon
made fast in the stocks, should now be the giver of this friendly counsel! How
remarkable that, when all the doors were opened, no one attempted to escape! And
how extraordinary that, during the very night on which the apostles were imprisoned, the
bands of all the inmates were loosed, and that the building was made to rock to its
foundations! Did not the earthquake indicate that He, whom the apostles served, was
able to save and to destroy? Did it not proclaim, trumpet-tongued, that He would surely
punish their persecutors? When the jailer thought on these things, well might he be
paralysed with fear, and believing that the apostles alone could tell him how he was Lo
obtain relief from the anxiety which oppressed his spirit, it is not strange that “he called
for a light, and sprang in, and came trembling, and fell down before Paul and Silas, and
brought them out, and said—Sirs, what must | do to be saved?” [96:1]

The missionaries were prepared with a decisive reply to this earnest inquiry, and it is
probable that their answer took the jailer by surprise. He expected, perhaps, to be
called upon to do something, either to propitiate the apostles themselves, or to turn
away the wrath of the God of the apostles. It is obvious, from the spirit which he
manifested, that, to obtain peace of conscience, he was ready to go very far in the way
of self-sacrifice. He may have been willing to part with his property, or to imperil his life,
or to give “the fruit of his body for the sin of his soul.” What, then, must have been his
astonishment when he found that the divine mercy so far transcended anything he could
have possibly anticipated! With what satisfaction must he have listened to the
assurance that an atonement had already been made, and that the sinner is safe as
soon as he lays the hand of faith on the head of the great Sacrifice! What delight must
he have experienced when informed that unbelief alone could shut him out from
heaven; that the Son of God had died the just for the unjust; and that this almighty
Saviour now waited to be gracious to-himself! How must the words of the apostles have
thrilled through his soul, as he heard them repeating the invitation-"Believe on the Lord
Jesus Christ, and thou shalt be saved, and thy house.” [97:1]
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The jailer joyfully accepted the proffered Deliverer; and felt that, resting on this Rock of
Salvation, he was at peace. Though well aware that, by openly embracing the gospel,
he exposed himself to considerable danger, he did not shrink from the position of a
confessor. The love of Christ had obtained full possession of his soul, and he was quite
prepared to suffer in the service of his Divine Master. He took Paul and Silas “the same
hour of the night, and washed their stripes, and was baptized, he and all his,
straightway; and when he had brought them into his house, he set meat before them,
and rejoiced, believing in God with all his house.” [98:1]

It is highly probable that the shock of the earthquake was felt beyond the precincts of
the jail, and that the events which had occurred there had soon been communicated to
the city authorities. We can thus best account for the fact that “when it was day, the
magistrates sent the serjeants saying, Let those men go.” [98:2] As it is not stated that
the apostles had previously entered into any vindication of their conduct, it has been
thought singular that they now declined to leave the prison without receiving an apology
for the violation of their privileges as Roman citizens. But this matter presents no real
difficulty. The magistrates had yielded to the clamour of an infuriated mob; and, instead
of giving Paul and Silas a fair opportunity of defence or explanation, had summarily
consigned them to the custody of the jailer. These functionaries nhow seemed prepared
to listen to remonstrance; and Paid deemed it due to himself, and to the interests of the
Christian Church, to complain of the illegal character of the proceedings from which he
had suffered. He had been punished, without a trial, and scourged, though a Roman
citizen. [98:3] Hence, when informed that the duumviri had given orders for the
liberation of himself and his companion, the apostle exclaimed—"“They have beaten us
openly uncondemned, being Romans, and have cast us into prison, and now do they
thrust us out privily? Nay, verily, but let them come themselves, and fetch us out.” [98:4]
These words, which were immediately reported by the serjeants, or lictors, inspired the
magistrates with apprehension, and suggested to them the expediency of conciliation.
“And they came” to the prison to the apostles, “and besought them, and brought them
out, and desired them to depart out of the city.” [99:1] The missionaries did not,
however, leave Philippi until they had another opportunity of meeting with their
converts. “They went out of the prison, and entered into the house of Lydia, and when
they had seen the brethren, they comforted them and departed.” [99:2]
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On the whole Paul and Silas had reason to thank God and take courage, when they
reviewed their progress in the first European city which they visited. Though they had
met with much opposition, their ministry had been greatly blessed; and, in the end, the
magistrates, who had treated them with much severity, had felt it necessary to
apologise. The extraordinary circumstances accompanying their imprisonment must
have made their case known to the whole body of the citizens, and thus secured a
degree of attention to their preaching which could not have been otherwise expected.
The Church, now established at Philippi, contained a number of most generous
members, and Paul afterwards gratefully acknowledged the assistance he received
from them. “Ye have well done,” said he, “that ye did communicate with my affliction.
Now, ye Philippians, know also, that in the beginning of the gospel, when | departed
from Macedonia, no church communicated with me, as concerning giving and receiving,
but ye only. For, even in Thessalonica, ye sent once and again unto my necessity.”
[99:3]

CHAPTER VII.

THE MINISTRY OF PAUL IN THESSALONICA, BEREA, ATHENS,
AND CORINTH.

A.D.52 TO A.D. 54.

After leaving Philippi, and passing through Amphipolis and Apollonia, Paul made his
way to Thessalonica. In this city there was a Jewish synagogue where he was
permitted, for three successive Sabbaths, to address the congregation. His discourses
produced a powerful impression; as some of the seed of Abraham believed, “and, of the
devout Greeks, a great multitude, and of the chief women, not a few.” [100:1] The
unbelieving Jews attempted to create annoyance by representing the missionaries as
acting “contrary to the decrees of Caesar, saying—that there is another king, one
Jesus;” [100:2] but though they contrived to trouble “the rulers” [100:3] and to “set all the
city in an uproar,” they could not succeed in preventing the formation of a flourishing
Christian community. Paul appeared next in Berea, and, when reporting his success
here, the sacred historian bears a remarkable testimony to the right of the laity to judge
for themselves as to the meaning of the Book of Inspiration; for he states that the Jews
of this place “were more noble than those in Thessalonica, in that they received the
word with all readiness of mind, and searched the scriptures daily” [101:1] to ascertain
the truth of the apostolic doctrine. Paul now proceeded “to go as it were to the sea,”
and soon afterwards arrived at Athens.

The ancient capital of Attica had long been the literary metropolis of heathendom. Its
citizens could boast that they were sprung from a race of heroes, as their forefathers
had nobly struggled for freedom on many a bloody battlefield, and, by prodigies of
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valour, had maintained their independence against all the might of Persia. Minerva, the
goddess of wisdom, was their tutelary deity. The Athenians,
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from time immemorial, had been noted for their intellectual elevation; and a brilliant
array of poets, legislators, historians, philosophers, and orators, had crowned their
community with immortal fame. Every spot connected with their city was classic
ground. Here it was that Socrates had discoursed so sagely; and that Plato had
illustrated, with so much felicity and genius, the precepts of his great master; and that
Demosthenes, by addresses of unrivalled eloquence, had roused and agitated the
assemblies of his countrymen. As the stranger passed through Athens, artistic
productions of superior excellence everywhere met his eye. Its statues, its public
monuments, and its temples, were models alike of tasteful design and of beautiful
workmanship. But there may be much intellectual culture where there is no spiritual
enlightenment, and Athens, though so far advanced in civilisation and refinement, was
one of the high places of pagan superstition. Amidst the splendour of its architectural
decorations, as well as surrounded with proofs of its scientific and literary eminence, the
apostle mourned over its religious destitution, and “his spirit was stirred in him, when he
saw the city wholly given to idolatry.” [102:1]

On this new scene Paul exhibited his usual activity and earnestness. “He disputed in
the synagogue with the Jews, and with the devout persons, and in the market daily with
them that met with him.” [102:2] The Christian preacher, doubtless, soon became an
object of no little curiosity. He was of diminutive stature; [102:3] he seems to have
laboured under the disadvantages of imperfect vision; [102:4] and his Palestinian Greek
must have sounded harshly in the ears of those who were accustomed to speak their
mother tongue in its Attic purity. But, though his “bodily presence was weak,” [102:5] he
speedily convinced those who came in contact with him, that the frail earthly tabernacle
was the habitation of a master mind; and though mere connoisseurs in idioms and
pronunciation might designate “his speech contemptible,” [102:6] he riveted the
attention of his hearers by the force and impressiveness of his oratory. The presence of
this extraordinary stranger could not remain long unknown to the Athenian literati; but,
when they entered into conversation with him, some of them were disposed to ridicule
him as an idle talker, whilst others seemed inclined to denounce him as a dangerous
innovator. “Certain philosophers of the Epicureans and of the Stoics encountered him;
and some said—What will this babbler say? other some—He seemeth to be a setter
forth of strange gods, because he preached unto them Jesus and the resurrection.”
[102:7] Upwards of four hundred years before, Socrates had been condemned to death
by the Athenians as “a setter forth of strange gods,” [103:1] and it may be that some of
these philosophers hoped to intimidate the apostle by hinting that he was now open to
the same indictment. But it is very improbable that they seriously contemplated
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a prosecution; as they had themselves no faith in the pagan mythology. They were
quite ready to employ their wit to turn the heathen worship into scorn; and yet they could
point out no “more excellent way” of religious service. In Athens, philosophy had
demonstrated its utter impotence to do anything effective for the reformation of the
popular theology; and its professors had settled down into the conviction that, as the
current superstition exercised an immense influence over the minds of the multitude it
was inexpedient for wise men to withhold from it the tribute of outward reverence. The
discourses of Paul were very far from complimentary to parties who valued themselves
so highly on their intellectual advancement; for he quietly ignored all their speculations
as so much folly; and, whilst he propounded his own system with the utmost confidence,
he, at the same time, supported it by arguments which they were determined to reject,
but unable to overturn. It is pretty clear that they were to some extent under the
influence of pique and irritation when they noticed his deviations from the established
faith, and applied to him the epithet of “babbler;” but Paul was not the man to be put
down either by irony or insult; and at length it was found necessary to allow him a fair
opportunity of explaining his principles. It is accordingly stated that “they took him and
brought him unto Mars Hill saying—May we know what this new doctrine, whereof thou
speakest, is, for thou bringest certain strange things to our ears—we would know,
therefore, what these things mean.” [103:2]

The speech delivered by Paul on this memorable occasion has been often admired for
its tact, vigour, depth, and fidelity. Whilst giving the Athenians full credit for their
devotional feeling, and avoiding any pointed and sarcastic attack on the absurdities of
their religious ritual, he contrives to present such an outline of the prominent features of
the Christian revelation, as might have convinced any candid and intelligent auditor of
its incomparable superiority, as well to the doctrines of the philosophers, as to the fables
of heathenism. In the very commencement of his observations he displays no little
address. “Ye men of Athens,” said he, “I perceive that, in every point of view, ye are
carrying your religious reverence very far; for, as | passed by, and observed the objects
of your worship, | found an altar with this inscription—To the unknown God—whom,
therefore, ye worship, though ye know him not, him declare | unto you.” [104:1] The
existence in this city of inscriptions, such as that here given, is attested by several other
ancient witnesses [104:2] as well as Paul, and the altars thus distinguished appear to
have been erected when the place was afflicted by certain strange and unprecedented
calamities which the deities, already recognised, were supposed to be unable to
remove. The auditors of the apostle could not well be dissatisfied with the statement
that they carried their “religious reverence very far;” and yet, perhaps, they were
scarcely prepared for the reference to this altar by which the observation was illustrated;
for the inscription which he quoted contained a most humiliating confession of their
ignorance, and furnished him with an excellent apology for proposing to act as their
theological instructor.
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His discourse, which treats of the Being and Attributes of God, must have been heard
with no ordinary interest by the polite and intelligent Athenians. Its reasoning is plain,
pertinent, and powerful; and whilst adopting a didactic tone, and avoiding the language
and spirit of controversy, the apostle, in every sentence, comes into direct collision,
either with the errors of polytheism, or the dogmas of the Grecian philosophy. The
Stoics were Pantheists, and held the doctrine of the eternity of matter; [105:1] whilst the
Epicureans maintained that the universe arose out of a fortuitous concurrence of atoms;
[105:2] and therefore Paul announced his opposition to both these sects when he
declared that “God made the world and all things therein.” [105:3] The Athenians
boasted that they were of nobler descent than the rest of their countrymen; [105:4] and
the heathen generally believed that each nation belonged to a distinct stock and was
under the guardianship of its own peculiar deities; but the apostle affirmed that “God
hath made of one blood all nations of men to dwell on all the face of the earth.” [105:5]
The Epicureans asserted that the gods did not interfere in the concerns of the human
family, and that they were destitute of foreknowledge; but Paul here assured them that
the great Creator “giveth to all life and breath and all things,” and “hath determined the
times before appointed, and the bounds of their habitation.” [105:6] The heathen
imagined that the gods inhabited their images; but whilst Paul was ready to
acknowledge the excellence, as works of art, of the statues which he saw all around
him, he at the same time distinctly intimated that these dead pieces of material
mechanism could never even faintly represent the glory of the invisible First Cause, and
that they were unworthy the homage of living and intellectual beings. “As we are the
offspring of God,” said he, “we ought not to think that the Godhead is like unto gold, or
silver, or stone, graven by art and man’s device.” [106:1] After having thus borne
testimony to the spirituality of the | am that | am, and asserted His authority as the
Maker and Preserver of the world, Paul proceeded to point out his claims as its
righteous Governor. “He hath appointed a day, in the which he will judge the world in
righteousness by that man whom he hath ordained, whereof he hath given assurance
unto all men in that he hath raised him from the dead.” [106:2] The pleasure-loving
Epicureans refused to believe in a future state of rewards and punishments; and
concurred with the Stoics in denying the immortality of the soul. [106:3] Both these
parties were, of course, prepared to reject the doctrine of a general judgment. The idea
of the resurrection of the body was quite novel to almost all classes of the Gentiles; and,
when at first propounded to the Athenians, was received, by many, with doubt, and by
some, with ridicule. “When they heard of the resurrection of the dead, some mocked,
and others said, We will hear thee again of this matter. So Paul departed from among
them.” [106:4]

118



A

DX:I BOOKRAGS

Page 82

The frivolous spirit cherished by the citizens of the ancient capital of Attica was
exceedingly unfavourable to the progress of the earnest faith of Christianity. “All the
Athenians, and strangers which were there, spent their time in nothing else but either to
tell or to hear some new thing.” [106:5] Though they had acquired a world-wide
reputation for literary culture, it is an instructive fact that their city continued for several
centuries afterwards to be one of the strongholds of Gentile superstition. But the
labours of Paul at this time were not entirely unproductive. “Certain men clave unto him
and believed, among the which was Dionysius, the Areopagite, and a woman, named
Damaris, and others with them.” [107:1] The court of Areopagus, long the highest
judicial tribunal in the place, had not even yet entirely lost its celebrity; and the
circumstance that Dionysius was connected with it, is a proof that this Christian convert
must have been a respectable and influential citizen. He appears to have occupied a
very high place among the primitive disciples; and the number of spurious writings
ascribed to him [107:2] shew that his name was deemed a tower of strength to the
cause with which it was associated. He seems to have been long at the head of the
Athenian presbytery; and to have survived his conversion about forty years, or until the
time of the Domitian persecution. [107:3]

From Athens Paul directed his steps to Corinth, where he appears to have arrived in the
autumn of A.D. 52. Nearly two hundred years before, this city had been completely
destroyed; but, after a century of desolation, it had been rebuilt; and having since
rapidly increased, it was now flourishing and populous. As a place of trade, its position,
near an isthmus of the same name, gave it immense advantages; for it had a harbour
on each side, so that it was the central depot of the commerce of the East and West. Its
inhabitants valued themselves much upon their attainments in philosophy and general
literature; but, whilst, by traffic, they had succeeded in acquiring wealth, they had given
way to the temptations of luxury and licentiousness. Corinth was, in fact, at this time
one of the most dissolute cities of the Empire. It was the capital of the large province of
Achaia, and the residence of the Roman proconsul.

When Paul was at Athens he was led to adapt his style of instruction to the character of
his auditors, and he was thus obliged to occupy much of his time in discussing the
principles of natural religion. He endeavoured to gain over the citizens by shewing them
that their views of the Godhead could not stand the test of a vigorous and discriminating
logic, and that Christianity alone rested on a sound philosophical foundation. But the
exposition of a pure system of theism had comparatively little influence on the hearts
and consciences of these system-builders. Considering the time and skill devoted to its
culture, Athens had yielded perhaps less spiritual fruit than
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any field of labour on which he had yet operated. When he arrived in Corinth he
resolved, therefore, to avoid, as much as possible, mere metaphysical argumentation,
and he sought rather to stir up sinners to flee from the wrath to come by pressing home
upon them earnestly the peculiar doctrines of revelation. In the first epistle, addressed
subsequently to the Church now established in this place, he thus describes the spirit in
which he conducted his apostolical ministrations. “And I, brethren,” says he, “when |
came to you, came not with excellency of speech or of wisdom, declaring unto you the
testimony of God—for | determined not to know anything among you save Jesus Christ
and Him crucified; and my speech and my preaching was, not with enticing words of
man’s wisdom, but in demonstration of the Spirit and of power—that your faith should
not stand in the wisdom of men, but in the power of God.” [108:1]

The result demonstrated that the apostle thus pursued the most effective mode of
advancing the Christian cause. It might, indeed, have been thought that Corinth was a
very ungenial soil for the gospel, as Venus was the favourite deity of the place; and a
thousand priestesses, or, in other words, a thousand prostitutes, were employed in the
celebration of her orgies. [109:1] The inhabitants generally were sunk in the very depths
of moral pollution. But the preaching of the Cross produced a powerful impression even
in this hotbed of iniquity. Notwithstanding the enmity of the Jews, who “opposed
themselves and blasphemed,” [109:2] Paul succeeded in collecting here a large and
prosperous congregation. “Many of the Corinthians hearing, believed, and were
baptized.” [109:3] Most of the converts were in very humble circumstances, and hence
the apostle says to them in his first epistle—"Ye see your calling, brethren, how that not
many wise men after the flesh, not many mighty, not many noble are called;” [109:4] but
still a few persons of distinction united themselves to the despised community. Thus, it
appears [109:5] that Erastus, the chamberlain, or treasurer, of the city, was among the
disciples. It may be that this civic functionary joined the Church at a somewhat later
date; but, even now, Paul was encouraged by the accession of some remarkable
converts. Of these, perhaps, the most conspicuous was Crispus, “the chief ruler of the
synagogue,” who, “with all his house,” submitted to baptism. [109:6] About the same
time Gaius, who seems to have been an opulent citizen, and who rendered good
service to the common cause by his Christian hospitality, [109:7] openly embraced the
gospel. Two other converts, who are often honourably mentioned in the New
Testament, were now likewise added to the infant Church. These were Aquila and
Priscilla. [109:8] Some have, indeed, supposed that this couple had been already
baptized; but, on the arrival of Paul in Corinth, Aquila is represented as a Jew [110:1]—a
designation which would not have been descriptive of his position had he been
previously a believer—and we must therefore infer that the conversion of himself and
his excellent partner occurred at this period.
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In this city, as well as in many other places, the apostle supported himself by the labour
of his own hands. It was now customary, even for Israelites in easy circumstances, to
train up their children to some mechanical employment, so that should they sink into
penury, they could still, by manual industry, procure a livelihood. [110:2] Paul had been
taught the trade of a tent-maker, or manufacturer of awnings of hair-cloth—articles
much used in the East as a protection against the rays of the sun, by travellers and
mariners; It was in connexion with this occupation that lie became acquainted with
Aquila and Priscilla. “Because he was of the same craft, he abode with them, and
wrought.” [110:3] The Jew and his wife had probably a large manufactory, and thus they
could furnish the apostle with remunerative employment. Whilst under their roof, he did
not neglect the opportunities he enjoyed of presenting the gospel to their attention, and
both soon became his ardent and energetic coadjutors in missionary service.

The conduct of Paul in working with his own hands, whilst engaged in the dissemination
of the gospel, is a noble example of Christian self-denial. He could, it appears, expect
little assistance from the mother church of Antioch; and had he, in the first instance,
demanded support from those to whom he now ministered, he would have exposed
himself and his cause to the utmost suspicion. In a commercial city, such as Corinth, he
would have been regarded by many as a mere adventurer who had resorted to a new
species of speculation in the hope of obtaining a maintenance. His disinterested
behaviour placed him at once beyond the reach of this imputation; and his intense love
to Christ prepared him to make the sacrifice, which the course he thus adopted,
required. And what a proof of the humility of Paul that he cheerfully laboured for his
daily bread at the trade of a tent-maker! The Rabbi who was once admired for his
genius and his learning by the most distinguished of his countrymen—who had once sat
among the members of the great Sanhedrim—and who might have legitimately aspired
to be the son-in-law of the High Priest of Israel [111:1]—was now content to toil “night
and day” at a menial occupation sitting among the workmen of Aquila and Priscilla!

How like to Him, who, though He was rich, yet, for our sakes, became poor, that we,
through His poverty, might be rich!

Paul was well aware of the importance of Corinth as a centre of missionary influence.
Strangers from the East passed through it on their way to Rome, and travellers from the
Western metropolis stopped here on their way to Asia Minor, Palestine, or Syria, so that
it was one of the greatest thoroughfares in the Empire; and, as a commercial mart, it
was second to very few cities in the world. The apostle therefore saw that if a Church
could be firmly planted in this busy capital, it could scatter the seeds of truth to all the
ends of the earth. We may thus understand
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why he remained in Corinth so much longer than in any other place he had yet visited
since his departure from Antioch. “He continued there a year and six months teaching
the Word of God among them.” [111:2] He was, too, encouraged by a special
communication from Heaven to prosecute his labours with zeal and diligence. “The
Lord spake to Paul in the night by a vision—Be not afraid, but speak, and hold not thy
peace—for | am with thee, and no man shall set on thee to hurt thee, for | have much
people in this city.” [112:1] Though the ministry of the apostle was now attended with
such remarkable success, his converts did not all continue to walk worthy of their
profession. But if in the Church of this flourishing mercantile metropolis there were
greater disorders than in perhaps any other of the early Christian communities, [112:2]
the explanation is obvious. Even in a degenerate age Corinth was notorious for its
profligacy; and it would have been indeed marvellous if excesses had not been
occasionally committed by some of the members of a religious society composed, to a
considerable extent, of reclaimed libertines. [112:3]

The success of the gospel in Corinth roused the unbelieving Jews to opposition; and
here, as elsewhere, they endeavoured to avail themselves of the aid of the civil power;
but, in this instance, their appeal to the Roman magistrate was signally unsuccessful.
Gallio, brother of the celebrated Seneca the philosopher, was now “the deputy of
Achaia;” [112:4] and when the bigoted and incensed Israelites “made insurrection with
one accord against Paul, and brought him to the judgment-seat, saying—This fellow
persuaded men to worship God contrary to the law,” [112:5] the proconsul turned a deaf
ear to the accusation. When the apostle was about to enter on his defence, Gallio
intimated that such a proceeding was quite unnecessary, as the affair did not come
within the range of his jurisdiction. “If,” said he, “it were a matter of wrong, or wicked
lewdness, O ye Jews, reason would that | should bear with you; but if it be a question of
words and names and of your law, look ye to it, for | will be no judge of such matters.
And he drive them from the judgment-seat.” [113:1] On this occasion, for the first time
since the arrival of Paul and his brethren in Europe, the mob was on the side of the
missionaries, and under the very eye of the proconsul, and without any effort on his part
to interfere and arrest their violence, the most prominent of the plaintiffs was somewhat
roughly handled. “Then all the Greeks took Smoothens, the chief ruler of the
synagogue, and beat him before the judgment-seat. And Gallio cared for none of these
things.” [113:2]
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When Paul was at Corinth, and probably in A.D. 53, he wrote his two earliest letters,
that is, the First and Second Epistles to the Thessalonians. These communications
must, therefore, have been drawn up about twelve months after the original formation of
the religious community to which they are addressed. The Thessalonian Church was
already fully organised, as the apostle here points out to the disciples their duties to
those who laboured among them and who were over them in the Lord. [113:3] In the
meantime several errors had gained currency; and a letter, announcing that the day of
Christ was at hand, and purporting to have been penned by Paul himself, had thrown
the brethren into great consternation. [113:4] The apostle accordingly deemed it
necessary to interpose, and to point out the dangerous character of the doctrines which
had been so industriously promulgated. He now, too, delivered his famous prophecy
announcing the revelation of the “Man of Sin” before the second coming of the
Redeemer. [113:5] Almost all the members of the Thessalonian Church were probably
converted Gentiles, [113:6] who must still have been but little acquainted with the
Jewish Scriptures; and this is perhaps the reason why there is no quotation from the Old
Testament in either of these letters. Even the Gospels do not seem to have been yet
written, and hence Paul exhorts the brethren “to hold fast the traditions,” or rather
“ordinances,” [114:1] which they had been taught, “whether by word or his epistle.”
[114:2]

CHAPTER VIII.

THE CONVERSION OF APOLLOS, HIS CHARACTER, AND THE
MINISTRY OF PAUL IN EPHESUS.

A.D.54 TOA.D. 57.

The Apostle “took his leave” [115:1] of the Corinthian brethren in the spring of A.D. 54,
and embarking at the port of Cenchrea, about eight or nine miles distant, set sail for
Ephesus. The navigation among the islands of the Greek Archipelago was somewhat
intricate; and the voyage appears to have not unfrequently occupied from ten to fifteen
days. [115:2] At Ephesus Paul “entered into the synagogue, and reasoned with the
Jews.” [115:3] His statements produced a favourable impression, and he was solicited
to prolong his visit; but as he was on his way to Jerusalem, where he was anxious to be
present at the approaching feast of Pentecost, he could only assure them of his
intention to return, and then bid them farewell. He left behind him, however, in this great
city his two Corinthian converts, Aquila and Priscilla, who carried on with industry and
success the work which he had commenced so auspiciously. Among the first fruits of
their pious care for the spread of Christianity was the famous Apollos, an Alexandrian
Jew, who now arrived in the metropolis of the Proconsular Asia.
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The seed of Abraham in the birthplace of Apollos spoke the Greek language, and were
in somewhat peculiar circumstances. They were free from some of the prejudices of the
Jews in Palestine; and, though living in the midst of a heathen population, had
advantages which were enjoyed by very few of their brethren scattered elsewhere
among the Gentiles. At Alexandria their sumptuous synagogues were unequivocal
evidences of their wealth; they constituted a large and influential section of the
inhabitants; they had much political power; and, whilst their study of the Greek
philosophy had modified their habits of thought, they had acquired a taste for the
cultivation of eloquence and literature. Apollos, the Jew “born at Alexandria,” [116:1]
who now became acquainted with Aquila and Priscilla, was an educated and
accomplished man. It is said that “he was instructed in the way of the Lord, and being
fervent in the spirit, he spake and taught diligently the things of the Lord, knowing only
the baptism of John.” [116:2] The influence of the preaching of the Baptist may be
estimated from this incidental notice; for though the forerunner of our Saviour had now
finished his career about a quarter of a century, the Alexandrian Jew was only one of
many still living witnesses to testify that he had not ministered in vain. In this case John
had indeed “prepared the way” of his Master, as, under the tuition of Aquila and Priscilla,
Apollos was led without difficulty to embrace the Christian doctrine. It is said of this
pious couple that “they took him unto them, and expounded unto him the way of God
more perfectly.” [116:3] Priscilla was no less distinguished than her husband [116:4] for
intelligence and zeal; and though she was prevented, as much, perhaps, by her native
modesty, as by the constitution of the Church, [116:5] from officiating as a public
instructor, she was, no doubt, “apt to teach;” and there must have been something most
interesting and impressive in her private conversation. It is a remarkable fact that one
of the ablest preachers of the apostolic age was largely indebted to a female for his
acquaintance with Christian theology.

The accession, at this juncture, of such a convert as Apollos was of great importance to
the evangelical cause. The Church of Corinth, in the absence of Paul, much required
the services of a minister of superior ability; and the learned Alexandrian was eminently
gualified to promote its edification. He was “an eloquent man, and mighty in the
Scriptures.” [117:1] After sojourning some time at Ephesus, it seems to have occurred to
him that he would have a more extensive sphere of usefulness at Corinth; and “when he
was disposed to pass into Achaia, the brethren wrote exhorting the disciples to receive
him.” [117:2] It soon appeared that his friends in Asia had formed no exaggerated idea
of his gifts and acquirements. When he reached the Greek capital, he “helped them
much which had believed through grace; for he

124



A

DX:I BOOKRAGS

Page 88

mightily convinced the Jews, and that publicly, shewing by the Scriptures that Jesus
was Christ.” [117:3] His surpassing rhetorical ability soon proved a snare to some of the
hypercritical Corinthians, and tempted them to institute invidious comparisons between
him and their great apostle. Hence in the first epistle addressed to them, the writer finds
it necessary to rebuke them for their folly and fastidiousness. “While one saith, | am of
Paul, and another, | am of Apollos, are ye,” says he, “not carnal? Who then is Paul, and
who is Apollos, but ministers by whom ye believed, even as the Lord gave to every
man? | have planted, Apollos watered, but God gave the increase.” [117:4]

When Aquila and Priscilla were at Ephesus expounding “the way of God more perfectly”
to the Jew of Alexandria, Paul was travelling to Jerusalem. Three years before, he had
been there to confer with the apostles and elders concerning the circumcision of the
Gentiles; and he had not since visited the holy city. His present stay seems to have
been short—apparently not extending beyond a few days at the time of the feast of
Pentecost,—and giving him a very brief opportunity of intercourse with his brethren of
the Jewish capital. He then “went down to Antioch” [118:1]—a place with which from the
commencement of his missionary career he had been more intimately associated.
“After he had spent some time there, he departed and went over all the country of
Galatia and Phrygia in order, strengthening all the disciples.” [118:2] On a former
occasion, after he had passed through the same districts, he had been “forbidden of the
Holy Ghost to preach the word in (the Proconsular) Asia;” [118:3] but, at this time, the
restriction was removed, and in accordance with the promise made to the Jews at
Ephesus in the preceding spring, he now resumed his evangelical labours in that far-
famed metropolis. There must have been a strong disposition on the part of many of
the seed of Abraham in the place to attend to his instructions, as he was permitted “for
the space of three months” to occupy the synagogue, “disputing and persuading the
things concerning the kingdom of God.” [118:4] At length, however, he began to meet
with so much opposition that he found it expedient to discontinue his addresses in the
Jewish meeting-house. “When divers were hardened and believed not, but spake evil
of that way before the multitude, he departed from them, and separated the disciples,
disputing daily in the school of one Tyrannus.” [118:5] This Tyrannus was, in all
probability, a Gentile convert, and a teacher of rhetoric—a department of education very
much cultivated at that period by all youths anxious to attain social distinction. What is
here called his “school,” appears to have been a spacious lecture-room sufficient to
accommodate a numerous auditory.
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About this time the Epistle to the Galatians was, in all likelihood, written. The Galatians,
as their name indicated, were the descendants of a colony of Gaols settled in Asia
Minor several centuries before; and, like the French of the present day, seem to have
been distinguished by their lively and mercurial temperament. Paul had recently visited
their country for the second time, [119:1] and had been received by them with the
warmest demonstrations of regard; but meanwhile Humanizing zealots had appeared
among them, and had been only too successful in their efforts to induce them to
observe the Mosaic ceremonies. The apostle, at Antioch, and at the synod of
Jerusalem, had already protested against these attempts; and subsequent reflection
had only more thoroughly convinced him of their danger. Hence he here addresses the
Galatians in terms of unusual severity. “I marvel,” he exclaims, “that ye are so soon
removed from him that called you into the grace of Christ unto another gospel’—“O
foolish Galatians, who hath bewitched you that ye should not obey the truth, before
whose eyes Jesus Christ hath been evidently set forth, crucified among you!” [119:2] At
the same time he proves that the sinner is saved by faith alone; that the Mosaic
institutions were designed merely for the childhood of the Church; and that the disciples
of Jesus should refuse to be “entangled” with any such “yoke of bondage.” [120:1] His
epistle throughout is a most emphatic testimony to the doctrine of a free justification.

Some time after Paul reached Ephesus, on his return from Jerusalem, he appears to
have made a short visit to Corinth. [120:2] There is no doubt that he encountered a
variety of dangers of which no record is to be found in the Acts of the Apostles; [120:3]
and it is most probable that many of these disasters were experienced about this
period. Thus, not long after this date, he says—"“Thrice | suffered shipwreck, a night
and a day | have been in the deep.” [120:4] There are good grounds for believing that
he now visited Crete, as well as Corinth; and it would seem that these voyages exposed
him to the “perils in the sea” which he enumerates among his trials. [120:5] On his
departure from Crete he left Titus behind him to “set in order the things that were
wanting, and to ordain elders in every city;” [120:6] and in the spring of A.D. 57 he wrote
to the evangelist that brief epistle in which he points out, with so much fidelity and
wisdom, the duties of the pastoral office. [120:7] The silence of Luke respecting this visit
to Crete is the less remarkable, as the name of Titus does not once occur in the book of
the Acts, though there is distinct evidence that he was deeply interested in some of the
most important transactions which are there narrated. [120:8]
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Paul, about two years before, had been prevented, as has been stated, by a divine
intimation, from preaching in the district called Asia; but when he now commenced his
ministrations in Ephesus, its capital, he continued in that city and its neighbourhood
longer than in any other place he had yet visited. After withdrawing from the synagogue
and resuming his labours in the school of Tyrannus, he remained there “by the space of
two years; so that all they which dwelt in Asia heard the word of the Lord Jesus, both
Jews and Greeks.” [121:1] Meanwhile the churches of Laodicea, Colosse, and
Hierapolis appear to have been founded. [121:2] The importance of Ephesus gave it a
special claim to the attention which it now received. It was the metropolis of the district,
and the greatest commercial city in the whole of Asia Minor. Whilst it was connected by
convenient roads with all parts of the interior, it was visited by trading vessels from the
various harbours of the Mediterranean. But, in another point of view, it was a peculiarly
interesting field of missionary labour; for it was, perhaps, the most celebrated of all the
high places of Eastern superstition. Its temple of Artemis, or Diana, was one of the
wonders of the world. This gorgeous structure, covering an area of upwards of two
acres, [121:3] was ornamented with columns one hundred and twenty-seven in number,
each sixty feet high, and each the gift of a king. [121:4] It was nearly all open to the sky,
but that part of it which was covered, was roofed with cedar. The image of the goddess
occupied a comparatively small apartment within the magnificent enclosure. This
image, which was said to have fallen down from Jupiter, [121:5] was not like one of
those pieces of beautiful sculpture which adorned the Acropolis of Athens, but rather
resembled an Indian idol, being an unsightly female form with many breasts, made of
wood, and terminating below in a shapeless block. [122:1] On several parts of it were
engraved mysterious symbols, called “Ephesian letters.” [122:2] These letters, when
pronounced, were believed to operate as charms, and, when written, were carried about
as amulets. To those who sought an acquaintance with the Ephesian magic, they
constituted an elaborate study, and many books were composed to expound their
significance, and point out their application.

About this time the famous Apollonius of Tyana [122:3] was attracting uncommon
attention by his tricks as a conjuror; and it has been thought not improbable that he now
met Paul in Ephesus. If so, we can assign at least one reason why the apostle was
prevented from making his appearance at an earlier date in the Asiatic metropolis. Men
had thus an opportunity of comparing the wonders of the greatest of magicians with the
miracles of the gospel; and of marking the contrast between the vainglory of an
impostor, and the humility of a servant of Jesus. The attentive reader of Scripture may
observe that some of the most
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extraordinary of the mighty works recorded in the New Testament were performed at
this period; and it is not unreasonable to conclude that, in a city so much given to
jugglery and superstition, these genuine displays of the power of Omnipotence were
exhibited for the express purpose of demonstrating the incomparable superiority of the
Author of Christianity. It is said that “God wrought special miracles by the hands of
Paul, so that from his body were brought unto the sick handkerchiefs or aprons, and the
diseases departed from them, and the evil spirits went out of them.” [123:1] The
disastrous consequences of an attempt, on the part of the sons of a Jewish priest, to
heal the afflicted by using the name of the Lord Jesus as a charm, alarmed the entire
tribe of exorcists and magicians. “The man, in whom the evil spirit was, leaped on
them, and overcame them, and prevailed against them, so that they fled out of that
house naked and wounded. And this was known to all the Jews and Greeks also
dwelling at Ephesus, and fear fell on them all, and the name of the Lord Jesus was
magnified.” [123:2] The visit of Paul told upon the whole population, and tended greatly
to discourage the study of the “Ephesian letters”. “Many of them also which used
curious arts brought their books together and burned them before all men; and they
counted the price of them, and found it fifty thousand pieces of silver. [123:3] So mightily
grew the word of God and prevailed.” [123:4]

Some time before the departure of Paul from Ephesus, he wrote the First Epistle to the
Corinthians. The letter contains internal evidence that it was dictated in the spring of
A.D. 57. [123:5] The circumstances of the Corinthian disciples at this juncture
imperatively required the interference of the apostle. Divisions had sprung up in their
community; [123:6] the flagrant conduct of one member had brought dishonour on the
whole Christian name; [123:7] and various forms of error had been making their
appearance. [123:8] Paul therefore felt it right to address to them a lengthened and
energetic remonstrance. This letter is more diversified in its contents than any of his
other epistles; and presents us with a most interesting view of the daily life of the
primitive Christians in a great commercial city. It furnishes conclusive evidence that the
Apostolic Church of Corinth was not the paragon of excellence which the ardent and
unreflecting have often pictured in their imaginations, but a community compassed with
infirmities, and certainly not elevated, in point of spiritual worth, above some of the more
healthy Christian congregations of the nineteenth century.
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Shortly after this letter was transmitted to its destination, Ephesus was thrown into a
ferment by the riotous proceedings of certain parties who had an interest in the
maintenance of the pagan superstition. Among those who derived a subsistence from
the idolatry of its celebrated temple were a class of workmen who “made silver shrines
for Diana,” [124:1] that is, who manufactured little models of the sanctuary and of the
image which it contained. These models were carried about by the devotees of the
goddess in processions, and set up, in private dwellings, as household deities. [124:2]
The impression produced by the Christian missionaries in the Asiatic metropolis had
affected the traffic in such articles, and those who were engaged in it began to
apprehend that their trade would be ultimately ruined. An individual, named Demetrius,
who appears to have been a master-manufacturer, did not find it difficult, under these
circumstances, to collect a mob, and to disturb the peace of the city. Calling together
the operatives of his own establishment, “with the workmen of like occupation,” [124:3]
he said to them—"Sirs, ye know, that by this craft we have our wealth. Moreover, ye
see and know, that not alone at Ephesus, but almost throughout all Asia, this Paul hath
persuaded and turned away much people, saying that they be no gods which are made
with hands—so that not only this our craft is in danger to be set at nought, but also that
the temple of the great goddess Diana should be despised, and her magnificence
should be destroyed, whom all Asia and the world worshipped.” [125:1] This address did
not fail to produce the effect contemplated. A strong current of indignation was turned
against the missionaries; and the craftsmen were convinced that they were bound to
support the credit of their tutelary guardian. They were “full of wrath, and cried out
saying—Great is Diana of the Ephesians.” [125:2] This proceeding seems to have taken
place in the month of May, and at a time when public games were celebrated in honour
of the Ephesian goddess, [125:3] so that a large concourse of strangers now thronged
the metropolis. An immense crowd rapidly collected; the whole city was filled with
confusion; and it soon appeared that the lives of the Christian preachers were in
danger; for the mob caught “Gaius and Aristech’s, men of Macedonia, Paul's
companions in travel,” and “rushed with one accord into the theatre.” [125:4] This
edifice, the largest of the kind in Asia Minor, is said to have been capable of containing
thirty thousand persons. [125:5] As it was sufficiently capacious to accommodate the
multitudinous assemblage, and as it was also the building in which public meetings of
the citizens were usually convened, it was now quickly occupied. Paul was at first
prompted to enter it, and to plead his cause before the excited throng; but some of the
magistrates, or, as they are called by the evangelist, “certain of the chief of Asia, which
were his friends, sent unto him,
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desiring him that he would not adventure himself” into so perilous a position. [125:6]
These Asiarchs were persons of exalted rank who presided at the celebration of the
public spectacles. The apostle was now in very humble circumstances, for even in
Ephesus he continued to work at the occupation of a tent-maker; [126:1] and it is no
mean testimony to his worth that he had secured the esteem of such high functionaries.
It was quickly manifest that any attempt to appease the crowd would have been utterly
in vain. A Jew, named Alexander, who seems to have been one of the craftsmen, and
who was, perhaps, the same who is elsewhere distinguished as “the coppersmith,”
[126:2] made an effort to address them, probably with the view of shewing that his co-
religionists were not identified with Paul; but when the mob perceived that he was one
of the seed of Abraham, they took it for granted that he was no friend to the
manufacture of their silver shrines; and his appearance was the signal for increased
uproar. “When they knew that he was a Jew, all with one voice, about the space of two
hours, cried out—Great is Diana of the Ephesians.” [126:3] At length the town-clerk, or
recorder, of Ephesus, contrived to obtain a hearing; and, by his prudence and address,
succeeded in putting an end to this scene of confusion. He told his fellow-townsmen
that, if Paul and his companions had transgressed the law, they could be made
amenable to punishment; but that, as their own attachment to the worship of Diana
could not be disputed, their present tumultuary proceedings could only injure their
reputation as orderly and loyal citizens. “We are in danger,” said he, “to be called in
guestion for this day’s uproar, there being no cause whereby we may give an account of
this concourse.” [127:1] The authority of the speaker imparted additional weight to his
suggestions, the multitude quietly dispersed, and the missionaries escaped unscathed.

Even this tumult supplies evidence that the Christian preachers had already produced
an immense impression in this great metropolis. No more decisive test of their success
could be adduced than that here furnished by Demetrius and his craftsmen; for a
lucrative trade connected with the established superstition was beginning to languish.
The silversmiths, and the other operatives whose interests were concerned, were
obviously the instigators of all the uproar; and it does not appear that they could reckon
upon the undivided sympathy even of the crowd they had congregated. “Some cried
one thing, and some another, for the assembly was confused, and the more part knew
not wherefore they were come together.” [127:2] A number of the Asiarchs were
decidedly favourable to the apostle and his brethren; and when the town-clerk referred
to their proceedings his tone was apologetic and exculpatory. “Ye have,” said he,
“brought hither these men who are neither profaners of temples, [127:3] nor yet
blasphemers of your goddess.” [127:4] But here we see the real cause of much of that
bitter persecution which the Christians endured for the greater part of three centuries.
The craft of the imagemakers was in danger; the income of the pagan priests was at
stake; the secular interests of many other parties were more or less affected; and hence
the new religion encountered such a cruel and obstinate opposition.
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CHAPTER IX.

PAUL'S EPISTLES; HIS COLLECTION FOR THE POOR SAINTS AT JERUSALEM; HIS
IMPRISONMENT THERE, AND AT CAESAREA AND ROME.

A.D.57 TOA.D. 63.

Paul had already determined to leave Ephesus at Pentecost, [128:1] and as the secular
games, at which the Asiarchs presided, took place during the month of May, the
disorderly proceedings of Demetrius and the craftsmen, which occurred at the same
period, do not seem to have greatly accelerated his removal. Soon afterwards,
however, he “called unto him the disciples, and embraced them, and departed to go into
Macedonia.” [128:2] When he reached that district, he was induced to enter on new
scenes of missionary enterprise; and now, “round about unto lllyricum,” he “fully
preached the gospel of Christ.” [128:3] Shortly before, Timothy had returned from
Greece to Ephesus, [128:4] and when the apostle took leave of his friends in that
metropolis, he left the evangelist behind him to protect the infant Church against the
seductions of false teachers. [128:5] He now addressed the first epistle to his “own son
in the faith,” [128:6] and thus also supplied to the ministers of all succeeding
generations the most precious instructions on the subject of pastoral theology. [129:1]
Soon afterwards he wrote the Second Epistle to the Corinthians. This letter throws
much light on the private character of Paul, and enables us to understand how he
contrived to maintain such a firm hold on the affections of those among whom he
ministered. Though he uniformly acted with great decision, he was singularly amiable
and gentle, as well as generous and warm-hearted. No one could doubt his sincerity;
no one could question his disinterestedness; no one could fairly complain that he was
harsh or unkind. In his First Epistle to the Corinthians he had been obliged to employ
strong language when rebuking them for their irregularities; but now they exhibited
evidences of repentance, and he is obviously most willing to forget and forgive. In his
Second Epistle to them he enters into many details of his personal history unnoticed
elsewhere in the New Testament, [130:1] and throughout displays a most loving and
conciliatory spirit. He states that, when he dictated his former letter, it was far from his
intention to wound their feelings, and that it was with the utmost pain he had sent them
such a communication. “Out of much affliction, and anguish of heart,” said he, “I wrote
unto you with many tears, not that ye should be grieved, but that ye might know the love
which | have more abundantly unto you.” [130:2] The Corinthians could not have well
resented an advice from such a correspondent.
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When Paul had itinerated throughout Macedonia and lllyricum “he came into Greece,
[130:3] and there abode three months.” [130:4] He now visited Corinth for the third time;
and, during his stay in that city, dictated the Epistle to the Romans. [130:5] At this date,
a Church “spoken of throughout the whole world” [130:6] had been formed in the great
metropolis; some of its members were the relatives of the apostle; [130:7] and others,
such as Priscilla and Aquila, [130:8] had been converted under his ministry. As he
himself contemplated an early visit to the far-famed city, [130:9] he sent this letter before
him, to announce his intentions, and to supply the place of his personal instructions.
The Epistle to the Romans is a precious epitome of Christian theology. It is more
systematic in its structure than, perhaps, any other of the writings of Paul; and being a
very lucid exposition of the leading truths taught by the inspired heralds of the gospel, it
remains an emphatic testimony to the doctrinal defections of the religious community
now bearing the name of the Church to which it was originally addressed.

The apostle had been recently making arrangements for another visit to Jerusalem; and
he accordingly left Greece in the spring of A.D. 58; but the malignity of his enemies
appears to have obliged him to change his plan of travelling. “When the Jews laid wait
for him as he was about to sail” from Cenchrea, the port of Corinth, “into Syria,” he
found it expedient “to return through Macedonia.” [131:1] Proceeding, therefore, to
Philippi, [131:2] the city in which he had commenced his European ministry, he passed
over to Troas; [131:3] and then continued his journey along the coast of Asia Minor. On
his arrival at Miletus “he sent to Ephesus, and called the elders of the Church; and,
when they were come to him,” he delivered to them a very pathetic pastoral address,
and bade them farewell. [131:4] At the conclusion, “he kneeled down and prayed with
them all, and they all wept sore, and fell on Paul's neck, and kissed him, sorrowing most
of all for the words which he spake that they should see his face no more: and they
accompanied him unto the ship.” [131:5] He now pursued his course to Jerusalem, and
after various delays, arrived at Caesarea. There, says Luke, “we entered into the house
of Philip, the evangelist, which was one of the seven, and abode with him.” [131:6] In
Caesarea, as in other cities through which he had already passed, he was told that
bonds and afflictions awaited him in the place of his destination; [131:7] but he was not
thus deterred from pursuing his journey. “When he would not be persuaded,” says the
sacred historian, “we ceased, saying, The will of the Lord be done, and after those days,
having packed up, [131:8] we went up to Jerusalem.” [131:9] The apostle and his
companions reached the holy city about the time of the feast of Pentecost.
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Paul was well aware that there were not a few, even among the Christians of Palestine,
by whom he was regarded with jealousy or dislike; and he had reason to believe that
the agitation for the observance of the ceremonial law, which had disturbed the
Churches of Galatia, had been promoted by the zealots of the Hebrew metropolis. But
he had a strong attachment to the land of his fathers; and he felt deeply interested in the
well-being of his brethren in Judea. They were generally in indigent circumstances; for,
after the crucifixion, when the Spirit was poured out on the day of Pentecost, those of
them who had property “sold their possessions and goods, and parted them to all men,
as every man had need;” [132:1] and, ever since, they had been harassed and
persecuted by their unbelieving countrymen. “The poor saints” that were in Jerusalem
[132:2] had, therefore, peculiar claims on the kind consideration of the disciples in other
lands; and Paul had been making collections for their benefit among their richer co-
religionists in Greece and Asia Minor. A considerable sum had been thus provided; and
that there might be no misgivings as to its right appropriation, individuals chosen by the
contributors had been appointed to travel with the apostle, and to convey it to
Jerusalem. [132:3] The number of the deputies appears to have been seven, namely,
“Sopater of Berea; and of the Thessalonians, Aristech’s and Secundus; and Gaius of
Derbe, and Timotheus; and of Asia, Tychicus and Trophimus.” [132:4] The apostle knew
that he had enemies waiting for his halting; and as they would willingly have seized
upon any apology for accusing him of tampering with this collection, he, no doubt,
deemed it prudent to put it into other hands, and thus place himself above challenge.
But he appears to have had a farther reason for suggesting the appointment of these
commissioners. He was, in all likelihood, desirous that his brethren in Judea should
have a favourable specimen of the men who constituted “the first fruits of the Gentiles;”
and as all the deputies selected to accompany him to Jerusalem seem to have been
persons of an excellent spirit, he probably reckoned that their wise and winning
behaviour would do much to disarm the hostility of those who had hitherto contended so
strenuously for the observance of the Mosaic ceremonies. Solomon has said that “a
man'’s gift maketh room for him;” [133:1] and if Gentile converts could ever expect a
welcome reception from those who were zealous for the law, it was surely when they
appeared as the bearers of the liberality of the Gentile Churches.
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When the apostle and his companions reached the Jewish capital, “the brethren
received them gladly.” [133:2] Paul was, however, given to understand that, as he was
charged with encouraging the neglect of the Mosaic ceremonies, he must be prepared
to meet a large amount of prejudice; and he was accordingly recommended to
endeavour to pacify the multitude by giving some public proof that he himself “walked
orderly and kept the law.” [133:3] Acting on this advice, he joined with four men who had
on them a Nazaritic vow; [133:4] and, “purifying himself with them, entered into the
temple.” [133:5] When there, he was observed by certain Jews from Asia Minor, who
had probably become acquainted with his personal appearance during his residence in
Ephesus; and as they had before seen him in the city with Trophimus, one of the seven
deputies and a convert from paganism, whom they seem also to have known, [134:1]
they immediately concluded that he had now some Gentile companions along with him,
and that he was encouraging the uncircumcised to pollute with their presence the
sacred court of the Israelites. A tumult forthwith ensued; the report of the defilement of
the holy place quickly circulated through the crowd; “all the city was moved;” [134:2] the
people ran together; and Paul was seized and dragged out of the temple. [134:3] The
apostle would have fallen a victim to popular fury had it not been for the prompt
interference of the officer who had the command of the Roman garrison in the tower of
Antonia. This stronghold overlooked the courts of the sanctuary; and, no doubt, some
of the sentinels on duty immediately gave notice of the commotion. The chief captain,
whose name was Claudius Lysias, [134:4] at once “took soldiers and centurions,” and
running down to the rioters, arrived in time to prevent a fatal termination of the affray;
for, as soon as the military made their appearance, the assailants “left beating of Paul.”
[134:5] “Then the chief captain came near, and took him, and commanded him to be
bound with two chains, and demanded who he was, and what he had done. And some
cried one thing, some another, among the multitude, and when he could not know the
certainty for the tumult, he commanded him to be carried into the castle.” [134:6] In
proceeding thus, the commanding officer acted illegally; for, as Paul was a Roman
citizen, he should not, without a trial, have been deprived of his liberty, and put in irons.
But Lysias, in the hurry and confusion of the moment, had been deceived by false
information; as he had been led to believe that his prisoner was an Egyptian, a
notorious outlaw, who, “before these days,” had created much alarm by leading “out into
the wilderness four thousand men that were murderers.” [135:1] He was quite
astonished to find that the individual whom he had rescued from such imminent danger
was a citizen of Tarsus in Cilicia who could speak Greek; and as it was now evident that
there existed much misapprehension, the apostle was permitted to stand
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on the stairs of the fortress, and address the multitude. When they saw him preparing
to make some statement, the noise subsided; and, “when they heard that he spake to
them in the Hebrew tongue,” that is, in the Aramaic, the current language of the country,
“they kept the more silence.” [135:2] Paul accordingly proceeded to give an account of
his early life, of the remarkable circumstances of his conversion, and of his subsequent
career; but, when he mentioned his mission to the Gentiles, it was at once apparent that
the topic was most unpopular, for his auditors lost all patience. “They gave him
audience unto this word, and then lifted up their voices and said, Away with such a
fellow from the earth, for it is not fit that he should live. And as they cried out, and cast
off their clothes, and threw dust into the air, the chief captain commanded him to be
brought into the castle.” [135:3]

The confinement of Paul, which now commenced at the feast of Pentecost in A.D. 58,
continued about five years. It may be enough to notice the mere outline of his history
during this tedious bondage. In the first place, for the purpose of ascertaining the exact
nature of the charge against him, he was confronted with the Sanhedrim; but when he
informed them that “of the hope and resurrection of the dead” he was called in question,
[136:1] there “arose a dissension between the Pharisees and the Sadducees” [136:2]
constituting the council; and the chief captain, fearing lest his prisoner “should have
been pulled in pieces of them, commanded the soldiers to go down, and to take him by
force from among them, and to bring him into the castle.” [136:3] Certain of the Jews,
about forty in number, now entered into a conspiracy binding themselves “under a
curse, saying, that they would neither eat nor drink till they had killed Paul;” [136:4] and
it was arranged that the bloody vow should be executed when, under pretence of a new
examination, he should be brought again before the Sanhedrim; but their proceedings
meanwhile became known to the apostle’s nephew; the chief captain received timely
information; and the scheme thus miscarried. [136:5] Paul, protected by a strong military
escort, was now sent away by night to Caesarea; and, when there, was repeatedly
examined before Felix, the Roman magistrate who at this time, under the title of
Procurator, had the government of Judea. The historian Tacitus says of this imperial
functionary that “in the practice of all kinds of cruelty and lust, he exercised the power of
a king with the mind of a slave;” [136:6] and it is a remarkable proof, as well of the
intrepid faithfulness, as of the eloquence of the apostle, that he succeeded in arresting
the attention, and in alarming the fears of this worthless profligate. Drusilla, his wife, a
woman who had deserted her former husband, [136:7] was a Jewess; and, as she
appears to have been desirous to see and hear the great Christian preacher who had
been labouring with so much zeal to
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propagate his principles throughout the Empire, Paul, to satisfy her curiosity, was
brought into her presence. But an interview, which seems to have been designed
merely for the amusement of the Procurator and his partner, soon assumed an
appearance of the deepest solemnity. As the grave and earnest orator went on to
expound the faith of the gospel, and “as he reasoned of righteousness, temperance,
and judgment to come, Felix trembled.” [137:1] His apprehensions, however, soon
passed away, and though he was fully convinced that Paul had not incurred any legal
penalty, he continued to keep him in confinement, basely expecting to obtain a bribe for
his liberation. When disappointed in this hope, he still perversely refused to set him at
liberty. Thus, “after two years,” when “Porcius Festus came into Felix’ room,” the ex-
Procurator, “willing to shew the Jews a pleasure, left Paul bound.” [137:2]

The apostle was soon required to appear before the new Governor. Festus has left
behind him the reputation of an equitable judge; [137:3] and though he was obviously
most desirous to secure the good opinion of the Jews, he could not be induced by them
to act with palpable injustice. After he had brought them down to Caesarea, and
listened to their complaints against the prisoner, he perceived that they could convict
him of no violation of the law; but he proposed to gratify them so far as to have the case
reheard in the holy city. Paul, however, well knew that they only sought such an
opportunity to compass his assassination, and therefore peremptorily refused to
consent to the arrangement. “I stand,” said he, “at Caesar’s judgment-seat, where |
ought to be judged. To the Jews have | done no wrong, as thou very well knowest. For
if I be an offender, or have committed anything worthy of death, | refuse not to die; but if
there be none of these things whereof these accuse me, no man may deliver me unto
them. | appeal unto Caesar.” [138:1]

The right of appeal from the decision of an inferior tribunal to the Emperor himself was
one of the great privileges of a Roman citizen; and no magistrate could refuse to
recognise it without exposing himself to condign punishment. There were, indeed, a
few exceptional cases of a flagrant character in which such an appeal could not be
received; and Festus here consulted with his assessors to ascertain in what light the law
contemplated that of the apostle. It appeared, however, that he was at perfect liberty to
demand a hearing before the tribunal of Nero. “Then,” says the evangelist, “when
Festus had conferred with the council, he answered, Hast thou appealed unto Caesar?
Unto Caesar shalt thou go.” [138:2]
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The Procurator was now placed in a somewhat awkward position; for, when sending
Paul to Rome, he was required at the same time to report the crimes imputed to the
prisoner; but the charges were so novel, and apparently so frivolous, that he did not well
know how to embody them in an intelligible document. Meanwhile King Agrippa and his
sister Bernice came to Caesarea “to salute Festus,” [138:3] that is, to congratulate the
new Governor on his arrival in the country; and the royal party expressed a desire to
hear what the apostle had to say in his vindication. Agrippa was great-grandson of that
Herod who reigned in Judea when Jesus was born in Bethlehem, and the son of the
monarch of the same name whose sudden and awful death is recorded in the twelfth
chapter of the Acts. On the demise of his father in A.D. 44, he was only seventeen
years of age; and Judea, which was then reduced into the form a Roman province with
Caesarea for its capital, had remained ever since under the government of Procurators.
But though Agrippa had not been permitted to succeed to the dominions of his father, he
had received various proofs of imperial favour; for he had obtained the government, first
of the principality of Chalcis, and then of several other districts; and he had been
honoured with the title of King. [139:1] The Gentile Procurators could not be expected to
be very minutely acquainted with the ritual and polity of Israel; but as Agrippa was a
Jew, and consequently familiar with the customs and sentiments of the native
population, he had been entrusted with the care of the temple and its treasures, as well
as with the appointment of the high priest. Festus, no doubt, felt that in a case such as
that of Paul, the advice of this visitor should be solicited; and hoped that Agrippa would
be able to supply some suggestion to relieve him out of his present perplexity. It was
accordingly arranged that the apostle should be permitted to plead his cause in the
hearing of the Jewish monarch. The affair seems to have created unusual interest; the
public appear to have been partially admitted on the occasion; and seldom, or, perhaps,
never before, had Paul enjoyed an opportunity of addressing such an influential and
brilliant auditory. “Agrippa came, and Bernice, with great pomp, and entered into the
place of hearing, with the chief captains, and principal men of the city.” [139:2] Paul, still
in bonds, made his appearance before this courtly throng; and though it might have
been expected that a two years’ confinement would have broken the spirit of the
prisoner, he displayed powers of argument and eloquence which astonished and
confounded his judges. The Procurator was quite bewildered by his reasoning, for he
appealed to “the promise made unto the fathers,” [139:3] and to things which “Moses
and the prophets did say should come;” [140:1] and as Festus could not appreciate the
lofty enthusiasm of the Christian orator (for he had never, when at Rome, been
accustomed to hear
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the advocates of heathenism plead so earnestly in its defence), he “said with a loud
voice—Paul, thou art beside thyself; much learning doth make thee mad.” [140:2] But
the apostle’s self-possession was in nowise shaken by this blunt charge. “l am not
mad, most noble Festus,” he replied, “but speak forth the words of truth and soberness;”
and then, turning to the royal stranger, vigorously pressed home his argument. “King
Agrippa,” he exclaimed, “believest thou the prophets? | know that thou believest.”
[140:3] The King, thus challenged, was a libertine; and at this very time was believed to
be living in incestuous intercourse with his sister Bernice; and yet he seems to have
been staggered by Paul’'s solemn and pointed interrogatory. “Almost,” said he, “thou
persuadest me to be a Christian.” [140:4] It has been thought by some that these words
were uttered with a sneer; but whatever may have been the frivolity of the Jewish King,
they elicited from the apostle one of the noblest rejoinders that ever issued from human
lips, “And Paul said, | would to God that not only thou, but also all that hear me this day,
were both almost and altogether such as | am, except these bonds.” [140:5]

The singularly able defence now made by the apostle convinced his judges of the futility
of the charges preferred against him by the Sanhedrim. But at this stage of the
proceedings it was no longer practicable to quash the prosecution. When Paul
concluded his address “the king rose up, and the governor, and Bernice, and they that
sat with them. And when they were gone aside, they talked between themselves,
saying—This man doeth nothing worthy of death or of bonds. Then said Agrippa unto
Festus—This man might have been set at liberty, if he had not appealed unto Caesar.”
[141:1]

At first sight it may appear extraordinary that so eminent a missionary in the meridian of
his usefulness was subjected to so long an imprisonment. But “God’s ways are not as
our ways, nor His thoughts as our thoughts.” When thus, to a great extent, laid aside
from official duty, he had ample time to commune with his own heart, and to trace out,
with adoring wonder, the glorious grace and the manifold wisdom of the work of
redemption. Having himself partaken largely of affliction, and experienced the
sustaining power of the gospel so abundantly, he was the better prepared to comfort the
distressed; and hence his letters, written at this period, are so full of consolation. [141:2]
And apart from other considerations, we may here recognise the fulfilment of a
prophetic announcement. When Paul was converted, the Lord said to Ananias—"He is
a chosen vessel unto me to bear my name before the Gentiles, and kings, and the
children of Israel, for | will shew him how great things he must suffer for my name’s
sake.” [141:3] During his protracted confinement he exhibited alike to Jew and Gentile
an illustrious specimen of faith and constancy; and called attention to the truth in many
quarters
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where otherwise it might have remained unknown. Though he was chained to a soldier,
he was not kept in very rigorous custody, so that he had frequent opportunities of
proclaiming the great salvation. He was peculiarly fitted by his education and his genius
for expounding Christianity to persons moving in the upper circles of society; and had
he remained at liberty he could have expected to gain access very rarely to such
auditors. But already, as a prisoner, he had pleaded the claims of the gospel before no
inconsiderable portion of the aristocracy of Palestine. He had been heard by the chief
captain in command of the garrison in the castle of Antonia, by the Sanhedrim, by Felix
and Drusilla, by Festus, by King Agrippa and his sister Bernice, and probably by “the
principal men” of both Caesarea and Jerusalem. In criminal cases the appeals of
Roman citizens were heard by the Emperor himself, so that the apostle was about to
appear as an ambassador for Christ in the presence of the greatest of earth’s
potentates. Who can tell but that some of that splendid assembly of senators and
nobles who surrounded Nero, when Paul was 